ERRATA

Page 123, last line, for  more-becoming’ read *moreness,’
Page 143, line 1, for the raal rexd 'tiareal.

Page 151, line 8, for “rightly seeing " read “ right-seei iyen,”
(omilting Hﬂ)-f ightly g right-seeing Ariyen,” has

Page 158, line 4, for * He who hath thus come’ read * He the Wayfarer.”

VERSES OF UPLIFT-

HONOUR TO THAT EXALTED ONE, ARAHANT, RIGHTLY
AWAKENED

(‘HAPTER [.—ENLIGHTENMENT.
i
Tuvs have T heard:* On a certain occasion the Fxalted
One was staying at Uruvels, on the bank of the river
Nerafijara at the foot of the bodhi-tree, having just won
the highest wisdom.

Now on that occasion the Exalted One was seated for
seven days in one posture and experienced the bliss of
release. Then the Exalted One, after the lapse of those
seven days, during the first watch of the night, rousing
himself from that concentration of mind, gave close
attention to causal uprising in direct order,? thus:
This being, that becomes; by the arising of this, that
arises, namely: Conditioned by ignorance, activities;
conditioned by activities, consciousness; conditioned
by conscionsness, mind-and-body ; conditioned by mind-
and-body, the six sense-spheres; conditioned by the six
sense-spheres, contact; conditioned by contact, feeling;
conditioned by feeling, craving; conditioned by craving,
grasping ; conditioned by grasping, becoming; conditioned
by becoming, birth; conditicned by birth, old age and
death, grief, lamentation, suffering, sorrow and despair
come into heing. Thus is the arising of this mass of IIl.*

! For the first four suttas ¢f. Vin, i (Mohdvegga), 1-4, For the
bodhi-tree legend cf. Mrs. Rhys Davids’ 4 Manual of Buddhism,
. 13.
P * Gf., Manual, 75 ff. Anuloma, ‘according to the lie of the hair’
(or clockwise).
¥ Cf. Kindred Sayings ii, 1 ff.; v, 334.
1
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Thereupon the Exalted One, seeing the meaning of
it, at that time gave utterance to this verse of uplift

In sooth when things® grow plain to the ardent, musing

brahman,?

His doubis all vanish, since he knows thing-with-its-

causet
ii

[TexT 2] Thus have I heard: On a certain occasion.

. . (as above).

Then . . . the Exalted One, rousing himself from that
concentration of mind, during the middle watch of the
night gave close attention to causal uprising in reverse
order,® thus: This not being, that becomes not; by the
ceasing of this, that ceases to be; namely: By the ceasing
of ignorance, the ceasing of activities; by the ceasing of
activities, the ceasing of consciousness; by the ceasing
of consciousness, the ceasing of mind-and-body; by the
ceasing of mind-and-body, the ceasing of the six sense-
spherés; by the ceasing of the six sense-spheres, the
ceasing of contact; by the ceasing of contact, the ceasing
offeeling; by the ceasing of feeling, the ceasing of craving
by the ceasing of craving, the ceasing of grasping; by the
ceasing of grasping, the ceasing of becoming; by the ceas-
ing of becoming, the ceasing of birth; by the ceasing of
birth, old age and death, grief, lamentation, suffering,
sorrow and despair come to cease. Thus is the ceasing
of this mass of Ill.

Thereupon the Exalted One, seeing the meaning of it,
gave utterance to this verse of uplift:

In sooth when things grow plain to the ardent, musing
brahmin,
Hs doubts all vanish, since he knows the wane of causes.®

' For the Pali verse of uplift see Preface.

1 Dhammd, Ehases of nature; but translsted at Ezpositor i, 21,
‘ true doctrine’ (%),

3 Not, of course, by caste merely, but as at Dhammepada, ch, xxvi.

¢ Sa-hetu-dhammay,

b Patiloma.

¢ Paceaya, in the early literature equivalent to hetu,

1, iii] ENLIGHTENMENT 3

i

21 Thus have I heard: On a certain occasion the
E)E&%ted One . . . (as wn §i). Then ... the Exallted
One . . . during the last watch of the night gave close
attention to causal uprising both 1n direct and In }-gversi
order, thus: This being, that bgcomes; by the arising 1?
this, that arises. This not being, that is not; by tbe
ceasing of this, that ceascs, namely: Conditioned by

i ... (as i §1). Thus is the ariging of this
iﬁgg; I:‘t:I}]lfc“ch[ll. B&ﬂ; by Ehe utter fading out and ceasing
of ignorance, the ceasing of activities . . . (as in § ii).

hus is the ending of this mass of Ill. . .
! [gii l'l‘hlereu}:'cm g1;11:55 Exalted One, seeing the meaning
of it, at that time gave utterance to this verse of uplift:

In sooth when things grow plain to the ardent, musing
brahman,

Routing the host of Mara doth he stand,

Just as the sun when lighting up the sky.

iv

have I heard: On a certain occasion the Exalted
Ori[;hisas staying at Uruveld, on the bank of the river
Nerafijard, under Goatherds’ Banyan, having just won
the highest wisdom. Now on that occasion the Exalted
One was seated for seven days in one posture and experi-
enced the bliss of release. Then the Exalted One, after
the lapse of those se\:{en days, roused himself from that

ration of mind. o
cog*co?\gta certain brihmin of the Huhunka-jati, of a
carping nature,! came to where the Exalted One was
and on reaching him greeted him courteously, and after

! Hubunka-jatika. DA. followed by UdA. has * fmhﬂjﬂ ’ !Tt karonto
vicarati, ¢ goesjnbout sniffing (fault-finding, grumbling). LffA. also
has ‘pride-stiffi.” In J.P.T.8.1897-1901, p. 42, Hardy has ' putting
confidence in the sound kugp.” Dr, E. H. Jo}mswne also’ thinks it
may refer to ‘confidence 1n ritual-syllables.’ Another reading is
huhukka, Mrs. Rhys Davidsis of opinion that it should be Susukke,
a name of & school or clan of brihmins (¢f. Manual, p. 84), but later
forgotten. In such case the word below in the géthis mi-huhunka
will have led to the substitution in the text of huhunku fur susukke.
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the exchange of greetings and courtesies, stood at one
side. As he thus stood that brahmin said this to the
Exalted One: 3
" Pray, master Gotama, to what extent is one a
brahmin ? And again, what are the things which con-
stitute a brahmin ¢ ¥ T
Thereupon the Exalted Orne. seeing the meaning of
it, at that time gave utteranceto thisyefse of uplift :2
A brahmin, who has barred out evil things,® is
4 man of kumph and pshaw. Whose 1s na si
Who has the self controlled, in Wedas versed,
Who lwves the Brahma-life, tis he may say =~
Hus s the Brahma-fauth,* for whom there are
No false excrescences® in all orld. .

T

v

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthijat Jeta Grove in Anitha-
pindika’'s Park. Now on that occasion the venerable
Sariputta, Moggallana the Great, Kassapa the Great,
Kaceiyana the Great, Kotthita the Great, Kappina the
Great, Cunda the Greaf, also the venerable Anuruddha,
Revata,® Devadatta #nd Ananda, came to where the
Exalted One was. [4] And the Exalted One saw those
venerable ones from afar as they came, and at the sight
of them said to the monks: ¢ Monks, these are brahmins
coming, these are brahmins coming !’

At these words a certain monk, a brihmin by birth,
said this to the Exalted One: ‘ Pray, sir, to what extent
is one a brahmin, and what are the things which con-
stitute a brahmin 2’

* Brahmana-karaka, but Vin. i, 3 and UdA. -karand.

2 The verses are Mrs. Rhys Davids, Manual, 85,

3 Rdhita-papa, s traditional and faneiful etymology of brahmana,
Cf. Dhp. 388 ard next gathas.

¢ Brahma-vaday vedeyya. Comy. takes it to mean 'can justly
say: I am a brahmin.’

& Ussadd, moral ‘ warts." ‘Such as rdga, dosa, moka, mé@na, ditthi.’
Comy. At It. 97, a bhikkhu who is anussada is called kalydna-
dhammo.

® Revata, the acacia-grove dweller, not Revata the doubter. Comy.

I, v] ENLIGHTENMENT 5

Then the Exalted One, seeing the meaning of it, at

that time gave utterance to this verse of uplift:
Barring out enil things, who ever mindful fare
Awakened, bond-free,—such in the world are surely
brahmins.
vi

Thus have I heard: On a certain occasion the Exalted
One was staying near R&jagaha, in Bamboo Grove, at
the Squirrels’ Feeding-ground.

Now on that occasion the venerable Kassapa the Great
was staying at Figtree Grotto,! being sick, afflicted,
stricken with a sore disease. Later on the venera'_ble
Kassapa the Great rose up from that sickness. On doing
so this thought occurred to him: What if T were to enter
Rijagaha for alms-quest ?

Thereupon as many as five hundred devas eagerly
busied themselves about the alms-food of the venerable
Kassapa the Great.? But the venerable Kassapa the
Great rejected their services, and robing himself in the
forenoon took bowl and robe and entered Rijagaha by
way of the streets where dwelt the poor and needy, the
weavers’ quarter.

Now the Exalted One saw the venerable Kassapa the
Great questing for alms in that quarter. Then the
Exalted One, seeing the meaning of it, at that time gave
utterance to this verse of uplift: :

Who hath none else to keep,® who 5 unknown,*
Who ts subdued and fixéd in the core®

In whom the cankers are destroyed, the taints
Spued forth,—'tis kim I call o brahmana.

1 Cf. 8. v, 79; K.S. v, 66 (where I wrongly trans. as * Pepgert;‘ee
Grotto ). On this occasion he was restored to health on hearing
from the Master a talk on the seven limbs of wisdom.

+ Cf. Ud., p. 29. )

3 Anedifiaposin. Cf Sn. v, 65; infr. III, 78. Comy.—ekaposi,
‘ unattended by another (who is) to be supported by oneself.’ .

 Amnatey. But abhiffidtay acc. to Comy. ‘recognized for his
qualities,” which, however, adds athava attanay j@ndpana-vasens na
fiatay.

& gﬁrt::the pith or essence. Comy. vimutti-sdre.
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VIl
Thus have I heard: On a certain occasion the Exalted

One was staying at Patali;’ at Ajakalapa Shrine, the
abode of the yakkha Ajakalapa.

~ Now on that occasion the Exalted One was seated
in the open air on a night of inky darkness and the sky
ged was raining drop by drop. [5] Then the yakkha
Ajakalapa, wishing tu inspire the Exalted One with fear
and consternation and raising of the hair, came up to the
Exalted One, and having done so thrice raised near the
Exalted One his hullubaloo,® saying, “ There’'s a goblin
for you, recluse !’

_ But the Exalted Oune, seeing the meaning of it, at that
time gave utterance to this verse of uplift: -

When Iie hath reached the goal in all things that are his,*
The brahmn 18 beyond this goblin with his din.

viil

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pxgglka’s Park. On that occasion the venerable Sanga-
ma]l® had come to Savatthi to see the Exalted One.
Now she who was aforetime the mate of Sangimaji
heard it said: ‘ They say master Sangamaji has come to
Savatthi.’” So she took her boy and came to Jeta Grove.

Now on that occasion the venerable Sangimaji was
seated at the root of a certain tree for noonday rest.
Then she who was aforetime the mate of the venerable

! Curny. reads P@vd (of the Mallas,)

2 Comy..ﬂerives the word from aja-kald@peti (ties up goats), but
suggests ajaka-lapa (goat-cry), which Tthink more likely, as referring
to the ‘imitative noise’ with which the yakkha seeks to terrify.

? Akkulopakkulo with variants. Discussed by Morris, J.P.T.S.,
1886, p. T4, who quotes our Comy. in full, but with mMAaNy errors. '

t Sakesu dhammesu pdragu—saka-attebhiva-dh. or silddi-dk. ot
archatta-phalddhigamene paripirakiri ti, Comy.

¥ Son of a setihi. When grown up and married, with a child,
he begged the Master to give him ordination, but was bidden first to
ask his parents’ consent. This being obtained, he went far on the
Wav., Cf. Thag. 34; Brethren, 39. '
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Sangamaji came towards him, drew near and said this:
* Recluse, support me with our little child.”

At these words the venerable Sangimaji was silent.
So a second time and yet a third time she who was afore-
time the mate of the venerable Sangamaji repeated her
words, and a third time also the venerable Sangamaji
was silent. Thereupon she set down the child in front
of the venerable Sangamaji and went away? saying,
‘ There’s your child. recluse ! Support him!"  But the
venerable Sangamaji neither looked at the child nor
spoke to him. [6] And she, when she had gone some dis-
tance, looked back and saw that the venerable Sangamaji
neither looked at the child nor spoke to him. On seeing
that, this thought occurred to her: This recluse needs not
even his child. So she turned back, took up the child
and went away.

Now the Exalted One, with the deva-sight, purified
and more than that of humans, beheld such rudeness®
as this on the part of the former mate of Sangamaji, and
at that time, seeing the meaning of it, he gave utterance
to this verse of uplift:

He joys not at her coming, he grieves not when she goes.
Sangamagi bond-free,*—such call I brahmana.t

ix
Thus have I heard: On a certain occasion the Exalted
One was staying near Gaya, on Gaya Head. Now on
that occasion a great number of ascetics, on the cold
winter nights between the eighths® in time of snowfall,

! Text has khudde-puttay ki, samana, posa men i, Comy. has
khudda-put’@mhi and interprets pulta-dutiyay may (me, with child
as seeond).

2 Comy. thinks she could not stand within the radiance of the
recluse!

3 Vippakira (change, revulsion or abuse). Comy. remarks that
to force & child upon one whu has ‘gone forth’ was an improper
thing. Comy. reads :may vip. (not in our text).

+ Sangd Sang@maji. The word-play csnnot be reproduced.

§ (. Vin. i, 31, 288 (the eighth day before and sfter full moon
of the months of Magha and Phagguna (Jannary and February),
the cold season in N, India.
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were plunging up and down [in the water] and sprink-
ling and burning sacrifice, thinking: This way comes
purity.

Now the Exalted One saw that great number of ascetics
sodoing, and at that time, seeing the meaning of it, gave
utterance to this verse of uplift:

Not by water 1s one pure, tho' many folk bathe here.!
In whom 1s truth and dhamma,? he is pure and he’s a
brahman ®
X

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. On that occasion Bihiya of the Bark
Garment* was staying at Supparaka® on the seashore,
being esteemed, honoured, thought much of, worshipped
and with deference paid to him, and he got plenty of
robes and alms-food, bed and seat, comforts and medi-
cines for sickness. Now consideration arose in the mind
of Bahiya of the Bark Garment thus: I wonder whether
I am one of those who in the world are arahants or
have attained the arahant path.

|7] Then a devata® who was formerly a blood-relation
of Bahiya of the Bark Garment, out of compassion and
desire for his welfare, knowing with his own mind the
consideration of his mind, came to where he was and
said this to Bihiya of the Bark Garment: ‘ Bahiya,

v Of. M. 1, 30— Further Dialogues v, 28, for a similar occasion:
Of what avail are all these ghits and streams ? . . .
Why seek Gaya ! Your well at home’s Gaya.

2 (f. Dip. 261, 393.

- ® For the subject ¢f. The Ethics of Buddhism (Tachibana), 0.U.P.,
“‘hcre numerous P&SSé‘-gEB are collected.

4 His verses are at < paddna ii, 475-478.

§ Skt. Sarpdraka, ‘on the W, coast of India, now Sopara in the
Théna district just N, of Bombay. Here Vijaya landed, but went
on to Ceylon.” Maldvaysae (Geiger) trans, d4. Cf Supparake-
Jataka, $63. '

¢ “In this case,’ says Comy.. ‘ a brahma-devati of the Pure Ahodes,
the second of seven monks of former ages, five of whom in this era
were reborn on earth as Pukkusati Raja, Kumara-Kassapa, Dabbs-
Mallaputta, Sabhiya and Bahiya.’
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neither are you arahant nor have you reached the ara-
hants’ path. Yours is not that course' by which you
could be arahant or reach the arahants’ path.’

‘ But,” asked Bahiya, ‘ who in the world with its devas
are arahants or have reached the arahants’ path ¥’

“There is a town, Bahiya, in the far-off districts named
Savatthi. There now dwells that Exalted One who 1s
arahant, a rightly awakened Ove. He indeed, Bahiya,
is arahant and teaches dhamma for reaching arahantship.’

Then Bahiya of the Bark Garment, stirred by that
devata, left Supparaka, and, staying only a single night
throughout the journey? came to where the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park.

Now on that occasion a great number of monks were
walking about in the open air. Then Bahiya of the
Bark Garment went up to them and said this to those
monks: ‘Pray, sirs, where now is the Exalted One
dwelling, he who is arahant, a rightly awakened One ?
We® are desirous of seeing that urahant who is a rightly
awakened One.’

‘ The Exalted One, Bahiya, has gone among the houses
in quest of alms-food.’

Thereupon Bahiya of the Bark Garment turned about
hastily, left Jeta Grove and entered Savatthi, where he
saw the Exalted One going about Savatthi in quest of
alms-food; comely he was, goodly to look upon, with
senses calmed, tranquil of mind, in full attamment of
composure by masterly control, (like) a tamed, alert, per-
fectly trained elephant.® Onseeing him he went up to the
Exalted One, fell with his head at his feet and said this
tu the Exalted One: ‘ Sir, let the Exalted One teach me
dhamma ! Let the Wellfarer teach me dhamma, such
as may be to my profit and happiness for a long time !’

! Patipadd.

? Comy. takes this to mean that he went the whole way (120
yojanas=840 m.) by miraculous power of devas or of the Buddha.
But obviously sabbaitha ekaratii-parivisena means © everywhere with
a stay of one right.’

¢ Text wrongly amhd here and helow. + Asat A 11, 38
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At these words the Exalted One said this to Bahiya
of the Bark Garment: ‘ You come unseasonably, Bihiya.
We have entered in quest of alms-food.’

Then a second time Bahiya of the Bark Garment said
this to the Exalted One: ‘ This thing, sir, is hard to know,
the danger to the span of life* of the Exalted One and
myself. [8] Let the Exalted One teach me dhamma !
Let the Wellfarer teach me dhamma, such as may be
to my profit and happiness for a long time ! ]

Then a second time the Exalted One said: < You come
unseasonably, Bahiya. We have entered in quest of
alms-food.’

Then yet a third time Bahiya of the Bark Garment
sald to the Exalted One: ‘ This thing, sir, is hard to know,
the danger to the span of life of the Exalted One and
myself. Let the Exalted One teach me dhamma ! Let
the Wellfarer teach me dhamma, such as mav be to
my profit and happiness for a long time!’ 5

“ Then, Bahiya, thus must you train yourself: In the
seen there will be just the seen, in the heard just the heard,
in the imagined just the imagined, in the cognized just
the cognized. Thus you will have no “thereby.” That
18 how you must train yourself. Now, Bahiya, when in
the seen there will be to you just the seen, in the heard
just the heard, in the imagined just the imagined, in the
cognized just the cognized, then, Bahiva, as vou will
have no “thereby,” you will have no “ therein.” As
you, Bahiya, will have no * therein,” it follows that you
will have no “here” or ‘““beyond” or ““midway
between.” That is just the end of Ill.’2 :

! Antardyaray. How to account for the gen. case? Comy.
says he spoke thus in haste, and takes it as gen. of antardya (danger
tolife). It might be anfard(between)-yanay (going); .e., it may be
8 long time before he again meets such an one.  But I think it better
to suppose that the original reading was entardya-yanay or perhaps
antardy’ayanay.

? This passage, which the editor of text finds unintelligible and
deficient 1n comment, is quite simple if compared with that a:
8.1v 72 (not then published however), where a similar reply is given
to Malunkiya’s sou, who, in his old age, asked for concise teaching
(but our version may be the older). Strong’s translation makes

1, x] ENLIGHTENMENT 11

Thereupon Bahiya of the Bark Garment. thanks to
this concise dhamma-teaching of the Exalted One, by
not clinging, thenceforth released his mind from the
cankers. o the Exalted One, after admonishing Bahiya
with this concise teaching, went away.

Now not long after the departure of the Exalted One
a voung calf attacked Bahiya of the Bark Garment
and caused his death.® And the Exalted One, after
wandering about Savatthi in quest of alms-food, returned
from his alms-quest and, after his meal, on leaving the
town together with & great number of monks, saw
Bahiya of the Bark Grarment, who had made an end of
life. On seeing him he said to the monks: ‘ Monks,
take up the body of Bahiya of the Bark Garment. Bring
a litter, carry it away and burn it and pile a cairn thereon.
For, monks. a fellow in the Brahma-life has met his end.’

‘ Yes, sir,” replied those monks to the Exalted One,
and they took up the body, brought a litter, set it thereon
and burned it, and when they had piled a cairn they came
to the Exalted One, saluted him and sat down at one
side.

Then as they sat at one side those monks said this
to the Kxalted One:

*8ir, the body of Bahiya of the Bark Garment is burned
and a cairn set up. Pray what is his bourn, what is his
future destiny ¥’

" A sage, monks, was Bahiya of the Bark Garment.
He went 1n accordance with dhamma, and he vexed me
not in the matter of dhamma-teaching. Bahiya of the
Bark Garment, monks, has won utter freedom.’?

[9] Thereupon the Exalted One, seeing the meaning
of it, at that time gave utterance to this verse of uplift:

nonosense of it. Text should read tato tvay, B.. na “tena’; yate tvay,
B., na ‘tena,’ tato tvay, B., na *tattha’; yato tvay, B., na ‘tatthe,’ tato
way, B., nevidha,’ etc. (I insert inverted commas to show sense.)
Comy., * when you are no longer bound by lust, etc., then you are no
longer of this world or of any world.’

1" A similar fate befell Suppabuddha the leper at V. 3, where the
same questions are put. Doubtless the two stories were confused.

2 Parinibbule, * waned.”
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Where water, earth, fire, air no footing find,!

There shine no stars® no sun 1s there dusplayed,
There gleams no moon, no darkness there 13 seen.

So when the sage, the brakmana, by wisdom

Of his own self hath pierced (unto. the truth),®

From form and no-form, pleasure-and-pain he’s freed.

This verse of uplift also was spoken by the Exalted
One, so I have heard.*

CraPTER II.—MucALINDA.
i

[10] Thus Lave I heard: On a certain occasion the
Iizalted Ong was staying near Uruvels, on the bank of
the river Neraiijari, at the root of the mucalinda, having
just won the highest wisdom.* Now on that occasion
the Exalted One was seated for seven days in one posture
and experienced the bliss of release. Then arose a great
storm of rain out of due season, and for seven days
there was rainy weather, vold winds and overcast skies.®
So Mucalinda, the snake rajah, coming forth from his
haunt, encircled the body of the Exalted One seven times
with his coils and stood rearing” his great hood above
the Exalted One's head (with the idea): Let not heat
or cold or the touch of flies, mosquitoes, wind and heat®

or creeping things annoy the Exalted One.

! First line at S. i, 15=K.8. i, 23, where see note.

? Sukka '=sukra (Venus). See Nettr 150.

> Text alan’dveds for attand veds (as rightly at Nettt)=sayam eva
afifidy, pativijhe, Comy. and Apuddna ii, 478,

* The only instance of such a remark in verse of uplift. It generally
follows the verses in [tivutteka, to emphasize the belief that both
sutta and githé were the actual words of the Teacher. But I have
shown in Itrwuttaka that this is not always possible.

8 Of Vino i, 3; Jaed., i, p. 80, Muculinda=rnipe-rukkha (a sort
of asoka tree) C., but others say mueala,

¢ Duddini= disita-divasatia, * state of spoiled weather.’

? Vihacca (vihanati), but Vin, has karitvd.

® Text should read watitapa.
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Now after the lapse of those seven days the Exalted
One roused himself from that concentration of mind.
Then Mucalinda, the snake rajah, seeing that the sky
was clear and free of clouds, unwrapped his folds from
the Exalted One’s body, and, withdrawing his own form
and creating the form of a youth, stood before the
Exalted One, holding up his clasped hands and doing
reverence to him. Then the Exalted One, seeing the
meaning of it, at that time gave utterance to this verse
of uplift:!

Happy his solitude who glad at heart

Hath dhamma learnt and doth éshe viston see!
Happy is that benagnity towar:

’1‘;?1.5J fu@f;rld which rr??zo creature worketh harm.
Happy the freedom from all lust, thascent
Past and beyond the needs of sense-desires.
He who doth crush the great ‘ I am’ conceit—
Thas, even this, 1s happiness supreme.

il
Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. Now on that occasion among a great
number of monks, who after their meal had returned
from alms-quest and had assembled and sut together
in the service-hall, this chance talk arose: [11] Prfay,
vour reverence, which of these two rajahs is the wealthier,
which has the greater possessions, the greater stores,
territories, conveyances, forces, powers and potency,
namely, the Magadhan rajah Seniya Bimbisara or Pase-
nadi the Kosalan 2 This chance talk was unfinished when
the Exalted One, rising from his solitude at eventide,
came to the service-hall and on getting there sat down
ona seat made ready. On beingseated lLie said this to the
monks: ‘ Pray, monks, on what talk were ye engaged
here seated and assembled, and what was the chance

talk left unfinished by you ¥’

t Githas quoted ir Pis. of Controv. (Katha-Vatthu), p. 129, where
see notes, from which I quote Mrs. Rhys Davids’ verses.
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*This, sir, was the chance talk that arose . . . in
the service-hall. “Which of the two rajahs is the
wealthier . . . the Magadhan rajah Bimbisara or Pase-
nadi the Kosalan 2 This was the chance talk that wag
left unfinished when the Exalted One arrived.’

* Monks, it is not seemly for you clansmen who in
faith have left home for the homeless to engage in such
talk. Monks, when ye sit together in conclave, (one of)
two things should be done, either talk in accordance
with dhamma or the Ariyan silence.”

Then the Kxalted One, seeing the meaning of it, at
that time gave utterance to this verse of uplift:

The bliss of lusts and heaven-world equal not
One siateenth® of the bliss of craving’s ending.
1ii
Thus have I heard: On a certain occasion the Exalted

One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. Now on that occasion a great number
of youths were ill-treating a snake with a stick between
S&vatthi and Jeta Grove. Now the Exalted One, robing
himself in the forenoon and taking robe and bowl, was
entering Savatthi and there saw those youths ill-treating
a snake with a stick. [12] Then the Exalted One,
seeing the meaning of it, at that time gave utterance
to these verses of uplift:

Whoso wreaks injury with rod®

On creatures fain for happiness,

When for the self hereafter he seeks happiness,

‘Not lns, 3t may be, happiness to win.

t As at M. i, 161 and infr. i, 8. Cf. 8. ii, 273; Brethren v, 650,
Here Comy. interprets Ariya tunhi-bhava as (a) the gilence of calm
and insight, (3) the second musing, (c) the fourth musing, and adds
that on meeting they should either learn something yet unlearned
(asswiay) or elucidate (partyoddpets) what has been learned.

? For the comparison Comy. quotes Dhp, 173; 8. v, 342,

3 Text omits the first words. It should read as first line sukha-
kamani bhutani yo d.v. (quoted at Dhp. Danda-Vagga,131-2; Netti 134 ;
Mbh. xiii, 113, 5). I quote Mrs. Rhys Davids’ lines at Dhp, (Minor
Amihologies, I, S.B.B. VII, p. 47).
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Who wreaks no injury with rod

On creatures fain for happiness, _
When for the self hereafter he seeks happiness,
That very man may happiness attain.

v

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. And on that occasion the Exalted One
was esteemed, honoured, thought much of and wor-
shipped; he had deference paid to him and had good
supply of robes and alms-food, bed and seat, comforts
and medicines for sickness. So also was the order of
monks esteemed . . . whereas those Wanderers of other
views were not esteemed . . . got no supply. . . .

Y0 those Wanderers of other views, unable to endure
the attention paid to the Exalted One and the order of
monks, whether in village or in forest, at sight of the
monks reviled them with harsh and bitter words, abused,
provoked and worried them.

Then a great number of monks came to the Kxalted
One and, saluting him, sat down at one side. So seated
those monks said this to the Exalted One:

‘ Sir, just now the Exalted One is esteemed, honoured,
thought much of and worshipped . . . whereas those
Wanderers of other views are not. . . . Thus, unable to
endure the attention paid to the Exalted One, whether
in village or in forest, at sight of the monks . . . they
provoke and worry them.’ _ -

Thereupon the Exalted One, seeing the meaning of
it, at that time gave utterance to this verse of uphft:

I'n wvillage or forest, touched by weal or woe,
Ascribe it not to self or to another.

Coontacts assail because of body-base !

How can they touch the one that 1s without it ?

' Upadhi=the substrate of existence called the five skandhes.
The monks are to strive to realize the condition of mibbana without
remainder. Comy.
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v

[13] Thus have I heard: On i ]
B pous liu ‘ : a certain occasion the
Kt one v ; E)taa;};ng near Savatthi, at Jeta Grove in
follower from Icchananga
some business or other.
finished his business in 8a

la* had come to Savatthi
ion
T}}cilll"that lay-follower, having
. vavatthi, came to see the B
c?tnf)ﬁ 0;:1 comuing to him he saluted him and esalzxt?éﬂ
o th:tsll&;.foﬁ\jwhe SP}ttI}us ﬁhe Exalted One said this
- er: is a lo ' i '
you ]EEOOI{ ciccasiouﬂ to come this VI:E; e updiaka, since
or a long time past, sir, I have desir
, 81T, ed to
?)ee the Iixalted One, but distracted? by this ﬁmfhtg
u%lﬁless zo be done I could not come.’ *
_ Lhen the Exalted One, seeing the l.nea i 1
time gave utterance to this VB%SE of upl?f]t-:n'g of3% at that

One who hath mastered dhamma.+

, much -
Hath no such thought as: AR ! tis well wssh z;fxed’
Look you ! how tortured he that hath possessions 1
One to another human folk are bound, '

! A bribhmin vi !
Ky 2aégll:mn village of the Kosalanas, Cf. 4. i1, 30, 341; v, 325;
* Paryayay akdsi. Cf. D.1i, 179. 1
. . D, . It ¢
departure from your USL}l‘I;l habit.” C'omy.aifal.]::. th‘:'r D}.?]!:‘i]l: —
you make has been long delayed,’ P ¢ oecasion
: gyam;.tz:ussukka. Comy.
ankhatedhammassa, Cf. S. ii, 4T=K.S. ii ‘
ﬁagtgr:ed well the truth of things’; S.iv, 210 '(a";;in??l;a.r v:ho e
«3.1v, 141 n.  Comy. ‘a name for the arahant.’ passage)=

. e
Sukhay vata tassa wa hoti kifici. If for tassa we read yassa

Strong's tr., * happy i i

B tr., "happy is that upright(?) and learned

aois:s:?;}i,mar?igﬁt ?':}?lllld. But, as(Comy, ;oir:ti 0?1]:? :‘}}Huaham

P 2n exdla him?ﬁo ‘ ere is no (exclaiming of) ““Ah! how happy
® Sakificana (with something) in its appli i

bnéjojau:i}ug;?;y- r%fr-_-.rs. to Dhp. %)2, M}ﬁi&ﬁ%}l&iﬁiﬂﬁ:ﬂ mr?gn;;id?‘:::t

1' i .P N »

oo rihaiai or janamhi of text Comy. has janasmiy. Cf. gathis

On that occasion a certain lay-
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vi

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. Now at that time the young braihmin
wife of a certain Wanderer was with child and about
to bring forth. Then that Woman-wanderer sald to
that Wanderer: ¢ Go you, brahmana! Fetch oil for my
use at child-birth.’

At these words that Wanderer replied: ‘ But whence
can I get oil for your ladyship #’

Then a second time she made the same request and
he the same reply. And yet a third time she made the
same request.

[14] Now at that time at the storehouse of the Rajah
Pasenadi of Kosala there was given away to any recluse
or brihmin of ghee or cil as much as he could drink
without carrying any away. So that Wanderer with
this idea: At the storehouse . . . without carrying any
away. Suppose I go to the storehouse of the I%ijah
Pasenadi of Kosala and drink as much oil as T ean,
then go home, vomit it up and offer it to my wife at
her childbirth. Accordingly he did so.! But having
drunk the oil he could neither vomit it upwards nor
pass it downwards, but was racked with violent pains,
bitter and sharp, so that he rolled to and fro.

Now the Exalted One, robing himself in the forenocon
and taking bowl and robe, entered Savatthi in quest
of alms-food. There he saw that Wanderer assailed
with violent pains, bitter and sharp, and rolling to and
fro. Thercupon the Exalted One, seeing the meaning
of it, at that time gave utterance to this verse of uplift:

Happy indeed are they who nothing own ;

The folk who have won wisdom* nothing own.
Look you ! how tortured he who hath possessions /
One to another human folk are bound.

t Cpmy, explains that he intended first to purify it by boiling,
* Vedagu. acc. to Comy.. is the one who has won knowledge of the
Ariyan Way or has experienced nibbana,
z
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vii

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anitha-
indika’s Park. Now at that time the only son, dear
and delightful, of a certain lay-follower had died. And
o great number of lay-followers, with clothes and hair
still wet (from washing), came to visit the Exalted One,
and on coming to him saluted him and sat down af one
side. As they sat thus the Exalted One said to those
lay-followers: ‘ How is it, updsakas, that ye come here
at an unseasonable hour 27

At these words that lay-follower said this to the Exalted
One: ‘Sir, my only son, dear and delightful, has died.
That is why we come with hair and clothes still wet at
an unseasonable hour’

Thereupon the Exalted One, seeing the meaning of it,
at that time gave utterance to this verse of uplift:

[15] In bondage to the dear and sweet, many o deva, many
a man,

Worn? with woe, submit themselves to the Lord of
Deail’s command.
But they who, earnest might and day, cast oside the
lovely form,
They dig up the root of woe, the bait of Death so hard
lo pass.

viil
Thus have I heard: On a certain occasion the Exalted
One was staying at Kundiyd® in Kundadhanat Grove.
Now st that time Suppavisa, daughter of the Koliyan
rijah, had for seven years been with child, and was
now for the seventh day in travail. She, though assailed
with grievous, sharp, bitter, harsh pains, kept her mind

! As below viii, 8. The proper hour for making a call is after the
midday meal.

2 Comy. perijinnd for text’s parijunnd.

3 A town of the Koliyans.

¢ The story isat J4. i, p. 407 (No. 101) and DhpA. iv, 192, where
the name is thus given. Text has Kundifthana.
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upon three thoughts, thus: Rightly awakened indeed is
the Exalted One. who teaches dhamma for the abandon-
ing of such pain as mine. Rightly faring on the Way
indeed is the Kxalted One’s order of disciples, which fares
on to abandon such pain as mine. True bliss indeed 18
nibbdna, wherein no such pain as mine is known.

Now Suppavasi, daughter of the Koliyan rijah, thus
addressed her lord:

‘Come, good my lord! Go you to the Exalted One,
and on coming to him worship 1n my name with your
head at the Exalted One’s feet and inquire as to hie
health and well-being, his bodily vigour, strength and
comfort in living, and say, “ Sir, Suppavasa, daughter
of the Kolivan rajah, worships with her head at the
Exalted One’s feet, and inquires as to the health and
well-being, the bodily vigour, strength and comfort in
living of the Exalted One”; and do you add this: * 8ir,
Suppavisi, daughter of the Koliyan rajah, has for seven
years been with child, and 1s now for the seventh day in
travail. She, though assailed . . . with grievous pains
. . . keeps her mind upon three thoughts. . . . "’

' Very good,’ replied that Koliyan to Suppavasi, and
went to visit the Iixalted One. On coming to him he
saluted the Exalted One and sat down® at one side.
So seated he repeated the words of his wife. And the
Exalted One [16] said: * May 1t be well with Suppavasi,
daughter of the Koliyan rajah. May she in health give
birth to a healthy son.” '

(As soon as the Exalted One said this, Suppavasa,
daughter of the Koliyan rajah, was well, and in health
brought forth a healthy son.)

‘So be it, sir,” said the Koliyan, rejoicing at the
Exalted One’s words; and thanking him he rose from
his seat, saluted the Exalted One with the right side
and started off for his home.

There the Koliyan beheld Suppavasa, daughter of the

' Paramay=sadhu, Comy.
* Text afth@st, but lower down he rises from his seat, and sits on
the second visit,
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Koliyan rijah, well and in good health, having brought
forth a healthy son. On seeing this he thought: It is
wonderful indeed! It is marvellous indeed! The
mighty, miraculous power of the Wayfarer, in that
Suppavésa, at the very words of the Exalted One, became
well and in health brought forth a healthy son. Thereat
he was pleased and happy, full of joy and content. _

Then Suppavasa, daughter of the Koliyan rajah, said
toher lord: ‘Come, good my lord! Go you to the Exalted
One, and on reaching him in my name worship with
your head at the Exalted One’s feet and say this: “ Sir,
Suppavasa, daughter of the Koliyan rajah, was for seven
years with child and was in labour seven days. But
now it is well with her, and in health she has brought forth
a healthy son. She now invites the order of monks to
food for seven days. O sir, let the Exalted One accept’
the seven days’ food of Suppavasé, daughter of the
Koliyan rajah, along with the order of monks.”’

‘Very good,’ replied the Koliyan to Suppavasa, and
went to the Exalted One (and repeated her message and
invitation). . . .

Now at that time the order of monks, headed by the
Buddha, had been invited for that day’s meal by a
certain lay-follower, and that lay-follower was a supporter
of the venerable Moggallana the Great. So the Exalted
One called to him: ¢ Come hither, Moggalldna ! Do you
go to that lay-follower and say to him: [17] “ My good
sir, Suppavasa, daughter of the Koliyanrgjah . . . wasfor
seven tfays in travail. Now . .. she has invited the
order of monks headed by the Buddha to seven days’
food.” Let Suppavisd give her seven days’ food, and
then that supporter of yours can give his afterwards.’

‘ Very well, sir,” replied the venerable Moggallana the
Great to the Exalted One, and went to that lay-follower
and said: ¢ My good sir, Suppavasi, the daughter of the
Koliyan rajah . . . has invited the order of monks . . .
let her give her seven days’ food. Afterwards you can
give yours.’

! Kira here is used with a rather unusual force.
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‘ Sir, if my lord Moggallana the Great will stand surety
for me! in three things, to wit, wealth and life and faith,
then let Suppavasd, daughter of the Koliyan rajah, give
her seven days’ food, and afterwards I'll give mine.’

‘ For two things, my good sir, I'll be your surety; but
as for faith, you are surety for yourself.’

“Well, sir, if in two things, to wit, wealth and life, my
lord Moggallana the Great will stand surety for me, then
let Suppavasa give her seven days’ food, and afterwards
T'll give mine.’

Accordingly the venerable Moggallina the Great
persuaded that lay-follower and went to the Exalted
One, and on coming to him said this: ‘Sir, that lay-
follower has been persuaded by me. Let Suppavisa,
daughter of the Koliyan réjah, give herseven days’ food.
He will give his afterwards.’

So Suppavisa, daughter of the Koliyan r&jah, for
seven days served the order of monks, headed by the
Buddha, with choice food, both hard and soft, with her
own hands,? and satisfied them and made them eat their
fill® And she caused that child to salute the Exalted
One and the whole order of monks.

Then the venerable Sariputta said to that child:
“ Well, child, are you at ease ? Have you food enough ?
Have you any pain 2’

‘ How, Sariputta, could I be at ease ? How could 1
have food enough ? 1 have spent seven years in a vessel
of blood !'®

Then thought Suppavésa, daughter of the Koliyan
réjah: My boy is conferring with the Captain of Dhamma.®

* Patibhoga. BSee Itiv. i,

! SafifGpesi. For this charity she 18 reckoned highest among
such as give choice food in the ead-aggas at A. i, 25. '

¥ Sampavérest, lit. * caused them to refuse more.’

' The usual questions put to an invalid. Comy. has nothing to
say about the conversational powers of 8 new-born child !

5 Lohita-kumbhki, i.e., the womb., There may be a ref. to loha-
ﬁuﬁlbﬁf (the copper cauldron), one of the tortures in the traditional

ells,
* Dhamma-sendpats.
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Thereat she was pleased. delighted, full of joy and
satisfaction.

Then the Exalted One said this to Suppavasa, daughter
of the Kolivan rajah: ‘ Would you lke, Suppavisa,
to have another such son %’

‘Bxalted One, T would like to have seven other such
sons.’ -

[18] Then the Exalted One, seeing the meaning of it,
at that time gave utterance to this verse of uplift:

Sorrow disquised as joy, the hateful as the loved,
Pamn in the form of bliss the heedless overwhelms.!

X

Thus have I heard: On a certain occasion the Exalted
One was staying near Savaithi in East Park, at the
storeyed palace of Migara’s Mother.? _

Now at that time Visakha, Migara’s Mother, had some
business or other with Pasenadi, the rdjah of Kosala.
This business the rajah did not bring to a conclusion,
go Visakha, Migara’'s Mother, came at an unseasonable
hour to see the Exalted One, and on coming to him
galuted him and sat down at one side. As she sat thus
the Exalted One said to her: ‘ Well, Visakha, how 1s 1t
that you come at an unseasonable hour ¥’

“ Sir, T had business with Pasenadi, the Kosalan rajah,

! The Jataka Story i, 407 (of his birth) and Dhpd. iv, 192 (of his
taking the robes) are told of the elder Sivall. (7. also Thayg. (Sivall)
80; Brethren, 60. Acc. to the former, Suppavasi was once queen
of Benares, The Bodhisattva was king. Her son was prince, who,
on his mother's advice, in order to retake the city from which he
had been driven by the Kosalan, blockaded Benares and starved it
into submission in seven days. Because Suppavdsd had advised
her son to do this, she was doomed to & seven years’ pregnancy and
a seven days’ travail, and he—to be the cause of it. The first words
of the gathis below (asita-ripaka) give the name to the Jataka.

2 Cf. K.8. v, 197, 241; 6.8, ii, 191 n. ‘ The lay-follower Visikha,
treated by her father-in-law, the wealthy Migara, as *“mother.” For
her sake he is said to bave built this palace of 500 upper chambers
and & thousand peaked roofs’ As a ruleshe is not thus mentioned
by name. °‘Five hundred’ always means just a large number,
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but this business the rajah did not bring to a conclu-
sion.’

Whereupon the Exalted One, seeing the meaning of it.
at that time gave utterance to this verse of uplift:

Painful 1s all subjection ; blissful 1s all control ;
By sharing men are vexed ; hard to escape are bonds.!

X

Thus have I heard: On a certain occasion the Exalted
One was staying at Anupiyd in the Mango Grove. Now
at that time the venerable Bhaddiya,? son of the Kali-
godhas, was wont to resort to forest-dwelling, to the
roots of trees, to lonely spots, and often gave utterance
to this verse of uplift: Ah! ’tis bliss! Ah! 'tis bliss ’

Now a great number of monks heard the oft repeated
verse of uplift of the venerable Bhaddiya who was wont to
resort to forest-dwelling. . . . On hearing it the thought
ocourred to them: Doubtless, my good sir, the venerable
Bhaddiya, son of the Kaligodhas, lives the Brahma-lifc in
discontent, seeing that aforetime he enjoyed the bliss of
royalty when he lived the household life. [19] When he
thinks of that, being wont to resort to forest-dwelling,
to the root of trees, to lonely spots, he gives utterance to
this verse of uplift: ‘Ah! 'tis bliss! Ah! ’tis bliss !’
So that great number of monks went to the Exalted
One, and on coming to him saluted him and sat down
at one side. As they sat thus they (repeated their
conclusions to the Exalted One).

Then the Exalted One called to a certain monk:
‘ Come hither, monk ! In my namc summon Bhaddiya,
the monk, saying, ‘‘ Good sir, the Exalted One calls for
you.”’ ‘Very well, sir,’ replicd that monk to the
Exalted One and went to where the venerable Bhaddiya
was, and on coming to him said this to him: ‘Good
sir, the Exalted One calls for you.” * Very well, good sir,’

! For the sentiment ¢f. supr. verses to § vi.

* Cf. Vin. ii, 183; J4. 1, 10 (Sukha-vikdgra-J.). He is in the list
of etud-aggas of A. i, 23 as one of high birth, His mother was
a Sakka-raja-devi.
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said the venerable Bhaddiva in reply to that monk,
and went to the Exalted One, and on coming to him
saluted the Exalted One and sat down at one side.

As he sat thus the Exalted One said to him: *Is it
true, Bhaddiya, as they say, that you, being wont to
resort to forest-dwelling . . . gave utterance to this
verse of uplift: “ Ah!’tis bliss! Ah! ’tis bliss #"”’

‘It 1s true, sir.’

‘ But, Bhaddiya, what motive had you,* who are wont
to resort to forest-dwelling . . . in thus exclaiming ¥’

‘ Formerly, sir, when I enjoyed the bliss of royalty
as a householder? within my palace guards were set
and outside my palace guards were set. So also in the
district and outside. Thus, sir, though guarded and
protected, I dwelt fearful, anxious, trembling and
afraid. But now, sir, as I resort to forest-dwelling, to
the root of trees, to lonely spots, though alone, 1 am fear-
less, assured, confident and unafraid. 1 live at ease,
unstartled, lightsome,® with heart like that of some wild
creature.® This, sir, was the motive I had for exclaiming
[20] “ Ah! tis bliss! Ah! ’tis bliss!”"’

Then the Exalted One, seeing the meaning of it, at
that time gave utterance to this verse of uplift:

In whom, there are not any wnward angry thoughts,
Who hath gone past becoming thus-and-thus or not,®
Him fear-free, blissful, sorrowless,

E’en devas cannot win to see.

* Kam auha-vasey sampassamano, lit. ‘seeing what significance
m it.’ .

? His descriptive verses are at Thag. v. 842 ff.= Brethren, p. 315;
others also st Apadina i, 95.

3 Parada-vutto (Vin. ii, 184 has paradatia-v. and a v.1. paradaitha-
bhutto) ; the sentence occurs at M. 1, 450, Comy. takes it as meaning
*living with robes, etc., supplied by others.” Cf. Mil. Pafik., p. 294,
ﬁa.mdarti;mﬁmn, ‘living on others’ alms.’ Such meanings are

ardly applicable in the context; besides, a forest-dweller has no
such things. P. Did., which I follow here, considers it an archaic
word misinterpreted, equal to paraia4-yuwa, ‘ready for action,’
“alert.” Can it be para-d-avuita, ‘ not living on others ’ ¢

¢ Miga-bhiitena celasi. Comy. compares Sn. 39.

¢ Iubhavibhava=], 1, at Sn, 6, C'; Ii. 83; A. iv, 96; Sn. 1060,
1068. Comy. (resembling that at Snd. 20) ‘becoming=success;
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CuaPTER IIT.—NANDA
i

Tuus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anitha-
pindika’s Park. Now on that occasion a certan monk
was seated not far from the Exalted One in cross-legged
posture, holding his body upright, enduring pain that
was the fruit born of former action, pain racking, sharp
and bitter; but he was mindful, composed and uncom-
plaining.

And the Exalted One saw that monk so seated and
so employed, and, seeing the meaning of it, at that time
gave utterance to this verse of uplift:

For the monk who hath all karma left behind

And shaken off the dust aforetime gathered,

Who stands fast* without thought of ‘I’ or ‘mine’—

For such there 1s no need to talk to folk.*

i

Thus have | heard: On a certain occasion the Exalted
Une was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. '

Now on that occasion the venerable Nanda, brother
to the Exalted One, the son of the Exalted One’s aunt,®
thus addressed a great number of monks: ‘Good sirs,
without zest I follow the Brahma-life. 1 cannot endure

the Brahma-life. Giving up the training, I will go back
to the low.’

non-becoming="{ailure , becoming=growth; non-becoming—waning;
or, becoming=—cternalism; non-becoming=annihilation; or, be-
coming=merit; non-becoming=demerit; or, becoming=happy-
bourn; non-becoming=ill-bourn; or, becoming=slight ; non-becoming
=great.” On the other hand bkavdbhava=any sort of becoming.

' Titthais, ' on the shore of mbbana,’ Comy.

1 Janay lapetave, Vedic infin.  Cf. Sn. v. 930, janay na lapapeyya.
Comy. ‘he has no occasion to ask for medicines, etc.’

* Also at DhpA. i, 118; Thag. 167; Breth. 126. Cf. Gotama the
Man, p. 132. ‘Brother ' in Indis and Ceylon is used for ‘ cousin.’
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Then a certain monk went to the Exalted One . . .
a8 he sat at one side that monk repeated the words of
the venerable Nanda.

[22] Then the Exalted One called to a certain monk, say-
ing: ‘Come thou, monk' Inmy namesummon the monk
Nanda, saying: ‘ Nanda, good sir, the Teacher summons

Ou.‘]’ 3
4 ‘ Yes, sir,’ replied that monk to the Exalted One, and
went (and gave Nanda the message of the Exalted
One). ‘ Very well, good sir,” said the venerable Nanda,
and went to the Exalted One. . . . As he sat at one
side the Exalted One said to him: ‘Is it true, as they
say, Nanda, that you addressed a great number of
monks, saying: ‘ Good sirs, without zest 1 follow the
Brahma-life, and so forth 7%’

‘Tt is true, sir.’

¢ But how is it, Nanda, that you have no zest for the
Brahma-life, that you cannot endure it, that you will
give up the training and return to the low ¥’

“Qir, when I left my home, a Sakyan girl, the fairest
in the land, with hair half combed, looked back at me
and said this, “ May you soon be back again, young
master.” Sir, as I am always thinking of that, I have
no zest for the Brahma-life, I cannot endure the Brahma-
life, T will give up the training and return to the low.’

Then the Exalted One, taking the venerable Nanda
by the arm, just as a strong man might stretch out his
bent arm or bend it when stretched out, even so did the
Exalted One vanish from Jeta Grove and appear among
the devas of the Thirty-Three.

Now at that time as many as five hundred nymphs
were come to minister to Sakka, lord of the devas, and
they were called ‘ dove-footed.” Then the Exalted One
said to the venerable Nanda, ‘ Nanda, do you see those
five hundred nymphs called ** dove-footed ™ '

*Yes, sir.’

 Now what think you. Nanda ?. Which are the more
lovely, more worth looking at, more charming, the
Sakyan girl, the loveliest In the land, or these five
hundred nymphs called * dove-footed ” ¥

e fer e
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* 0, sir, just as if she' were a mutilated monkey with
ears and nose cut off, even so, sir, the Sakyan girl, the
loveliest in the land. if set beside these five hundred
nymphs called “ dove-footed,” is not worth a fraction
of them, she cannot be compared with them. [23] Why,
these five hundred nymphs are far more lovely, far more
worth looking at, far more charming !’

Thereupon the Exalted One, taking the venerable
Nanda by the arm, just as a strong man might stretch
out his bent arm, or bend it when stretched out, even so
did he vanish from the devas of the Thirty-Three and
reappear in Jeta Grove.

And the monks heard the rumour: They say that the
venerable Nanda, brother of the Exalted One, the son of
the Exalted One’s aunt, leads the Brahma-life for the sake
of nymphs. They say the Exalted One has assured
him of getting five hundred nymphs called ‘dove-
footed.’

Thereafter the monks who were comrades of the vener-
able Nanda called him by the name of  hireling’ and
‘menial,” saying: ‘A hireling surely is the venerable
Nanda. A menial surely is the venerable Nanda. He
leads the Brahma-life for the sake of nymphs. 'Tis said
the Exalted One is surety to the venerable Nanda for
getting five hundred nymphs called * dove-footed.”’

Now the venerable Nauda being thus worried, humili-
ated and despised since he was called  hireling’ and
‘ menial ' by his comrades, iving alone, remote, energetic,
ardent, making the self strong,® in no long time attained
in this very world, himself realizing it by full compre-
hension, that for which the clansman rightly goes forth
from home to the homeless, even that unsurpassed
goal of the Brahma-life, and so abode (realizing): Ended
1s birth, lived is the life, done is what was to be done;

* 8a (¢ft Dhpd. 119) is omitted by our text,

? Palutatia (fr. padahati); Pahkila i wrongly taken by commen-
tators as coming from paldneli and as equal to pesita, asat S4.1,110,
2045 1i, 213, etc., or as in UdA. here and Pvd. 143, nibbine pesita-
cifo. Cf. Mrs. Rhys Davids’ Sakya 190; Dip. trens. xiii. Text
has visdrado for vikaranto of DhpA. Cf. p. 108, n. 6,
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there is no more of being here. Thus the venerable
Nanda was one of the arahants.

Now a certain devatd, as night was waning, lighting
up the whole Jeta Grove with surpassing radiance, came
to see the Exalted One, and on coming to him saluted
him and stood at one side. So standing that devatd
said this to the Exalted One: ‘ Sir, the venerable Nanda,
the Exalted One’s brother and son of his aunt, by ending
of the cankers has in this very world, himself realizing
it by full comprehension, won the heart’s release, the
release by insight, which is canker-free, and so abides.’

[24] Then in the Exalted One also arose that knowledge
(that it was so). Then at the end of that night the
venerable Nanda came to the Exalted Ome . . . and
said this: ‘ Sir, as to the Exalted One’s standing surety
for me for the getting five hundred nymphs called
“ dove-footed,” I release the Exsalted One, sir, from that
promise.’

‘T also, Nanda, grasping your thought with my own,
have seen (that it 1s so). However, a devatd informed
me of the matter, saying, ** Sir, the venerable Nanda . . .
by ending of the cankers . .. has won the heart’s
release . . . and so abides.” But since, Nanda, by
not grasping your heart is released from the cankers,
I too am released from my promise.”

Thereupon the Exalted One . . . gave utterance to
this verse of uplift:

Who hath o’erpassed the slough? crushed down the thorn
Of lust, and come to reach illusion’s end,
That monk by pain-and-pleasure 18 not stirred.

i
Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anétha-
pindika's Park.
t Comy, sdds that thereupon he was included among the etad-

aggas (of. 4. i, 25) as * best of those who set a watch over the sense-

faculties.
* Of. Sn. 845, 945, kidma-panko duraccayo.

P AT 2
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Now at that time as many as five hundred monks,
headed by Yasoja,! had come to Savatthi to see the
Exalted One. These new arrivals, greeting the resident
monks and arranging about bed and lodging and bestow-
ing their bowls an(gi Tobes, caused a great noise and
hubbub.

So the Exalted One called to the venerable Ananda,
saying, ‘Ananda, what is all this noise and hubbub
Methinks it is just like fishermen catching fish.’

“ 8ir, it is these five hundred monks, headed by Yasoja,
who have just arrived at Savatthi to see the Exalted
One. These new arrivals . . . have caused this great
noise and hubbub’

“ Then, Ananda, do you go and in my name say to
those monks: ““ The Teacher calls your reverences.”’

‘Very well, sir,” replied the venerable Ananda to the
Exalted One [25], and (went and did so).

* Very well, your reverence,” said those monks to the
venerable Ananda, and went to the Exalted One . . .
and sat down at one side. As they sat thus the Exalted
One thus addressed those monks: ‘' Monks, what means
this great noise and hubbub? Methinks it 18 just like
fishermen catching fish.’

At these words the venerable Yasoja replied to the
Exalted One: © Sir, these five hundred monks here have
just arrived at Savatthi to see the Exalted One. These
new arrivals, greeting the resident monks and arrangin,
about bed and lodging and bestowing their bowls ang
robes, caused this great noise and hubbub.’

‘Go, monks! I dismiss you! Ye deserve not to
dwell with me !I'?

* Very well, sir,” replied those monks to the Hxalted
One, and they rose up, saluted the Kxalted One with the
right side, put their lodgings in order, took bowl and robe
and went away on their alms-round to the Vajjians.
After finishing their alms-round there, they came to the

' Cf. Thag. ». 243=RBrehren, p. 166; Snd. 308 His father
was headman of five hundred fisher families. Perhaps the allusion
to fishermen was intentional.

* Reading vatthabbay of Comy. for text's vaitabday.
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river Vaggumuda.! There they set up leaf-huts and
began to spend the rainy season.

Now the venerable Yasoja, at the heginning of the
rainy sezson, thus addressed those monks: * Reverend
sirs, we have been dismissed by the Fxalted One for
our own good and profit, out of compassion for us. because
he felt compassion for us. Come now, reverend sirs,
let us so dwell that the Exalted One may be well pleased
with our way of dwelling.’

“Very well, reverend sir,’ replied those monks to
his reverence. Accordingly those monks, living remote
from men, energetic, ardent, with the self made strong,?
in that very interval of the rainy season realized all
the threefold lore ®

Now the Exalted One, after staying as long as he wished
at Savatthi, set out on his rounds for Vesali, and later
on in the course of his rounds reached Vesdli. Thereupon
the Exalted One took up residence at Vesali in Great
Grove at the Hall with Peaked Roof. And the Exalted
One, grasping with his thenght the thoughts of those
monks living on the bank of the river Vaggumuda,
on paying attention to it, called to the venerable Ananda.
‘Ananda, this quarter seems to me illuminated. All
radiant, Ananda, this quarter seems to me. Pleasant?
it is for me to go to and to think of that quarter where on
the bank of the river Vaggumuda those monks are dwell-
ing. [26] Ananda, you might send a message to those

t Cf. Dhpd. iii, 480; Vin. ii, 287; iv, 23. Comy. gives a reading
Vattamudd. One MS has Vagga-.

2 (f. previous sutta. ) )

3 Tisso vifj, acc. to Comy. the knowledge of former births, clair-
voyance, and the knowledge that the cankers are ended. Others
say the knowledge of anicca-dukkha-unatta; others, the knowledge of
former births, of animals’ thoughts, and of the impurities. _

4 Appatikal’asi me; see my note to Udd. 184. Qur text 1s
doubtfal. Iresd eppatikuld me. Comy.quotes Dip. 98, * the place
where arshants dwell is a delightful spot.” I think my reading is
supported by this passage at A. i, 275, ‘in whatsoever quarter the
monks dwell in harmony . . . to such a quarter [ am glad to go,
not to speak of thinking of it ’ (gantum pi me esd disa phdsu hots,
pageva manastkdiuy).
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monks, saying: The Teacher calls for your reverences.
The Teacher is anxious to see your reverences.’

‘ Very well, sir,” replied the venerable Ananda to the
Exalted One, and went to a certain monk, and on coming
to him said: ‘ Come thou, good sir! Go to where are
those monks dwelling on the bank of the river Vaggu-
muda, and on coming to them say, * The Teacher calls
for your reverences. The Teacher is anxious to see
your reverences.”’’

‘Very well, sir,” replied that monk to the reverend
Ananda, and just as a strong man might stretch out his
bent arm or bend his arm stretched out, even so did he
vanish from the Hall with the Peaked Roof at Great
Grove and appear before those monks on the bank of the
river Vaggumuda (and delivered his message). ' Very
well, good sir,” replied those monks and setting their
lodgings in order and taking bowl and robe, just as a
strong man . . . even so did they vanish from the bank
of the river Vaggumudd and appear at Great Grove
in the hall of the peaked roof and face to face with the
Exalted One.

Now at that time the Exalted One was seated wrapt in
motionless concentration.' Then those monks considered
thus: In what condition is the I{xalted One now abiding ¢
Then concluding that he was in motionless concentration
they also one and all sat down in motionless concentra-
tion,

And the venerable Ananda, when the night was far
spent, the first watch now drawing out, rose from his
seat and, throwing his robe over one shoulder,* put his
hands together and raising them, said this to the Exalted
One: ‘8ir, the night is far spent; the first watch is
drawing out. The newly arrived monks have long been
seated. Sir, may the Exalted One exchange greetings
with the newly arrived monks ¢’

At these words the Exalted One remained silent.

' Comy. ‘concentration resulting from the intensifying of the
fourth musing (some say of the formless-world-musing).’

? To leave the arms free for joining the hands, also as a mark of
rCEPECt,
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Then as the night was far spent and the second watch
was drawing out, the venerable Ananda rose from his
seat and [27] repeated his words, saying, ‘ Sir, the night
is far spent. The second watch is drawing out.” And
for the second time also the Exalted One was silent.

Then again, as the night was far spent, and the last
watch drawing out, dawn being already at hand and the
night wearing a face of gladness,’ the venerable Ananda,
rising from his seat . . . said this to the Exalted One:
¢ 8ir, the night is far spent, the last watch is drawing out,
the dawn is at hand, the night wears a face of gladness,
the newly arrived monks have long been seated; let
the Exalted One exchange greetings with the newly
arrived monks.’ :

Then the Exalted One roused himself from that con-
centration and said to the venerable Ananda: ‘If you
knew, Ananda, it would not occur to you to ask thus
much? Both I, Ananda, and these five hundred monks
have all of us been sitting in motionless concentration.’

Thereupon the Exalted One, seeing the meaning of it,
at that time gave utterance to this verse of uplift:

In whom the thorn of lusts s overcome,

Also abuse, stripes and vmprisonment,

Like mountain standing imperturbable,

That monk by pain-and-pleasure is not stirred.

v
Thus have T heard: On & certain occasion the Exalted

One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. Now on that occasion the venerable
Sariputta was seated not far from the Exalted One in

cross-legged posture, holding his body upright, keeping
mindfulness before him? And the Exalted One saw the

L Nandimukhiys rattiyé, the receding darkness is lit up by the
sunrise.

* Acc. to Comy. an sllusion to the non-psychic nature of Ananda.
Patibhaseyya, doubtless a misreading for patibiayeyya. The former
can only mean ‘e would reply.” Comy. paraphrase patibhdnay
wpatthitay ettakam pi te na upatthaheyya (ace, to which [ translate).

® Parimukhay.
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venerable Sariputta so doing, and at that time, seeing
the meaning of it, gave utterance to this verse of uplift:

E’en as a mountain crag unshaken stands
Sure-based, a monk with his wllusions gone
Like very mountain stands unwavering.’

v

Thus have T heard: On a certain occasion the Lxalted
One was staying near Savatthl . . . in Anathapindika’s
Park. (28] And on that occasion the venerable Moggal-
laina the Great was seated not far from the Exalted One
in cross-legged posture, holding his body upright,
having mindfulness concerned with body well established
within himself? And the Exalted Onesaw the venerable
Moggallana the Great so doing, and at that time, seeing
the meaning of it, gave utterance to this verse of uplift:

If mindfulness of body be well fized,
The monk restratned in the stz spheres of sense,
Ever composed, could his nibbana know.*

vi

Thus have I heard: On a certain occasion the Exalted
One was staying near Rijagaha in Bamboo Grove at
the Squirrels’ Feeding-Ground.

Now at that time the venerable Pilindavaccha* was
wont to accost the monks, calling them ‘ menials.” Then
a great number of monks . . . came to the Exalted
One and said this: ° Sir, the venerable Pilindavaccha
accosts the monks, calling them “ menials.” ’

! In verses ascribed to the elder Revata, Thag. 651. I quote
from Mrs. Rhys Davids’ Ps. of the Brethren, slightly altering 1, 2.

2 As at vii, 8.

3 Cf.8.1v, 12=Malunkya’s Son’s verses at Brethren, p. 307, Comy.
interprets attano nibbinay as (u) kidesc-mibbinay, waning of lusts,
(b) enupddisesa-n. nibbina without remains.

4 Comy. * Pilinda his name, Vaccha his clan.’ Cf. DhpA. iv, 181;
Vin, i, 204; Snd. p. 347. Some MSS. Pilinda (as text), others
Pilindi with Comy. His verses are at Apadana i, 59, and (if it be the
same man) Thag. v. 9; Breth. p. 14, but this episode is not referred to.

3
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Then the Exalted One called to a certain monk, saying,
‘Come, thou monk! In my name say to the monk
Pilindavaccha, * Good sir, the Teacher calls for you.”"
‘Very well, sir,” replied that monk to the HExalted
One . . . and went and did so.

‘Very well, good sir,” replied the venerable Pilinda-
vaccha to that monk, and came to the Exalted One.

As he sat at one side the Exalted One said this
to the venerable Pilindavaccha: “Is it true, Vaccha, as
they say, that you accost the monks, calling them
“menials”’? ‘ Yes, sir.’

Then the Exalted One, after turning his attention
to the former dwelling of the venerable Pilindavaeccha,
said to the monks, ‘Monks, be not annoyed with the
monk Vaccha. It is not from any inward fault that
Vaccha calls the monks ‘“menials.”” Monks, in five
hundred births in succession® Vaccha was reborn in
a brahmin family. His use of the term “ menial
is long engrained by habit. [29] That is why this®
Vaccha accosts the monks with the term * menial.””’

Thereupon the Exalted One . . . gave utterance to
this verse of uplift:

In whom there duells no self-deception and no pride,
Whose lust and selfishness are gone, who is desireless,
Whose wrath is put away, whose self hath cool become.—
He 15 a brahmn, he a recluse, ke 1s a monk .

Vil

Thus have I heard: On a certain occasion the Exalted
One was staying near Rijagaha in Bamboo Grove at
the Squirrels’ Feeding-Ground.®

Now on that occasion the venerable Kassapa the
Great was staying at Figtree Grotto, and for seven days
was seated in cross-legged posture, having attained a

' Abbokinnani=avomissdni, enantarikini, Comy.

? Not ‘foul talk’ as P. Dict,, but ‘proud talk’ as Comy.: ehi vasala /
Apehr, vasala ! ete. 3 Ayay Vaccha (in this birth).

{ For gathas see Sn, 469, Our text has vattets for vasats,

8 Cf. Dhpd.i, 423.
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certain concentration of mind. Then the venerable
Kassapa the Great, at the end of the seventh da;f, roused
himself from that concentration of mind. Having done
so he thought: Suppose I were to enter Rajagaha for alms-
food. Onthat occasion s many as five hundred devatas
were busy at work getting alms-food for the venerable
Kassapa the Great. But the venerable Kassapa the
Great, rejecting those five hundred devatds, robing
himself in the forenoon and taking bowl and robe, entered
Rajagaha for alms-food. _

Now at that time Sakka, lord of the Devas, was desirous
of giving alms-food to the venerable Kassapa the Great.
So he took upon him the likeness of a weaver and plied
his thread, while Suja,* daughter of the Asuras, filled
up the shuttle.?

Now the venerable Kassapa the Great, as he went on
his rounds from house® to house, came to the dwelling of
Sakka, lord of the Devas. And Sakka, lord of the Devas,
from afar saw the venerable Kassapa the Great as he
came. On seeing him he went out of the house to meet
him, took the bowl from his hand, entered the'house,
took rice from the pot, filled the bowl and gave it back
to the venerable Kassapa the Great. That alms-food
was of various broths, varioussauces, a mixture of various
broths, flavourings and sauces.

[30] Then this thought cccurred to the venerable
Kassapa the Great: I wonder who this being is,* that has
such magic power. Then he thought: It must be Sakka,
lord of the Devas. Being sure of it he said to Sakka, lord
of the Devas: ‘ This is your deed, Kosiya®! Do not so
again !’

t 8o Comy.end Dhpd. Our text Sujatd.

2 Text corrupt here. Comy. and Dhpd. tasaray. _

3 Sapadénay. SA. i, 20b=sampatia-gharay anokkamma pahr-
Ptiyd, ‘in succession without missing a house.’ Cf. Snd. 118,
175; J.P.1.8., 1909, p. 72.

¢ Satta.

& The owl; ace. to Comy. Sakka’s clan-name. Perhaps ‘ descended
from Ksugika.” DipA. does not mention it, but makes K. suggest
that, by giving this alms, Sakks has robbed some poor man of the
chauce of getling great merit,
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‘ But, Kassapa, sir, we too have need of merit. We
too have use! for merit !'

Then Sakka, lord of the Devas, did reverence to the
venerable Kassapa the Great, saluting him with his
right side, and mounting into the air thrice uttered this
verse of uplift m the sky: ‘Ah! best of gifts! On
Kassapa the gift 1s well conferred !’

Now the Exalted One, with deva-hearing, purified
and passing that of men, heard Sakka, lord of the Devas,
thrice uttering this verse of uplift in the sky. And at
that time, seeing the meaning of it, he gave utterance
to this verse of uplift;2

The monk who quests for alms, supporting self,
Who hath none else to keep,® a man at peace
And ever mindful,—such the devas envy.

viii

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anitha-
pindika’s Park.

Now on that occasion, among a great number of monks,
as they sat together in conclave under the spread of the
karerit-tree pavilion, having returned from alms-quest
and had their meal, this chance talk arose: ‘ Good sirs,
the alms-questing monk, while going his rounds for
alms-food, from time to time gets the chance of seeing
forms delightful to the eye, of hearing sounds delightful
to the ear, of smelling scents delightful to the nose, of
tasting savours delightful to the tongue, of touching
objects delightful to the touch. Good sirs, the alms-
questing monk is reverenced, honoured, thought much of,
worshipped and respected as he goes his rounds for alms-
food. Come now, good sirs, we too will be seekers for
alms-food, we tao from time to time will get the chance

1 Karaniyay.

* Qomy. remarks that these gathas are appropriate, ns Eassapa
was ' etad-agga’ (4. 1, 23) as dhuta-vadanay agga, dhutanga-dhard-
nay egga. 3 0. 1, 6, gathas,

¢ Comy, varana-rukkha, ? musk-rose, Cf. Brethren, p. 363
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of seeing . . . hearing . smelling . . . tasting . . .
touching objects delightful to eye, ear, nose, tongue and
touch. We too shall be reverenced, honoured . . . and
respected as we go our rounds for alms-food.’

[31] This chance talk of those monks was still unfin-
ished when the Exalted One at eventide, rising from
his solitude, went towards the kareri-tree pavilion, and
on getting there sat down on & seat made ready. On
seating himself he said this to those monks: * Pray, monks,
on what talk are you engaged as you sit here together,
and what was the chance talk still unfinished by you ¥’

¢ As we sat here, gir, this chance talk arose: The alms-
questing monk, while going his rounds for alms-food, is
reverenced. . . . We too shall be reverenced . . . as
we go our rounds for alms-food. . . . Such, sir, was
the chance talk unfinished when the Exalted One
arrived.’ :

‘ Monks, it is not seemly for you, who as clansmen went
forth in faith from the home to the homeless, to talk
such talk. Monks, when ye sit together in conclave
(one of) two things is to be done, talk in accordance
with dhamma! or the Ariyan silence.’

Thereupon the Exalted One, seeing the meaning of 1t
at that time gave utterance to this yerse of uplift:

The monk who quests for alms, supporting self,
Who hath none else to keep,—hvm devas envy,
But not if he be sel on praise and fame.*

ix
Thus have I heard: On a certain occasion the Exalted
One was staying near S&vatthi . . . in An&thapindika’s
Park.
Now on that occasion, among a great number of monks

as they sat together in conclave . . . (as n previous
sufta) . . . this chance talk arose: ¢ Good sir, who knows

' Of. 11, ii, n.—i.e., not tiracchdna-kathd, such as is detailed in
many places, _

! Sadda-siloka. Comy. takes sadda as equal to ‘ praise to one’s
face * and siloka as just ‘ praise about one.’
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a craft ?* Who has been trained in a craft ? Which
of the crafts is chief ?’

Then some said thus: ‘Elephant-craft is chief of
the crafts.” Others said, ‘ Chariot-craft is chief. . . .’
Some said, ‘ Bowmanship,” others, ‘Swordsmanship.’
Some said, ‘the craft of signs manual,’? others, ‘the
craft of faultless calculation.’®? Some said, ‘the art of
reckoning,’® others, ‘ the craft of engraving.” [3Z] Some
said, ‘the art of poetry,”® others, ‘that of speculation
about natural causes,’® while others again said statecraft’
was the best of crafts. Such was the chance talk of
the monks as they sat together in conclave.

Now the Hxalted One, rising from his solitude at
eventide . . . went there . . . and sat down on a seat
made ready. Being seated he said this to those monks:
‘ Pray, monks, on what topic are ye engaged as ye sit
here in conclave, and what was the chance talk left
unfinished by you ¥’

! Bight are named at M. i, 85; eighteen at Jd. 1i, 243 (vijjé-
sippay—"science and art’); sippika—a craftsman or artisan.

¥ Mudda (secret gestures or grips). Comy. hattha-muddiya gona-
sisena sippey. Cf. MP. 3 n. 59, 78, where Rhys Davids trans,
*conveyancing(?).” I have heard palmistry suggested, but un-
doubtedly the ancient Indian practice of bargaining by signs is
referred to. It is still done in Ceylon. I quote from the T'imes of
Ceylon (August, 1930): * A gem transaction is never done by word of
mouth., The desler and the merchant, when negotiating for the
Eurcha.se of a jewel, clasp each the other’s right hand under a hand-

erchief so that no one else in the room can discover what is being

done. Offers for the gem are made by the merchant holding the
joints of the dealer’s fingers, a certain number of fingers, or tapping
on his palm, Each action means a different sum, and when the
transaction is over no one else is any the wiser as to the value of
that gem. The merchant can then turn to another customer and
possibly sell it for twice or thrice the amount he paid the dealer for
it.” Cf: also note p. 289 of Nanatiloka’s German trans. of Mil. Pafth.

* Ganana. Comy. acchiddaka-ganana-sippay.

¢ Sankhana. Comy. gives as anexample ‘telling at & glance the
number of leaves on a tree (proof of this would take some time).

¥ Comy. quotes 4. ii, 230=G.8. ii, 287 n.

¢ Lokiyata, speculation about ‘natural philosophy.” Comy.
instances: ‘a crow is wWhite because of the whiteness of 1ts bones (?),
a crane is red because of the redness of blood (?).

" Khaga-vijja. Text and DA. 93 have khetta.
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(And they told him the subject of their talk.) Then said
the Exalted One: ‘ Monks, it 18 not seemly for you . . . to
talk such talk. Monks, when ye sit together in conclave
one of two things is to be done, either talk in accordance
with dhamma or the Ariyan silence. Thereupon the
Exalted One . . . gave utterance to this verse of uplift:

Who lives not by his wits, lightsome, fain for hus weal,
In sense controlled, in every way ot liberty,

Homeless, without thought of self, not hungering,

When he has banished pride that monk fares on alone.

X

Thus have I heard: On a certain occasion the Exalted
One was staying near Uruveld, on the bank of the river
Nerafijara, having lately attained supreme wisdom at
the foot of the bodhi-tree.

Now on that occasion the Exalted One was seated
for seven days in one posture and experienced the bliss
of release. Then the Exalted One, at the end of those
seven days, rousing himself from that concentration
of mind, looked over the world® with the Buddha-eye,
and the Exalted One saw, on looking over the world
with the Buddha-eye, how beings were being tortured
by divers torments and burning with divers burnings,
with (the fires of) lust and malice and delusion. Then
at that time, the Exalted One, seeing the meaning of it,
gave utterance to this verse of uplift:

This world, become ablaze, by touch of sense afflicted,

Utters ats own lament. Whate'er conceit one has,

Therein 1s instabulity. Becoming other,

Bound to becoming, yet in becomang it rejoices.

Delight therein is fear, and what it fears s Ill.

For abandoning becoming this Brahma-life is lived.®

* Comy. reads manay for text’s Maray. -

* Comy. gives refs. to the different lokas up to 18 in number.
Here ‘the world of sentient beings ' is meant.

3 These lines (prose forced into metre of a sort) are given at Netts
166-7 as instances of taints. I believe Comy.’s version is preferable
t0 that of our text in several respects, and that of Neui to both text
and Comy. Thus in 1. 1 Neits has roday vadati attono; text rogay
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Whatsoever recluses or brihmins have said that by
becoming is release from becoming, all of them are un-
released from becoming, I declare. But whatsoever
recluses or brahmins have said that by the stopping of
becoming there is a refuge from becoming, all such are
not free from becoming, I declare.

It is due to the substrate' that this IIl is produced.
By the ending of all grasping there is no production of Ill.

Behold this mantfold world, by ignorance afflicted,

Come into betng and thus with what has become delighted ?
Yet from becoming not released. Yea, all becomings
Wherever and in whatsoever state they be,—

All are impermanent and Il and doomed to change.

In one who sees as it really vs by perfect wisdom

The craving to become 1s left ; ke joys not in its slaying.®

But craving’s utter ending, uiter stopping, s nibbana.*

Thus become coal, that monk, no more reborn,® no more
becomes.

Beaten 1s Mara. He's won the fight, escaped all more-
becomangs.

CaAPTER 1V.—MEGHIYA.
1

|34] Thus have I heard: On a certain occasion the
Exalted One was staying at Calikd, on Calika Hill.
Now on that occasion the venerable Meghiya® was Imn

v. attato (spaaks of ill-health as of the self —difthi-gaha-vasena. Comy.).
L. 2 of text omits the second yena. The lines seem derived from S.iv,
30 ff. where this refrain yamhi mafifiats, ete., is many times repeated ;
also it follows the fire-sermon of § 28. Cf. Sn, 588, which is similar.

! Text bas na upadhi it paticca(?), but Netii, upadhin Ai p.

3 T read (with Nett) paretay bhitay bhiila-ratay bhavd aparsmautiay,
all words agreeing with lokay. Comy. notes this reading, Text
has omitted bha- and has vd only.

3 Comy. and Nets, vibhavay ndbhinandats, Text, vibhava-tanha’-
bhinandati(?). ¢ Reading with Netti, sabbaso tanhd-sankhayo, etc.

& Netti and Comy. anuppadd. Text, anupddd.

8 This sutta, without githis, is at 4. iv, 364, In brief at Dhpd.
i,287. His verses areat Theg. 66=Brethren 67. M. was of a Sakyan
raja’s family.
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attendance’ on the Exalted One. Then the venerable
Meghiya came to the Exalted One, and on coming to
him saluted him and stood at one side. As he thus
gtood he said to the Exalted One: ‘ I desire, sir, to enter
Jantu village for alms-quest.’

‘Do whatever you think it the time for, Meghiya.’

So the venerable Meghiya, robing himself in the fore-
noon and taking bowl and robe, entered Jantu village
in quest of alms-food, and after questing for alms-food
there returned after his rounds, and after eating his meal
went towards the bank of the river Kimikald, and on
reaching it, while taking exercise by walking up and down
and to and fro, he saw a lovely, delightful mango-grove.
At the sight of it he thought: Truly lovely and delightful
iz this mango-grove! A proper place surely is this for
g clansman for striving (for concentration).®? TIf the
Exalted One would give me leave, I would come here
to this mango-grove to strive for concentration.

So the venerable Meghiya went to the Exalted One
.. . and sat down at one side, and as he sat thus he told
the Exalted One (of his find and what he had thought)
and said: ‘ If the Exalted One gives me leave, I would
go to that mango-grove to strive for concentration.’
~ [35] At these words the Exalted One said to the vener-
able Meghiya: ‘ Wait a little, Meghiya. I am alone till
some other monk arrives.’

Then a second time the venerable Meghiys said to the
Exalted One,  Sir, the Exalted One has nothing further
to be done, has nothing more to add to what he has
done* But for me, sir, there is more yet to be done,
there is more to be added to what I have done. If the
Exalted One gives me leave, I would go to that mango-
grove to strive for concentration.’

Then a second time the Exalted One replied, ‘ Wait

t Upatthdka. For names of these of. J4. iv, 95; Thagd. on v.
1018 (dnanda); SA. on 8.3, 174; UdA. 217.

? Padhdna.

8 Paticaya. Comy. ‘ the way made to become is not again made
to become; or, there ig no need for again abandoning taints already
abandoned.” Cf. 8. iii, 168=K.8S. iii, 144,
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g little, Meghiya. I am alone till some other monk
arrives.’

Then yet a third time the venerable Meghiya made hig
request, and the Exalted One replied, ‘ Well, Meghiya,
what can I say when you talk of striving for concentra-
tion ? Do what you think it the time for, Meghiya.’

Accordingly the venerable Meghiya rose from his seat,
saluted the Exalted One with his right side and went
away to that mango-grove, and on reaching it plunged
into it and sat down for the midday rest at the foot of
a certain tree.

Now as the venerable Meghiya was staying in that
mango-grove there came habitually upon him three
evil, unprofitable forms of thought, to wit: thoughts
lustful, thoughts maliclous and thoughts harmful.
Then the venerable Meghiya thought thus: It is strange,
in truth ! It is a wonderful thing, in truth, that I who
in faith went forth from home to the homeless should
thus be assailed by these three evil, unprofitable forms
of thought, to wit: thoughts lustful, thoughts malicious
and thoughts harmful ! So at eventide he arose from his
golitude and went to the Exalted One, and on coming to
him . . . said, ‘ Sir, while I have been staying in that
mango-grove there came habitually upon me three evil,
unprofitable forms of thought. . . . Then, sir, I thought:
It 1s strange, in truth ! It is wonderful, in truth, that I

. should be assailed thus I’

[36] ‘ Meghiya, when the heart’s release is immature,
five things conduce to its maturity. What five?
Herein, Meghiya, a monk has a lovely intimacy, a lovely
friendship, a lovely comradeship. When the heart's
release is immature this is the first thing that conduces
to its maturity. Then again, Meghiya, a monk is
virtuous, he abides restrained with the restraint of the
obligations, he is perfect in the practice of right behaviour,
sees danger in 4rifling faults, he undertakes and trains
himself in the ways of training. When the heart’s

! Kalyana-mittais is often called *the whole of the Brabma-life.’
Text omitathe second term (-sakdya). Cf. Mrs. Rhys Davids’ Manual
of Buddhism ; K.8. 1, 112; v, 2, 27, 29. Comy. quotes Pgs. ii, 1.
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release is immature, this, Meghiya, is the second thing
that conduces to its maturity.

Then again, Meghiya, as regards talk that is serious
and suitable for opening up the heart and conduces
to downright revulsion, to dispassion, to ending, to calm,
to comprehension, to perfect insight, to nibbéana, that
is to say,—talk about wanting little, about content-
ment, about solitude, about avoiding society, about
putting forth energy; talk about virtue, concentration
of mind and wisdom,* talk about release, knowledge and
insight of release,—such talk as this the monk gets at
Eleasure,z without pain and withous stint. When the

eart’s release is immature, Meghiya, this is the third
thing that conduces to its maturity.

Then again, Meghiya, a monk abides resolute in energy,
for the abandoning of unprofitable things, for the acquir-
ing of profitable things, he is stout and strong in effort,
not laying aside the burden in things profizable. When
the heart’s release is immature, Meghiya, this is the
fourth thing that conduces to its maturity

Then again, Meghiya, a monk is possessed of insight,?
endowed with the insight that goes on to discern the
rise and fall,* with the Ariyan penetration which goes on
to penetrate the perfect ending of Ill. When the heart’s
release is immature, Meghiya, this is the fifth thing,
and these are the five things that conduce to its maturity.

Now, Meghiya, this may be looked for by a monk who
has a lovely intimacy, a lovely friendship, a lovely
comradeship,—that he will become virtuous, will abide
restrained by the restraint of the obligations, be perfect
in the practice of right behaviour, [37] see danger in
trifling faults, undertake and train himself in the ways
of traning. This, Meghiya, may be looked for by a

' Cf AL, 117, _

2 Nikdmu-labhi. P. Dicl.trans. ‘gaining plessure ’(?). The three
words are often found together—e.g., 4. ii, 23, 36, ete.

3 Pafifiavd. Cf. Sakya, p. 95 ff. (on pafifid as the working of the
Belf in man).

* Udayattha, birth-and-death, beginning-and-end; in next sutta
gathds, udeyovaye (vdayabbaya),
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monk . . . that he will become virtuous . . . that he
will undertake . . . the ways of training, that he will
get at pleasure, without pain and without stint, such talk
a8 is serious . . . about concentration of mind . . .
insight of release. This, Meghiya, may be looked for
. . . that hewill abide resolute in energy . . . notlaying
aside the burden in things profitable. This, Meghiya.
may be looked for . . . that he will be possessed of
insight . . . to penetrate to the perfect ending of IlL

Moreover, Meghiya, by the monk who is established
in these five conditions, four other things are to be made
to grow, thus: The (idea of the) unlovely is to be made
to grow for the abandoning of lust; amity is to be made
to grow for the abandoning of malice; mindfulness of
inbreathing and outbreathing is to be made to grow for
the suppression of discursive thought; the consciousness
of impermanence is to be made to grow for the uprooting
of the pride of egoism. In him, Meghiya, who is conscious
of impermanence the consciousness of what is not the
self is established. He who is conscious of what is
not the self wins the uprooting of the pride of egoism
in this very life, namely. he wins nibbéna.’

Thereupon the Exalted One . . . gave utterance to
this verse of uplift:'.

Thoughis trite and subtle, taking shape, cause mind to be
elated *

Man, ignorant of these, with whirling brain, strays lo
and fro ;

But knowing them, ardent and mindful, checks these
thoughts of mind.

Whes mind’s elation cometh not to pass?® th’enlightened
sage

Abandons utterly these thoghts of mind, that none remain.

! Dhp. ve. 33, 34 (on the mind) are spoken to M. at Dhpd. i, 287,

! Ubbdlgpa (for readings cf. Udd. 237 n.). Comy. cetaso ubbilla-
vitatta-kira . . . citassa ubbildpanc-hetut@ya. Here anugatd an .
anuggatd of 1. 4 are confused by MSS. and text. Comy. parapor.
“when witakka atises the mind (eitfa) is in acecrdance ther-with,
being fixed thereon a8 on & focus.’

1 Anuggate=anuppanne, Comy,
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11

Thus have I heard: On a certain occasion the Exalted
One was staying near Kusinara, at the Bend,* in the
sél-grove of the Mallas. On that occasion a great number
of monks were living in forest huts not far from the
Exalted One, and they were frivolous, empty-headed,
busybodies, of harsh speech, loose in talk, lacking con-
centration, unsteady, not composed, of flighty mind,
with senses uncontrolled.?

[38] Now the Exalted One saw those monks who
were . . . of such a nature, living not far from him,
and seeing the meaning of it at that time he gave utter-
ance to this verse of uplift:®

Having his mind unguarded, rusned* by view perverse,

O erwhelmed by sloth-and-torpor, to Mara’s power one
goes. '

So let the monk %' guarded mind.® with right aim ranging,

Deferring to right view, knounng the rise and fall,

O ercoming sloth-and-torpor, oll ill-bourns® abandon.

iii

Thus have I heard: On a certain occasion the Exalted
(One was going his rounds among the Kosalans together
with a great number of monks. Then the Exalted One,
ssepping off the highroad, went to the root of a certain
tree and sat down on a seat made ready.

Then a certain cowherd” came up to the Exalted One,
saluted him and sat down at one side. So seated the
Exalted One instructed, stirred. fired and gladdened

! Upavattana,

* Cf. A.1,70; G.8. 1, 65; 8. v, 269; K.8. v, 241.

3 Netti, pp. 47, 85, 103, 108, quotes the gathis with better readings,
which I follow. Netts, cittena ; Comy. kéyena, but notes cittena also,

¢ Text, galenc ; Netti, hatena.

% Text and Comy. citt’assa ; Neiti, ciilasgsa.

¢ Netti, taphé and avijja ; Comy. tividha-g. (niraya-tirecchdna-
peltivisaya).

7 One Nanda, a rich man, acc. to Comy. formerly cowherd to
Anithapindika, The story is toldat Dhp4.1,323. Cf K.S.iv, 115.
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that cowherd with talk in accordance with dhamma.
And that cowherd, being thus instructed, stirred, fired
and gladdened by the Exalted One’s talk, said this to
him: * Sir, let the Exalted One accept of me this day’s
meal together with the order of monks.” And the Exalted
One accepted by silence. Thereupon that cowherd,
seeing the Exalted One’s consent, rose up, saluted the
Exalted One with the right side and went away.

Then when the night was gone that cowherd made
ready in his own home a good store of thick' milk-rice
and fresh ghee,? and announced the time to the Exalted
One, saying, ‘ Sir, the rict is cooked.’

Qo the Exalted One, robing himself in the forenoon
and taking bowl and robe, went along with the order
of monks to that cowherd’s home and on reaching
it sat down on a seat made ready. Then that cowherd
with his own hands satisfied and fed to the full the order
of monks, headed by the Exalted One, with thick milk-
rice and fresh ghee. And that cowherd (seeing that)
the Exalted One had eaten his fill and had washed both
hand and bowl? taking a low seat sat down at one side.
As he thus sat the Exalted One instructed, stirred,
fired and gladdened him with talk in accordance with
dhamma. Then he rose up and went away.

[39] Now not long after the Exalted One was gone
a certain man slew that cowherd on the village boundary.*
And a great number of monks . . . came to the
Exalted One . . . and said: ¢ Sir, they say that the cow-
herd by whom the order of monks, headed by the Fxalted
One, was this very day satisfied and fully fed, with his
own hands . . . has been slain by some man on the
village boundary.’

t Appodekay, ‘ without much water in it.’ .

* Here read sappiy, and helow sappind for text’s sappe and
sappend. . ) , .

¥ Onita-patta-pasin. For this curious accusative, ireqqgnt in
the suttas, ¢f. Trenckner’s Miscellany, p. 67 and n., also @&.8. i}, 7L n,
I have supplied disvd, but it may be acc. absol. constr. I read,
onitta-p. See note to viii, 6. The right hand only is used.

¢ Comy. ‘in a dispute about a watercourse.” Ace. to DhpA. the
murderer was & hunter.
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Thereupon the Exalted One, seeing the meaning of it,
at that time gave utterance to this verse of uplift:
Whatever the 2l that a foe
Doth a foe, or the hate to him that he hates
Greater by far will he find
“The tll that is done by an ill-trained mind.?

v

Thus have I heard: On a certain occasion the Exalted
One was staying near Rijagaha in Bamboo Grove at
the Squirrels’ Feeding-Ground.

On that occasion the venerable Sariputta and Moggal-
lina the Great were staying at Pigeons’ Grotto, and the
venerable Sariputta on a moonlight night, having just
had his head shaved, was sitting in the open air, and had
won access to a certain stage of concentration.®

Just then two yakkhas, who were friends, were travel-
ling from north to south on some business or other.
And they saw the venerable Sariputta thus sitting.
At the sight of him one yakkha said to the other, ‘It
occurs to me to give this recluse a blow on the head.’
At these words the other yakkha replied,  Hold, friend !
Have nothing to do* with the recluse! Friend, that
recluse is a mighty man, of great power and majesty.’

Then a second time that yakkha repeated his words,
and again his friend restrained him. [40] So also a
third time. Then that yakkha, disregarding the other’s
advice, gave the venerable Sariputta a blow on the head.
So mighty was the blow that one might have felled® an

! Text should read veri wa.

? Dhp. v, 42. At Dhpd. i, 323, the story runs that the monks
came and said (like Lazarus’ relatives), ‘If thou hadrt been there,
our (host) had not died.” And the Master replied, * Whether I had
come or not come, there was no escape for that man from death,
to whichever of the four quarters he may have gone.” For ‘ill-
trained mind,” ¢f. G.S. 1, ch. v.

3 (f. VM. 380, where several instances are given to show that

in samadhi the bodily feelings are in abeyance.
* Cf. Thag. v. 280, mdsddesi tathdgate.

8 (f 8.7, 217. Text omits a sentence here, supplied by
Wirdiseh and Comy., (Gva mahd pahdro ohost. Osadets (not in
P. Dicl.)=osidapetr, Comy.
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elephant seven to eight cubits high or cleft a mountain
peak therewith. Instantly that yakkha, screaming
“Iburn! 1 burn! fell! into the great hell.

Now the venerable Moggallana the Great with clair-
voyant sight, purified and more than human, heheld
the blow on the head of the venerable Sariputta given
by that yakkha. At the sight he approached the vener-
able Siriputta, and on coming to him asked, ‘ My good
gir! 1 hope you are bearing up! I hope you have
support ! T hope you are not in pain !’

Yes, Moggallana, my good sir, I am bearing up!
Yes, my good sir, I have support. but I do feel a trifling
pain in my head.’

‘Tt is marvellous, Sariputta, my good sir! It 1s
indeed a wonder,—the great power and majesty of the
venerable Sariputta! Why, Sariputta, my good sir,
just now a certain yakkha gave you a blow on the head;
o mighty was the blow that one might have felled an
elephant . . . or cleft a mountain peak therewith.
And yet the venerable Sariputta says, ‘I am bearing
up, Moggallana, good sir. I have support . . . yet 1
do feel a trifling pain in the head.”’

‘But it is wonderful! It is marvellous, Moggallana,
my good sir,—the great power and majesty of the vener-
able Moggallana, that he should behold a yakkha at all.
Why, as for me, I can’t see even a mudsprite® here.’

Now the Exalted One with clairaudient ear, purified
and more than human, heard those two great sages
talking in this manner, and at that time, seeing the
meaning of it, gave utterance to this verse of uplift:

[41] Whose heart stands like a rock and swayeih noi.
Void of all lust for things that lust beget,—
To heart thus trained whence shall come aught of ill ¢

! Text, apaldsi(t). Comy. avaithasi=apati, and adds that he did
not “ go to hell,” but felt great pain.

2 The ususl inquiry of & sick person, rather out of place in the
second term.

3 Paysu-pisdeaks. Comy. s small ‘ peta that haunts dunghills.’

¢ The gathas, Thag. 191, are trans. at Brethren, p. 143, by Mrs.
Bhys Davids, and quoted at Netti as asckha-bhagiya, p. 149, In
1. 1 text has yassa for kassa of Thag.
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T

Thus have I heard:* On a certain occasion the Exalted
One was staying at Kosambi in Ghosita Park. Now on
that occasion the Exalted One was worried by monks
and nuns, lay-followers, both men and women, by r&jahs
and royal ministers, by sectarians and their followers,
and lived in discomfort, not at ease. Then the Exalted
One thought: Here am I living worried by monks and
nuns . . . by sectarians and their followers. I live in
discomfort, not at ease® Suppose I were to live remote
from the crowd alone.

So the Exalted One, robing himself in the foremoon
and taking bowl and robe, entered Kosambi to quest
for alms-food; and having done his rounds for alms-foed
in Kosambi, after returning and eating his meal, he him-
self set his bed and lodging in order, and taking bowl
and robe, without informing his attendant or giving
notice to the order of monks, alone and unattended,
started on his rounds for Parileyya village, and later on,
while on his rounds, reached that place. There the
Exalted One took up his dwelling in Guarded Forest
Glade, at the foot of a lovely® sal tree.

Now a certain bull-elephant was living worried by ele-
phants and she-elephants, by calf-elephants® and suck-
lings, and had to feed on grass already cropped by them.
They ate the bundles of branches as he broke them off.
He had to drink muddied water, and when he crossed
over by the ford the she-elephants went pushing
against his body. So he lived in discomfort, not at
ease. So this bull-elephant thought: Here am I living
worried by elephants and she-elephants, by calf-elephants

! This story cccurs at Vin. i, 352, and in a picturesque form at
DhpA. i, 56 (Kosambaka-Vatthu). The name of the elephant there
18 Parileyyaka (not Pili- as text). Cf. also 8. ii1, 94; S4. ii, 304 ff.

* Dukkhay na phdsu viharuti, Both d. and p. seem to be adverbs.
Phasu is frequent with bhavati—e.g., 4.1, 125; D. ii, 99 (ditthay me
Bhagavato phisu, where it seems & noun); Thag. 537; S4. i, ete.

* Bhedda=meandpa, laithaka.

. ‘kHauM-kafabhehi. Text’s h. kalarehr would mesn elephant’s
usks,

4
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and sucklings. T have to feed on grass already cropped.
They eat the bundles of branches as I break them oft.
T have to drink muddied water, and when I cross over
by the ford the she-elephants go pushing against my body.
Thus T live in discomfort, not at ease. Suppose now I
were to live remote from the crowd alone.

[42] Accordingly that bull-clephant left the herd and
started for Parileyya village and Guarded Forest Glade
and the foot of the lovely sal tree where was the Exalted
One. On reaching that place he kept the spot where the
Exalted One was staying free from grass,' and with
his trunk brought water for the use of the Exalted One.

Thus the Exalted One lived in seclusion and solitude,
and there arose in him this thought: Formerly T dwelt
worried by monks and nuns . . . I lived in discomfort.
not at ease. But now here am I dwelling unworried
by monks and nuns . . . by sectarians and_their fol-
lowers. Unworried, I dwell in comfort and at ease.
Likewise that bull-elephant thought: Formerly I dwelt
worried by elephants. . . . Now I dwell unworried, in
comfort and at ease. )

And the Exalted One, observing his own seclusion and
knowing with his mind the thought of that bull-elephant,
at that time gave utterance to this verse of uplift:

Herein agredth mind with mind, of sage?
And elephant whose tusks are like a plough pole,
Since both altke love forest solitude.

vi

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park.

Now at that time the Bharadvijan, the venerable
Scrap-hunter (so called)® was sitting not far from the

! Appa-haritay. Text -haritay. Comy.=appa-haritakey Ruivd.

* Nagassa nigena. The word ndga is applied to the sage, the
clephant and the cobra. _

S At A. i, 23, he is etad-agga among ‘lion-roarers, @G.8. i, 17.
Cf. 8. v, 225; K.8. v, 199 n,
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Exalted One in cross-legged posture, holding his body
upright. being a forest-dweller, an alms-quester, a rag-
robe-wearer, using three robes, needing little, contented,
a recluse, shunning society, one of ardent energy, uphold-
ing' the scrupulous life, given to the higher thought.?

Now the Exalted One saw the venerable Scrap-hunter
so sitting . . . and [43] at that time . . . gave utterance
to this verse of uplbift:

¢ Revile not, harm not, live by rule restrained ;
Of food take little ; sleep and sit alone ;
Keep thy mind bent upon the hagher thought.’
Such s the message of awakened ones.®

vil

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi . . . in Anathapindika’s
Park.

Now at that time the venerable Sariputta was sitting
not far from the Exalted One, in cross-legzed posture,
holding his body upright. He was one who needed little,
contented, a recluse, shunning society, one of ardent
energy, given to the higher thought. And the Exalted
One saw the venerable Sariputta so sitting . . . and’

st that time, seeing the meaning of it, he gave utterance
to this verse of uplift :4

Of high t;:mcgkm, serious, silent and trained i ways of
worth,*—

Griefs come not unto such, one calmed and mandful ever.

! Dhwta-vida.

? Adhicitte. Comy. quotes A. i, 266=@.8. i, 235. Here the
fruits of arahantship are meant. The marks of this are concen-
tration, energetic apjlication and equanimity.

3 The verses are at szp. 186; D. 1, 50 (as uttered hy Vipmi
Buddha). At DhpA.iii, 236, they are given in answer to & question
by Ananda.

¢ Quoted at Dhpd. iii, 38¢ as the verse of uplift of the elder
Ekuddana.

5' Mona=pathesu sikkhato—=1nagge-fidna-samanndgato | monay vuc-
caty fignay. Comy. quotes Dhp. 268-3 for muni—viz., yo munati
ubko loke. . . . Mona is ‘silence’ snd ‘measuring’ Cf. Mrs,
Rhys Davids’ traps., 91.
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V1il

Thus have I heard: On 2 certain occasion the Exalted
Onekwas staying near Savatthi . . . in Anathapindika’s
Park.

Now at that time the Exalted One was esteemed,’
honoured, thought much of, worshipped ; he had deference
paid to him, and got supplies of robes and alms-food,
bed and lodging, comforts and medicines for sickness;
s0 likewise was the order of monks. But the Wanderers
holding other views were not esteemed or honoured . . .°
they got not supplies and so forth. Then those Wanderers
holding other views, unable to bear the honour done
to the Exalted One and the order of monks, went to
Sundari the Woman-wanderer, and said this to her:
[44]\  Sister, you can do a good turn to your kinsmen.™

“Whatcan I do, brothers ? What is it possible for me to
do? My very lifeis a sacrifice* for the sake of my kinsmen.’

‘ Then, sister, go you oft and oft to Jeta Grove.’

‘ Very well, brothers,’ replied Sundari to those wan-
derers of other views, and went oft and oft to Jeta Grove.

Now when those Wanderers of other views were assured
that it was rumoured abroad thus, < Sundari the Woman-
wanderer has been clearly seen® by many folk going oft
and oft to Jeta Grove, they killed her, and there and
then buried her in & hole in a ditch, and went to Pasenadi
the Kosalan rdjah and said, ‘ Maharajah, that Sundari
the Woman-wanderer is nowhere to be seen.’

* Well, where do you suspect that she is ¥’

‘In Jeta Grove, maharijah.’

“ Then scour Jeta Grove for her.’

So those Wanderers of other views, after scouring Jeta
Grove, pulled her body out of the ditch where it had been
buried, put it on a litter, and had it taken into Savatthi
and paraded about from cart-road to cart-road, from

t Asat I, 10. ? As at I, 4.

3 Of. Mamistkara-Jataka (JA. ii, 415) in more detail; Dhpd.
iii, 474 (further embellished); 8. ii, 518,

4 Pariccuttay (fr. pariccajois).

5 Text here is corrupt, reading te dithi. Comy. has vodilthd=
vyd padiltha=visesalo, bahulay ditha (clearly seen).
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crossways to crossways; and when they met folk they
roused their indignation by saying, * Behold, brothers,
the deed of the Sakya sons! Shameless are these
recluses! The Sakya sons are wicked, evildoers, liars,
no livers of the Brahma-life! They will claim to be'
livers of dhamma, livers at peace, Brahma-livers, truth-
tellers, virtuous, men of the lovely life. But there is
in them no recluseship, no Brahmahood. Their recluse-
shi}i is spotted, therr Brahmahood 1s spotted. How
could they have recluseship? How could they have
Brahmahood ? They have abandoned their recluseship,
they have abandoned their Brahmahood. Pray, how
could a man, after playing a man’s part,? take the life
of a woman 7’

At that time also in Savatthi, when folk saw the monks,
they assailed, abused, annoyed, and harassed them with
vile and bitter words, saying, ‘Shameless are these
recluses . . . (as above). . . . Pray, how could a man,
after playing a man’s part, take the life of a woman ¥’
~ Now a great number of monks, robing themselves
in the forenoon and taking bowl and robe, entered
Savatthi in quest of alms-food, and [45] having ranged
Savatthi, after returning from their alms-round and
eaten their meal, came to the Exalted One . . . and
zald: ‘ In Savatthi now, sir, when folk see the monks,
they assail them with vile and bitter words, saying,
** Shameless are these recluses ! and so forth.””’

“This noise, monks, will not last for long. It will
last for just seven days. At the end of seven days it
will vanish away® Therefore, monks, do ye with this
verse reprimand those folk who, on seeing the monks,
assall them with vile and bitter words:

Who speaks untruth to purgatory goes ;
He too who, downg, says: ‘I do o not ' ;
Bot} ihese, in passing on, equal become,
Men of base actions vn another world.™
U Patijanissants, s at A. ii, 9; M. i, 245.
? Puriwsa-kicoay karitvG=methuna-patisevanay sandhdya vadants,

Comy 380 Vin., Mhv. i, 24, 6.

* Dhp. 306 (Mre. Rhys Davids’ trans.); Dapd. iii, 477.
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So those monks got this verse by heart in the presence
of the Exalted One, and when folk, cn seeing the monks,
assailed them with vile and bitter words, they repri-
manded them with this verse. Then people thought:
These recluses, the Sakya sons, are not guilty.! The
deed was not done by them. These recluses, the Sakya
sons, are on oath.2

And sure enough that noise lasted no long time. It
lasted just seven days. At the end of seven days it
vanished away. Then a number of monks went to the
Exalted One . . . and said: ‘It is a wonder, sir! Itis
marvellous, sir, how truly spoken were the Exalted One’s
words, to wit: “ This noise, monks, will not last long. It
will last for just seven days. At the end of seven days
it will vanish away.” Sir, that noise has vanished away.’

Then the Exalted One at that time, seeing the meaning
of it, gave utterance to this verse of uplift:

Folk unrestrained pierce through (a man) with words®

As an clephant with arrows in a fight.

Hearing the utterance of bitter speech

Let a monk bear i unperturbed at heart*

1x

[46] Thus have I heard: On a certain occasion the
Exalted One was staying near Rajagaha, in Bamboo
Grove at the Squirrels’ Feeding-Ground. Now at that
time the venerable Upasena, Vanganta’s son,’ had gone
for seclusion and solitude, and to him occurred this dis-
cursive thought: A gain to me! Well gotten is it by

v Akaraka.

2 Sapantt. Sapais is not ‘to curse,” but to take an oath. So
Comy., ‘In saying “liars go to purgatory” they speak truth . ..
they make assertion (sapathay karontt).”

3" (Comy. reads tudanti vdcahi jand asanyaid sarehi (=sayakeht,
arrows, Childers).

¢ Aduttha-citto. Cf. Sn. 623, akkosay vedha-bandhafi ca aduftho
yo tstikkhais.

% [is verses are at Thag. 576= Brethren, p. 261, 422, and Apadana
i 62, Cf Vin.i, 59;JA.1i, 300. At 4.i, 24 heis ga of those

who were samania - pdsadikd, ‘altogether charming.” He was
younger brother of Sariputta.

B
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me that my teacher is the Exalted One, the Arahant,
the rightly awakened one; that I went forth from home
to the homeless in the well-proclaimed dhamma-disci-
pline! A gain to me that my comrades in the Brahma-
life are virtuous and of a lovely nature; that I am one
who has fulfilled the virtues; that I am composed, one-
pointed in mind, an arahant in whom the cankers are
one; that I am of great psychic powers! Lucky has
%een my life and lucky shall be my death !

Now the Exalted One, with his mind grasping the
thought of the venerable Upasena, Vanganta’s son, at
that time, seeing the meaning of it, gave utterance to
this verse of uplift:

He grieves not at death’s end whom life oppresses not.

If ke, inspired,* hath seen has path,? ‘mad grief he grieves

not.

For the monk who hath torn out the craving to become,

Whose.?;:ind 1s calm, whose faring on in births® 1is done

WUR,~—
For such an one there 1s no more comang to be.

X

Thus have T heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. On that occasion the venerable Sari-
putta was sitting not far from the Exalted One In cross-
legged posture, holding his body upright, contemplating
his own state of calm.

And the Exalted One saw the venerable Sariputta
30 doing, and at that time, seeing the meaning of it, gave
utterance to this verse of uplift;

For the monk whose mand 1s calmed and who hath cut
The cord® of lives, has faring on wm birthe
Is done unth. Freed 1s he from Mara's bondage.

' Dhira. Cj. Mrs. Rhys Davids’ Index to Dhp.
? Ditthapedo. Cumy. catunnay dhamma-paddray nibbinass'eve
vd datthaita.
? 8n, 746, Comy. quotes versesat Snd. ii, 426 for def. of jati-saysara.
_* These lines occur at Jhvuttaka 94, with the first word difterent.
Nelti=bhava-taphd, Comy. At 8. iii, 190, Comy. calls it rajju, cord.




56 VERSES OF UPLIFT [V, 1

Crap1ER V.—THE ELDER SONA.
'11
[47] Trus have I heard: On a certain occasion the
Exalted One was staying near Savatthi, at Jeta Grove
in Anathapindika’s Park.

Now on that occasion the rjah Pasenadi, the Kosalan,
had gone with the queen Mallika? to the upper storey
of the palace. Then the rajah Pasenadi, the Kosalan.
said this to Mallika the queen: ‘ Tell me, Mallika, 1s
there anyone dearer to you than the self ¥’

“To me, mahardjah, there is no other dearer than the
self. But to you, mahirdjah, is there any one dearer
than the self ¥’

‘To me also, Mallik, there is no other dearer than the
self.”

Thereafter the rajah Pasenadi, the Kosalan, canie down
from the palace and went to see the Exalted One, and
on coming to him saluted hir and sat down at one side.
S0 seated the rajah Pasenadi, the Kosalan, said this
to the Exalted One: ‘ Sir, I had gone with the queen
Mallika to the upper storey of the palace, and 1 said
this to Mallikd the queen . . . (and he related the con-
versation).

Thereupon the Exulted One at that time, seeing the
meaning of it, gave utterance to this verse of uplift

The whole wide world we traverse with our thought,
Finding to man nought dearer than the self.

Stnce aye* so dear the self to others 1s,

Let the self-lover® harm no other man.

! Btory and verses at 8.1, 76=K.8.1, 101; J A. iii, 405, where the
Buddha says at the end, ‘ The queen in that lifc was Rihula’s mother
and I was the rajah.’

2 Cf A. ii, 202; G.S. i, 215, where she consults the Buddha as te
the reason for her plain features.

3 Verses from Mrs, Rhys Davids’ Sakye, 233,

¢ Puthu=visus) visuy tesay] tesay sauanay (i.e., vulgo) Comy. Text,
ceam pi so putht.

i At VM. 207 (on meta-bhivand) B. quotes, but reads attha-kamo,
which in Ve#ts and our text is atta-kamo.
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i1

Thus have I heard: On a certain cccasion the Exalted
One was staying near Savatthi . . . in Anathapindika’s
Park.

[48] Now the venerable Ananda, rising at eventide
from his solitude, went to the Exalted One . . . and
said this: ‘It is marvellous, sir! It is a wonder, sir!
how shortlived was the Exalted One’s mother. When
the Exalted One was seven days born, the Exalted One’s
rmother made an end and was reborn in the company of
the Tusita devas.”? .

‘It is even so, Ananda ! Shortlived are the mothers
of Bodhisattvas. When the Bodhisattvas are seven days
born, their mothers make an end and are reborn in the
company of the Tusita devas.’

Then the Exalted One . . . gave utterance to this
verse of uplift:

Seeing all creatures that shall come to be,
And all that, leaving body, shall depart.--
Seeing all that, the noblemen by birth”
Would ardently pursue the Brahma-life.

i
Thus have I heard: On a certain occasion the Kxalted
One was staying near Rajagaha, in Bamboo Grove at
the Squirrels’ Feeding-Ground.
Now on that occasion there was in Rajagaha a leper
named Suppabuddha, a poor, miserable, wretched crea-

! Comy. expl. that they die, not because of the child, but because
their course is run. Having sttained perfection in the early part of
life, they Easg away in the third part of the middle pericd.

? I read with Netiv (164), the independent work ascribed to the
school of Kaccina (see Gotama the Man, 113-4; Manual, 31; also
below, § vi.), tey sabbay jdtikusalo (v.l. -kulo) and think these verses
may reflect (Gotama's own thought in early days, when so many
f;}ansmen joined him, Text has tay sabbay jamy kusalo vidira.
“omy. sabba-janiy=hdniy, meranay.
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ture.! And it happened at that time that the Exalted
One was sitting in the midst of a great multitude teaching
dhamma.

And Suppabuddha, the leper, saw from afar that
multitude gathered together, and at the sight he thought:
Doubtless an almsgiving of food, both hard and soft,
is toward yonder. Suppose I draw near to yonder
crowd. I might get here somewhat to eat, food soft
or hard.

So Suppabuddha, the leper, drew near that crowd, and
he beheld the Exalted One sitting there amid a great
multitude, teaching dhamma, and seeing it he thought:
No! There is no alms-giving here of food, hard or soft.
This is Gotama the recluse teaching dhamma in the
assembly. Suppose I listen to dhamma. o

So he sat down at one side, thinking: I too will listen
to dhamma. .

[49] Now the Exalted One, grasping with his mind
the thoughts of all that assembly, said to himself: Who,
I wonder, of those present is of growth? to understand
dhamma ! And the Exalted One saw Suppabuddha,
the leper, sitting in that assembly, and at the sight he
thought: This one here is of growth to understand
dhamma. So for the sake of Suppabuddha, the leper,
he gave a talk dealing in due order® with these topics:
on almsgiving, virtue, the heaven world, of the danger.
meanness* and corruption of sense-desires, and the profit
of getting free of them.® _

E_tld when ‘the Exalted One knew that the heart of
Suppabuddha, the leper, was ready, softened, unbiassed,
elated and believing,® then he unfolded those dhamma-
teachings which the awakened ones have them-

i The story is told at DhpAd. ii, 33, to illustrate Dhp. . 66, caranti
bdla dummedhd. For the origin of the name see SA. i on 8.1, 232.

* Bhabba="becomesble. 3 Anupubbikatley.

* Gf. D. i, 110; okarey=Ildmaka-sabhavay, Comy.

¢ Nikkhame. Comy. has nekkhamme. .

¢ Pasanna, perhaps ‘faithful, loyal” For the psssage, ¢f. D. 1
110; M. 1, 380 (Chalmers’ Further Dialogues i, 272), the conversion
of Upali the Jain,
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selves discovered," namely: IlI, arising, ending, the
Way.

Then just as a white cloth, free from stains, is ready
to receive the dye, even so in Suppabuddha, the leper,
as he sat there in that very seat, arose the pure, stainless
dhamma-sight,* the knowledge that whatsoever is of a
nature to arise, that also is of a nature to end. And
Suppabuddha, the leper, saw dhamma, reached dhamma,
understood dhamma, plunged into dhamma, crossed
beyond doubting, was free from all questionings, won
confidence, and needing none other® in the Master’s
message, rose from his seat, advanced to the Hxalted
One and on reaching him saluted the Exalted One and
sat down at one side. As he sat thus, Suppabuddha,
the leper. exclaimed to the Exalted One, ‘ Excellent,
sir! Excellent, sir! Just as if, sir, one should lift
up the fallen, discover the hidden, point out the way
to one bewildered, show a light in the gloom, saying,
*“ Now they that have eyes to see can see shapes,”—even
so in divers ways has the Exalted One expounded
dhamma. I, even L, sir, do go for refuge to the Exalted
One, to dhamma and the order of monks. May the
Exalted One accept me as a follower, as one who from
this time forth even to life’s end takes refuge in him.’

Thereupon Suppabuddha, the leper, after being taught,
established, roused and made happy by the Exalted
One’s talk according to dhamma, delighted with what
was said, returned thanks, rose from his seat, saluted
the Exalted One with his right side and went away,

Now a young calf rushed upon Suppabuddha,' the
leper, and caused his death.

[50] Then & great number of monks went to the
Exalted One . .. and said: ‘Sir, that leper named
' Samukkaysika: Comy, gahta-sayambhii-fidnena, simay diftha.

* Dhamma-gakkhuy. Comy. sotdpatti-magga.

* Aparappaccaya—i.c., he had personal conviction. Comy. na
parassa saddkéya,

* Adhipatetva (not in P. Dict., but see J.P.T.S. 1886, 108, Morris.
Comy. Gpatitvd marito). DhpA. ii, 35, states that this calf was
formerly a yakkhini, who in this guise killed Bahiya, Pukkusati,
Tambadatbika also. Cf. above, I, x.
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Suppabuddha, after being taught, established, roused
and made happy by the Exalted One’s talk according
to dhamma, has met his end. Pray, what is his bourn ¢
What is his future lot ¥’

‘Monks, Suppabuddha, the leper, was a sage. He
lived his life according to dhamma. He vexed me not
with questionings about dhamma.! Suppabuddha, the
leper, monks, by breaking three fetters is a stream-winner,
one not doomed to the downfall; he is assured, he 1s
bound for enlightenment.’

At these words a certain monk said this to the Exalted
One: ‘ Pray, sir, what is the reason, what is the cause
why Suppabuddha, the leper, was a poor, mean, miser-
able creature ¥’

“Once upon a time, monk, Suppabuddha, the leper,
was a rich man’s son in this same Rijagaha. One day,
walking through a garden, he saw Tagara-sikkhi, a
Pacceka Buddha,? entering the town for alms-food.
On seeing him he thought: Who is this leper roaming
about ? and spitting and turning his left side? to him
went away.

By the ripening of that deed, for many years, for many
a hundred, many a thousand, many a hundred thousand
years he suffered torment in purgatory. By the further
ripening of that deed* in this same Rajagaha he was a
poor, mean, miserable creature. But on coming to the
dhamma-discipline set forth by the Wayfarer, he took
upon him faith, toock upon him virtue, took upon him
the teaching heard® took upon him abandoning, took

1\ Dhammddhikaranay vihesesi. Cf. 8. iv, 63; K.S8. iv, 36 (of

a).

2 ¢ Enlightened for self '—i.e., not a supreme tescher. Cf. Sakya,
366.

s Apasabyay karivg. So Comy. with attano apasabya (left)
-pakkha datvd. Text has apasabydmato. See J P.T.S. 1886, p. 127,
Morris. Tt means ‘ by the left,” as opp. to dakkhing, the respectful
way. Cf. also J.R.4.8., July, 1931, where Dr. E, H. Johnston has
a note on the word, as equal fo ' widdershins * (Germ. widersinn), the
opposite way to the sun's course. Dhpd. ii, 36, reads apavyamay k.
with v.l. appabyayekammay.

1 For the physical effects awaited him at birth.

s Sutay. Comy. pariyatti- and pativedha-bahku-saccay.

]
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upon him wisdom. So doing, when body broke up,
after death, he rose up in the happy bourn, in the heaven
world, in a company of the Devas of the Thirty-Three.
There he outshines the other devas in beauty and fame.’
Thereupon the Exalted One at that time, seeing the
meaning of it, gave utterance to this verse of uplift:

As a man with eyes avoids pitfalls with all his might !
So in the world the sage should evil thangs avoid.

v

[51] Thus have I heard: On a certain occasion the
Exalted One was staying near Savatthi, at Jeta Grove in
Anathapindika’s Park.

Now at that time between Savatthi and Jeta Grove
a number of lads were tormenting fish. And the Exalted
One, robing himself in the forenoon and taking bowl and
robe, was entering Savatthi in quest of alms-food. Then
the Exalted One saw those many lads tormenting fish
between Jeta Grove and Savatthi. At the sight he went
up to them and said, ¢ Are you afraid of pain, my lads ?
Do you dislike pamn %’

‘ Yes, sir, we are afraid of pain. We dislike pain,’

Then the Exalted One . . . gave utterance to this
verse of uphft:

If ye are afraid of pain, if paan 15 hateful to you,

Do not an evil deed openly or in secret.

If ye shall do an evil deed or do one now,

There’s no escape from pain, tho’ ye spring up and flee.?

! Vijjomane parakkame=kiyika-viriye sarire sante, Comy.

2 Cf. 8.1, 209="Tlkig. v. 246 (Sesters, p. 118) and quoted Netts 131.
Our text omits half of 1. 1 and makes a whole line of the 14 lines,
It should read sace bhayatha dukkhassa. The pecond half of the
gathas is at Peta-vatthu, p. 21; PvA.101. The v.1l are: 8. 1, pemuty-
atthi uppaccdpi palayato : Thig. the same with upeccdps : Pv. pamutt’-
athi upacchdpi paldyitay.
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v

Thus have I heard: On a certain occasion the Exalted
One was staying at Savatthi, in East Park at the storeyed
house of Migara’s mother.

Now at that time the Exalted One was seated sur-
rounded by a great number of monks on a day when it
was the sabbath.’

Then the venerable Ananda, when the night was
far spent, when the first watch of the night was waning,
rose from his seat and putting his robe over one shoulde_r,
raising his folded hands towards the Exalted One, said
this:

 Sir, the night is far spent. The first watch is waning.
The order of monks has long been seated. Sir, let the
Exalted One pronounce the obligations? for the monks.’

At these words the Exalted One wassilent3 [52] And
a second time the venerable Ananda, in the middle
watch (made the same request) and the Exalted One was
still silent. Then a third time, as the night was far
spent and the last watch of the night was waning, dawn
being already at hand and the night wearing a face of
gladness, the venerable Ananda rosc from his seat,
put his robe over one shoulder, and raising his folded
hands towards the Exalted Ome, said, ‘Sir, the night
is far spent. The last watch is waning. The dawn
is at hand. The night wears a facc of gladness. The
order of monks has long been seated. S8ir, let the Exalted
One pronounce the obligations for the monks.’

¢ Ananda, the company is not wholly pure.’

Thereupon it occurred to the vencrable Moggallina® the

t The sutts is al Fin. ii, 236; A. iv, 204, without gathas. Tada-
huposathe; on four days of the lunar month pecple keep (upavasanii)
the day in some form or other, the chief Olpii]ese (in Ceylonj bein
the night before the moon is full, when preaching is listened to 2
night by the more devout. On this occasion it was a private session
for monks only.

* The paiimokkha. 3 Cf. the similar passage at I1T, 2.

+ As is well known, Moggalldna had clairvoyant powers of a high
order,
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Great: Concerning which person did the Exalted One
say the words, ‘Ananda, the company is not wholly
pure’? Therenpon the venerable Moggallana the Great,
grasping it with his thought, fixed his attention on that
entire company of monks. And the venerable Moggal-
lana the Great perceived that person, one immoral, of
a wicked nature, one impure, of a suspicious behaviour,
one of covert deeds, one who was no recluse, though
claiming to be such, no liver of the Brahma-life, though
claiming to be such, one rotten within, one full of lusts,
a rubbish-heap of filth,’—sitting there amid the order
of monks.

On beholding him he rose from his seat and went
towards that person, and on coming to him said: ‘ Rise
up, my good sir! You are seen by the Exalted One !
There is no society for you with the monks !’

But that person was silent. Then a second and yet
a third time the venerable Moggallana the Great repeated
his words, and a third time that person was silent.

Then the venerable Moggallana the Great seized that
person by the arm and marched him outside the porch-
door, and drew the bar across, and came to the Exalted
One and said: ‘ Sir, that person has been marched out
by me. The company is wholly pure. Sir, let the
Exalted One pronounce the obligations for the monks.’

‘It is & strange thing, Moggallana ! It is a wonder,
Moggallana, how that deluded person should wait till
he was led by the arm !z

(53] Then the Exalted One admonished the monks,
saying: ‘ From this time forth, monks, I shall not observe
the sabbath® T shall not pronounce the obligations.
Now and henceforth do ye observe the sabbath. Do ye
pronounce the obligations. Tt is out of place, monks,
1t is inopportune that the Wayfarer should observe the

' As at 4.1, 239=G.S. ii, 244, where such an offender is one who
delights in a schism of the order.

* Yava bihd-gahand dgamissati.

 These five lines are not iz Van. loc. cit, At A. ii, 206 the order
of words differs—viz., na d@n’@hay, ajja-i-agge p. udd. Text omits
na before p. udd,
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sabbath, should pronounce the obligations, when the
company is not wholly pure.

Mornks, there are these eight strange and wonderful
things about the mighty ocean: beholding which agan
and again the Asuras delight in the mighty ocean.
What are the eight % :

(i) Monks, the mighty ocean flows down, slides and
tends downward gradually.? Thereis no abrupt precipice.
Since this is so, monks, this is the first strange and
wonderful thing about the mighty ocean, beholding
which from time to time the Asuras delight in the mighty
ocean, -

(ii) Then again, monks, the mighty ocean is of a
stable nature, it overpasses not its boundary. Since
this is so, monks . . . this is the second strange and
wonderful thing. . . .

(iii) Then again, monks, the mighty ocean consorts
not with a dead body; for when a dead body is found
in the mighty ocean, quickly it wafts it ashore, throws
it up on the shore. Since this is so, monks . . . this s
the third strange and wonderful thing. . . .

(iv) Then again, monks, whatsoever great rivers there
are—namely, Gengd, Yamuni, Aciravati, Sarabhi.
Mahi*—these, when they reach the mighty ocean, aban-
don their former names and lineage, and go henceforth
by the name of just “‘mighty ocean.”” Since this 1s
s0. monks, this is the fourth strange and wonderful
thing, . . . _

(v) Then again, monks, whatever streams flow into
the mighty ocean, and whatever floods fall from the
sky, there is no shrinkage nor overflow seen thereby

! What is the connexion here ? asks Comy. It is seen further on,

* As ssid of Qanges frequently- e.g., 8. vy K.8. v, 32, 387, ete.

3 Text omits Sarabhi. These five are often mentioned tcgether
in the Pitakas, as to people familiar with the Ganges basin. Here
says Comy., * they issue from the 8. mouth of Lake Anotatta.” See
Mil. Pash. 70, 87, 380 (where five qualities of vcean and ea..rth are
given). The author of MP, adds £ve others, showing acquaintance
with N.W. India (Indus, Sarasvati, Vetravatl. Vitapsa, Candabhégs).
and says thereare 500—i.e., very many—rivers flowing from Hima-
laya but of these only ten are fitly called rivers,
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in the mighty ocean. [84] Since this is so, monks,
this is the fifth strange and wonderful thing. . . .

(vi) Then again, monks, the mighty ocean is of one
flavour, the flavour of salt. Since this is so . . . this
is the sixth. . . .

(vil) Then again, monks, the mighty ocean has many
gems, divers gems. Therein are these sorts: the pearl,
crystal,® lapis lazuli,? chank, quartz, coral, silver, pure
gold, ruby, catseye® Since the mighty ocean has many
gems . . . this is the seventh strange and wonderful
thing. . . .

(viii) Once more, monks, the mighty ocean is the
abode of great creatures. Therein are these creatures:
the leviathan, the fish-eater, the monster,* Asuras,
Nigas and Gandharvas.® There are in the mighty
ocean creatures of a yojana in length, of two, three,
four, five hundred yojanas in length. Since this is so,
monks, this is the eighth strange and wonderful thing.
These, then, are the eight strange and wonderful things
about the mighty ocean.

So also, monks, in this dhamma-discipline there are
eight strange and wonderful things, seeing which again
and again monks take delight in this dhamma-discipline.
What are the eight ?

(i) Just as, monks, the mighty ocean flows down,
slides and tends downward gradually, and there is no
abrupt precipice, so also in this dhamma-discipline the
training is gradual, the action® is gradual, the procedure’
is gradual ; there is no abrupt penetration of knowledge.
Since this isso . . . this is the first strange and wonderful

t Comy. describes as red and blue, ete. Another list of fourteen
is at MP. II, 8, where the trans, [ii, 303] takes No. 1 and 2 as
‘diamondsand catseyes.” At UdA. 63, twenty-four gems, including
vajira, mutld and-sankha of our list, are ranked under the name of man:.

2 Bamboo-coloured, Comy.

* Masaregalla=kabara-citta-phalika, ¢ gaily striped crystal,’ Comy.

4 Timi. Cf. JA. v, 462; SA. ii, 88 gives seven monsters, one of
which is gnanda (whale). I merely suggest names here.

5 1 Mermaids or sirens. Comy. says they live on the backs of
waves, alsc In Vimdnas.

¢ Kirtya= dhuiu-dhumnma, Comy.

' Patipada.
S
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thing, seeing which monks take delight in this dhamma-
discipline.

[65] (u) Just as, monks. the mighty ocean is of a
stable nature, since it overpagses not its boundary, even
so, monks, my disciples transgress not, even at cost of
life,' the training enjoined on them by me. Since this
18 80 . . . this 18 the second strange and wonderful
thing. . .. :

(i11) Just as, morks, the mighty ocean consorts not
with a dead body; for when a dead body is found in
the mighty ocean it quickly wafts it ashore, throws it
up on the shore; even so, monks, whatsoever person 1s
immoral, of a wicked nature, impure, of suspicious
behaviour, of covert deeds, one who 1s no recluse though
claiming to be such, one who is no liver of the Brahma-
life though claiming to be such, one rotten within, full
of lusts, a rubbish-heap of filth,—with such the order
consorts not, but gathering together quickly throws
him out. Though, monks, he be seated in the midst of
the order, yet is he far away from the order; far away
is the order from him. Since this is so . . . this is the
third strange and wonderful thing. . . .

(iv) Just as, monks, whatsoever great rivers there are
—namely, Ganga, Yamund, Aciravati, Sarabhii, Mahi—
these, on reaching the mighty ocean, abandon their
former names and lineage, and henceforth go by the
name of just “‘mighty ocean,” even so, monks, the
four castes—namely, the nobles, the brahmins, the
merchants and the serfs—on going forth from home to
the homeless in the dhamma-discipline proclaimed by
the Wayfarer, abandon their former names and lineage
and go by the name of just “recluses who are Sakya
sons.” Bince this is so, this is the fourth strange and
wonderful thing. . . .

(v) Just as, monks, whatsoever streams flow into
the mighty ocean and whatsoever floods fall from the
sky, there is no shrinkage nor overflow seen thereby in
the mighty ocean,—even so, monks, though many monks

! Jivita-hetu.  Cf, D, ii, 119; MP, 281; A. iv, 201, 270,
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pass finally away in that condition of mbbana which has
no remainder, yet is there no shrinkage nor overflow in
that condition of nibbdna seen thereby. Since this 1s
<0 . . .thisis the fifth strange and wonderful thing. . . .

(56] (vi) Just as, monks, the mighty ocean 1s of one
flavour, the flavour of salt, even so, monks, this dhamma
is of one flavour, the flavour of release. Since this is
so . . .thisis the sixth strange and wonderful thing. . . .

(vii) Just as, monks, the mighty ocean has many
gems, divers gems . . . even so in this dhamma are
many gems, divers gems; therein are the four arisings
of mindfulness, the four best efforts, the four bascs of
psychic power, the five faculties, the five powers, the
seven limbs of wisdom, the Ariyan eightfold way.
Since this is so . . . this is the seventh strange and
wonderful thing. . . .

(viii) Just as, monks, the mighty ocean is the abode
of great creatures, therein are these creatures,—the
leviathan, the fish-eater . . . Gandharvas; even so,
monks, this dhamma-discipline is the abode of great
creatures, therein are these creatures: the stream-winner,
he who fares on? by realizing the fruits of stream-winning;
the once-returner, he who fares on by realizing the fruits of
once-returning; the no-returner, he who fares on by
realizing the fruits of no-return; the arahant, he who
fares on by arahantship.® Since this is so . . . this,
monks, is the eighth strange and wonderful thing about
this dhamma-discipline, beholding which again and
again monks take delight in this dhamma-diseipline.

These, then, monks, are the eight strange and wonderful
things in this dhamma-discipline, beholding which again
and again monks take delight in this dhamma-diseipline.’

! Compare the order here with that of 5. v (K.S. passim), and that
at MP.380. [MP. trans. elaborates here}—viz., the way, its fruits,
musing, release,“concentralion, attainment, insight. In the parallel
passage at A. iv, 203, the way is called (I think the only time in that
collection) * eightfold.’

? Patipanno, whose pagipada is . . .

* In MP. this application of the monsters does not occur, nor are
they mentioned by name; iustead Wwe have earnestness, content in
& [riend, ete,
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~ Thereupon the Exalted One, seeing the meaning of
it, at that time gave utterance to this verse of uphft:

1t rains right through the thatch, it rains not through the
open.

So open up the thaiched : thus will it not rain through.

vi

[57] Thus have I heard: On a certain occasion the
Exalted One was staying near Savatthi, at Jeta Grove
in Anathapindika’s Park.

Now at that time the venerable Kaccina the Great
was staying among the Avanti near Kuraraghara, on the
hill called the Precipice? Also at that time the lay-
follower Sona, called Prick-eared,® was in attendance on
the venerable Kaccana the Great.

Now when the lay-follower Sona, called Prick-eared,
was in solitude and seclusion, this chance thought came
to lim: According as master Kaccana the Great explains
dhamma, 'tis no easy thing for one living the household
life to follow the Brahma-life polished in all its perfection,
in all its purity. What if I were to get the hair of my
beard shaved off and, donning the saffron robes, were
to wander forth from home to the homeless ?

Accordingly the lay-follower Sona, called Prick-

L Cf. Dhp. 14:
yatha agiray ducchannay vuithi samalivijjhaty,
evay aubhdvuag citlay rago na samativijjhat,
said of Nanda-tthera at Dhpd. 1, 122, ° Nanda’s peraona]ity is like
sn ill-thatched house.’ Gathis only at Vin. ii, 240. Quoted at
Netii 153 as an example of sankilesa. At Snd. 31 on Sn. 18 ff.
(Dhaniya-suita). At Thag. v. 447 (Brethren, p. 225, second line is
omitted). Here Comy. is much the same as at Snd.—viz., ‘secret
sins are accumulated. Open up your heart, &in no more, do rot
add to the pile.’ In the verses we may see a parallel to the Bible
story of Gideon’s fleece.
2°Cf. Vin. i, v, p. 194, Thag. v. 365; Breth. 202. Vin. and Comy.
read papile; text, paveile. Avantl (cap. Ujjen]) is N. of the Vinhya
Mtzs., the site of the school founded by Mahakaccana. Cf. 8. 1v, 287.
3 Koti-kanna. Comy. here and at Thag. explains as * crore-eared ’
because he wore in his ears jewelry worth a crore; but the reading
kuti is common; ¢f. 4. i, 24; G.S. 1, 18, where he i8 ranked etad agga
for * clear utterance.’
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eared, went towards the venerable Kaccana the Great,
and on coming to him saluted him and sat down at vne
side. So seated he said: ‘ Sir, when T was here in soli-
tude and seclusion, this chance thought came to me”’ . . .
and he told him his idea, saying, ‘ Sir, let master Kacc@na
the Great give me ordination.’

At these words the venerable Kaccina the Great
replied: ‘’Tis no easy thing,—the Brahma-life with its
one meal a day and solitude® as long as life lasts. Come
then, Sona, do you, as one living the household life,
apply yourself here and now to the Buddha-teaching.
just for the time being.? to the Brahma-life with its one
meal a day and its solitude.’

Thereupon the fancy for wandering forth was quieted
down in Sona the lay-follower, called Prick-eared.

But on a second occasion, when Sona was in solitude
and seclusion (the same idea came to him), and a second
time he made the same request to the venerable Kaccéna
the Great, and a second time the elder made the same
reply, and a second time the fancy for wandering forth
was quieted down in Sona the lay-follower, called Prick-
eared.

But on a third occasion when he was in solitude and
seclusion (the same idea came to him), and a third
time he made the same request to the venerable Kaccana
the Great. [58] Accordingly the venerable Kaccéna
the Gireat gave ordination to Sona the lay-follower,
called Prick-eared.

Now at that time in the district south of Avanti there
was a lack of monks, so the venerable Kaccana the Great,
at the end of three rain-seasons, with trouble and diffi-
culty got together from here and there a chapter of ten
monks® and gave full ordination to the venerable Sona.

Then in the venerable Sona, after keeping the rain-
season alone and in seclusion, this chance thought arose:
That Exalted One has never been seen face to face by
me, though T have heard that that Exalted One is such

* Eka-seyya. ? Kala-yuttay.

3 Ace. to Comy. the Master enjoined at least ten for this ceremony,
even in outland parts; but on K.'s report reduced it to five.
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and such an one. If my private teacher' would give
me leave, I would go to see the Exalted One, who 1s
Arahant and rightly awakened.

Accordingly the venerable Sona, rising at eventide from
his solitude, went to the venerable Kaccana the Great, and
on coming to him saluted him and sat down at one side.
As he thus sat he told him of his idea of seeing the Exalted
One and said, ‘' If your reverence would give me leave,
sir,? I would go to see the lixalted One, who is Arahant
and rightly awakened.’

“Very good! Very good! Go thou, Sona!®* Thou
shalt behold that Exalted One, who is delightful and
causes delight, calm in faculties and calm of mind; who
has attained the uttermost peace and self-control;
that naga who is tamed, guarded and controlled in sense.
On seeing him do thou in my name worship with thy
head the feet of the Hxalted One, and enquire of his
health and weal, lightsomeness, vigour and pleasant
living. And say, “* Sir, my private teacher, the venerable
Kaccéna the Great, worships with his head the Exalted
One’s feet and enquires of his health . . . and pleasant
living.”” 4

‘Very well, sir,” replied the venerable Sona, rejoicing
at the words of the venerable Kaccina the Great, and
returning thanks, rose from his seat, saluted with his
right side, set his bed and lodging in order, took bowl
and robe and started off on his rounds for Savatthi.
After going his rounds in due order he reached Jeta
Grove and Andthapindika’s Park at Savatthi. Then he

came to where the Exalted One was, saluted him . . . and
delivered the message of the venerable Kaccina the
Great . . . and the Exalted One asked:

[59] ‘Are you bearing up, mork ? Have you sup-
port ¢ Are you little wearied by your journey hither ?
Are you worn with alms-questing ¥’

! Upajshaya. _ -

? Text has bhagevd, the Upsanishad title for any teacher.

* 1 traxs, acc. to Vin.and Comy. omitted sentence.

* ¥in, adds that he gave details of the lack of monks at Avanti,
ete., and his request referred to in n, above,
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‘Yes, sir, I am bearing up. I have support. I am
little wearied by my journey hither. I am not worn
with alms-questing.’

Thereupon the Exalted One called to the venerable
Ananda, saying, ‘Ananda, get ready bed and lodging
for this monk just arrived !’

Then the venerable Ananda thought: As to the order
of the Exalted One that I should get ready bed and lodg-
ing for this monk just arrived, the Exalted One wishes
to lodge along with the venerable Sona. So he got
ready bed and lodging for the venerable Sona in the
same dwelling-place with the Exalted One.

Now the Exalted One, after spending a great part of
the night seated in the open air, Ead his feet washed and
entered the residence; so likewise did the venerable
Sona. Then in the night, rising up towards early dawn,
the Exalted One said this to the venerable Sona: ‘Be
so good, monk, as to recite dhamma.” Very well,
sir,’ said the venerable Sona in obedience to the Exalted
One, and recited from memory? the sixteen sections of
the Hights in full. When the venerable Sona had finished
his recital, the Exalted One thanked him, saying, ‘ Well
done, monk! Well done, monk! Well got by heart,
well considered and reflected on, monk, are these sixteen
sections of the Hights. You are blest with charming
speech, distinctly and clearly enunciated, so as to make
your meaning clear® How many rain-seasons have you
spent, monk ¢’

‘ Only one, sir.’

‘How is it that you delayed so long (in wandering
forth)?’

‘ For long, sir, I had seen the danger in the passions,

1 Patibhatu (let it oceur to you, placeal). Cf. iv, 4, patibhati may.
OQur text has bhikkhanay, but 17’11:. has tay, bhikkhu, dhammo bhasstuy,
‘let dhamma sarfse in your mind for recital.’

* Sarena. The 4th section of Sutta Nipdla is referred to, as Comy.
notes—viz., beginning with Kdma-sutta, which consists of 20D
stanzas.

3 The same phrase is used at 4. ii, 96=@.8. ii, 1C6; S. i, 240;
ii, 280; 4. ii, 30. At 4.1, 24 he is elud ugye in this respect.
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but the household life with its many claims and things
to do kept me back.’

Then the Exalted One, seeing the meaning of it, at
that time gave utterance to this verse of uplift:

Seeing the danger in the world, knowing dhamma free
Jfrom base,!
The Ariyan joys not in evl, in evil the pure joys not.

Vil

[60] Thus have I heard: On a certain occasion the
Exalted One was staying near Savatthl . . . in Andtha-
pindika’s Park.

Now on that occasion the venerable Revata the
Doubter* was seated not far from the Exalted One in
cross-legged posture. holding his body upright, contem-
plating his own purification in passing beyond doubt.
And the Exalted One saw him so doing, and at that time,
seeing the meaning of it, gave utterance to this verse
of uplift:

What doubts soever as to here or yonder,

Felt by themselves, or doubts that torture others,—

Musers renounce them one and all, for musing

They luve the Brahma-life with zeal and ardour.®

vill

Thus have T heard: On a certain occasion the Exalted
One was staying near Rajagaha, in Bamboo Grove at
the Squirrels’ Feeding-Ground. Now on that oceasion
the venerable Ananda, that day being the sabbath,
robing himself in the forenoon and taking bowl and robe,
entered Rajagaha in quest of alms-food. And Devadattas
saw the venerable Ananda doing so, and coming up to

! Text and Vin. nirdpedhi; but Comy. nirdipadhiy, taken as
agreeing with dhammey. Inl 2 Vin, hus sdsane ramaii suci.

? At 4.1, 24 he is etad agge of musers. Cf. Thag. 3.

3 The verses occur at K V. 186=Pts. of Cond. 118 {whence I borrow
two lines),

¢ The sutte iz at Vin, ii, 198. Though a monk, he is not called
‘venerable.’
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him said this to the venerable Ananda: * From this day
forth, Ananda, good sir, irrespective of' the Exalted
One and irrespective of the order of monks, I shall
observe the sabbath and ordinances of the order.’

Then the venerable Ananda, after finishing his alms-
round, returned therefrom and, having eaten his meal,
went to the Exalted One . . . and said: ‘ Here, sir,
I robed myself in the forenoon ... and Devadatta
saw me questing for alms-food in Rajagaha, and he came
up to me and said, *“ From this day forth, Ananda, good
sir, irrespective of the Exalted One and irrespective of
the order of monks, I shall observe the sabbath and
ordinances of the order.” This day, sir, Devadatta
will cause schism in the order and will observe (his own)
sabbath and ordinances of the order.’

Thereupon the Exalted One . . . gave utterance to
this verse of uplift:

[61] Easy to do for the seemly are seemly things,
But hard to do are seemly things for the wicked ;
Easy to do for the wicked are wicked things,
But hard to do 1s wickedness for Ariyans.®

1X

Thus have I heard: On a certain occasion the Exalted
One was going his rounds among the Kosalans together
with a great number of monks.

And on that occasion a number of lads not far from
the Exalted One were using abusive speech® and going
to excess therein. And the Exalted One, seeing them
doing so, at that time, seeing the meaning of it, gave
utterance to this verse of uplift:

U Affiatr'eva. Comy, vind, [Cf. aefifiatrayoga, ‘ following a dif-
ferent rule.’)

2 Cf. Dhp. 163, sukarans asadhiini, ascribed by Dhpd. iii, 154 to
this occasion.

3 Text, sadddyamina-ripid (making an uproar); but Comy.
vadhdyaméana- (for context see n. 2), explained as uppandana-jaitkay
vacanay sandhdyae (jeering, mocking). Text’s copy of Comy. 1s
evidently a poor cne,
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Wiih Ligndermg wits the wiseacres range all the field of
tatk ;

With mouths agape to full extent, what leads them on they
know not.!

X

Thus have T heard: On a certain occasion the Exalted
gnekwaﬂ staying near S8avatthi . . . in Anathapindika’s

ark.

Now on that occasion the venerable Ciuilapanthaka?
was seated not far from the Exalted One in cross-legged
posture, holding his body upright, with mindfulness
set up in front of him. And the Exalted One, seeing him
so doing, at that time, seeing the meaning of it, gave
utterance to this verse of uplift:

With mind and body firmly set,
Standing, seaied or lying down,

If @ monk should set up mindfulness,
He'd win the prize n first and last.
And ke, thus winmng excellence,
‘Beyond the Death Kwng's sight would go.

CHAPTER VI.—JACCANDHA*
i _
[62] TrUS have [ heard: On a certain occasion the Exalted

One was staying near Vesall in Great Wood, at the House
of the Peaked Roof.®

! The verses are at Vin, i, 349, and Jd4. iii, 428 (Kosamdi-J.) in
a number spoken concerning quarrels in the order, evidently of
a late date, and embodying also the well-known couplets from
Dhp. skkocchs may, avadhs may, ete.

1 Ranked etad agga, st 4.1, 24, of those skilled in creating shapes
of themselves and ‘in mental evolution.' Cf. Thag, v. B667-66;
Brethren eq.; DhpA. i, 339; JA. i, 4; Vin, Péc. 22.

I Pubbdpariyay visesay, * what goes before and comes after
acc, to Comy. ‘ calm followed by insight.’

4 The name (jéti -+ tya-andha, ‘blind from birth’) derivea from
§ 4 of this chapter.

5 At D, ii, 102= Dialog. ii, 110; S. v, 359=K.S. v, 230 (where see
notes); 4. iv, 308,
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Now the Exalted One, robing himself in the forenoon
and taking bowl and robe, entered Vesali to quest for
alms. After going his rounds in Vesali, returning and
eating his meal. he called to the venerable Ananda, say-
ing, ‘Ananda, take a mat. I will go to Capala Shrine
for the noonday rest.’

‘Very well, sir,’ said the venerable Ananda in reply
to the Exalted One, and taking a mat he followed in the
footsteps of the Exalted One.

Now when the Exalted One reached Capala Shrine,
he sat down on the seat made ready. And the venerable
Ananda, saluting the Exalted One, sat down at one
side. As he thus sat, the Exalted One said this to the
venerable Ananda: ‘Delightful, Ananda, is Vesali!
Delightful are the Shrine of Udena and the Gotamaka
Shrine. Delightful is the Shrine of Seven Mangoes, the
Shrine of Many Soms, of Sarandada! Delightful is
Capala Shrine ! '

Whosoever, Ananda, has made to become, made much
of, applied himself to, made a basis of, stood upon, in-
creased and fully undertaken the four bases of psychic
power,—such an one, if he so wished, might remain (on
carth) for his full span of life,* or for what is left of it.

Now, Ananda, the Wayfarer has made to become .
fully undertaken the four bases of psychic power, and
if he chooses he can remain for his full span of life or for
what is left of it.’

Then, although so broad a hinv was dropped by the
Exalted One, though so clear and plain was his meaning,
vet could not the venerable Ananda penetrate his mean-
ing. So he begged not the Exalted One, ‘ Sir, let the
Exalted One remain for the full span of life. Let the
Wellfarer remain for the rest of his span of life, for the
profit of many folk, for the happiness of many folk,
out of compassion for the world, for the welfare and profit

! Ascribed by Comy. to a yakkha of that name, G.8, i, 275; but
probably it was the name of a forgotten sect of early followers. cy.
Gotama the Maon, p, 193.

7 Supposed by some to mean * the mon or world-period.’
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and happiness of devas and mankind,’” so far was his
mind misguided by Mara.

[63] Then a second time the Exalted One said to the
venerable Ananda: ‘ Delightful is Vesali, Ananda! .
Whosoever has made to become . . . the four bases of
psychic power . . . might remain on earth for his
full span of life, . . . The Wayfarer . . . if he chooses
can remain for his full span of life or for what is left
of it” And a second time the venerable Ananda
(failed to grasp his meaning).

Then a third time also the Exalted One repeated
his words . . . and a third time the venerable Ananda
(failed to grasp his meaning), so far was he misguided
by Mara.

Thereupon the Exalted One said to the venerable
Ananda, ‘Go, Ananda! Do that for which you deem
it the proper time.

‘Very well, sir,’ replied the venerable Ananda to the
Exalted One, and rising from his seat he saluted the
Exalted One with his right side and went away and sat
down at the root of a tree not far off.

Now Mara, the Evil One, not long after the venerable
Ananda had gone, came to the Exalted One, and on
coming t0 him said this:

‘Now let the Exalted One pass away! Now let
the Wellfarer pass away! Now, sir, is the time
for the passing of the Exalted One ! Thus was it spoken,
sir, by the Exalted One: ““ O Evil One, 1 shall not pass
away till my monks are disciples trained, disciplined
and confident, having won peace from the yoke,? who
have heard much, who know dhamma by heart, who fare
on in accordance with dhamma, who fare on dutifully,
living according to dhamma, taking what they have
learned from their own teacher® till they shall

1 The usnal polite form of dismissal, but Comy. takes it to mean
‘ go away for noonday rest.’

3 Notin D. In my note at K.8. v, I wrongly stated that it does
not oceur in Uddne. D. has visdradd bahussutd ; S, and 4. visarada
patiayogakkhemd ; Ud. visdradapettd yogak.

3 Sakay acariyakay wggahetnd, ‘having themselves learmed the
doctrine * (R. D. in Dialog. loc. cit.). At K.S, v, 232 I corrected my
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be able to proclaim, teach, show forth, establish, open
up, analyze and make it plain; till they be able to refute
any wrong view arising which may well be refuted
by right reasoning! and shall teach dhamma that
brings salvation with it.

And now, sir, the Exalted One’s disciples are indeed

. able to proclaim and teach dhamma that brings
salvation with it. Now, therefore, sir, let the Kxalted
One pass away! Let the Wellfarer pass away ! Now
is the time, sir, for the passing away of the Exalted
One! For thus was'it spoken by the Exalted One (and
he repeated the Master’s words, as before, adding on each
occasion ‘ nuns,” ‘lay-followers, both male and female ’).
[64] Moreover this was the saying of the Exalted One:
“ (0 Evil One, I shall not pass away utterly until this
Brahma-living of mine be powerful and prosperous, wide-
spread and widely known, made popular, proclaimed
abroad by devas and mankind.”? And now indeed, sir,
this Brahma-living of the Exalted One is powerful and
prosperous. . . . Therefore, sir, let the Exalted One pass
utterly away! Let the Wellfarer pass utterly away!
Now 1s the time for the utter passing away of the
Exalted One !’

At these words the Exalted One thus replied to Mara,
the Evil One: ‘ Trouble not thyself, O Kvil One! In
no long time shall be the utter passing away of the Way-
farer. At the end of three months from now the Way-
farer shall pass utterly away.’

Thereupon the Exalted One at Capéla Shrine, mindful
and self-possessed, rejected his life’s aggregate. And
when the Exalted One had rejected his life’s aggregate
there was a mighty earthquake, and a fearful hair-
raising thunder burst from the sky. And seeing the

version to ‘taking it as their own teacher’; but I think both are
wrong if the word is an adjective. Comy. here has attano deariya-
vaday, ‘ shall cause vthers Lo take up in the way they themselves
have taken it up.” 8o aleo DA4. ii, 856=284. iii (ad loc.).

! Saha-dhammena. Comy. sa-hetukena sa-karanena vacanena.

2 Reading ydva deva-man- for the usual yava-d-eva m. See my
note at KS. v.
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meaning of it, at that time the Exalted One gave utter-
ance to this verse of uplift:

That which kad come to be, both gross and fine,!

Becoming’s compound did the sage reject.

With inward calm, composed, he burst asunder,

Like shell of armour, the self that had become.?
i

Thus have I heard: On a certain occasion® the Exalted
One was staving near Savatthi, in East Park, at the
storeyed house of Migira's mother. [65] Now on that
occasion the Exalted One at eventide, having risen from
his solitude, was sitting outside the porch (of the house).
Then came the Rajah Pasenad, the Kosalan, to visit the
Exalted One, and on coming to him he saluted the
Exslted One and sat down at oneside. On that occasion
also there passed by not far from the Exalted One seven
long-haired ascetics, seven Niganthas* seven naked
ascetics, seven of those who wore one cloth only and
seven Wanderers with long nails and hairy armpits,
carrying a bundle on a shoulder-pole.’

Now when the Kosalan, the Rajah Pasenadi, saw these
sevens, he rose from his seat and, putting his robe over
one shoulder and dropping his right knee to the ground,
raised his joined palms towards those sevens and thrice

pronounced his own name, thus: ‘ Sirs, I am the R&jah
Pasenadi, the Kosalan !’

! Tulam atulem (measurable and immeasurable), acc. to Comy.
the physical and pesyehic. Comy. also suggests that tulay may be
participial=tulento, and paraphrases as ‘ weighing together nibbana
(atulay) and becoming’; also that bhava-sankhdray—actions going
to becoming. (The Ang. sutta is followed by an explanation of the
earthquake, » later addition.) Neti, p. 61, quotes the verses and
comments thus: tulay— sankhira-dhdtu, atulay—nibbana-dhatu.

3 Atta-sambhava, taken by Comy. as ' passions born in himself(?).’
1 take it as meaning the cognizable personality with its constituents,

P Of. 8.1, TT=HK.8.1, 104, with different gathds.

¢ Jains, with a white waist-cloth.

5 Khiri-vividha (vivadha), a three-bushel measure and shoulder-
stick (in which their property was carried). Comy. takes it (vividha)
as nana-ppakara=widha. Cf. DA. 1, 260; SA. i, 148,
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Then, not long after the passing of those seven long-
haired ascetics, Niganthas, naked ascetics, one-cloth-ers
and seven Wanderers, the Rajah Pasenadi, the Kosalan,
came back to the Exalted One . .. and said this:
“ 8ir, is any one of these to be reckoned among those
who in the world are arahants or who have reached the
arahant path 7’

“ This thing, maharajah, is hard to be known by you,
a householder, living the life of the passions, living a
life encumbered with wife and child,’ enjoying the use
of Benares sandalwood, decking yourself with garlands
and unguents, handling gold and silver,—it is hard for
you to say, “‘ these are arahants or these have reached
the arahant path.” It is by dealing with a man, maha-
rajah, that his virtue is to be known, and that too after
a long time; not by one who gives it a passing® thought
or no thought at all; by a wise man, not by & fool. It
is by association,® maharajah, that a man’s integrity
is to be known . . . itis in times of trouble, mahara]gh,
that his fortitude is to be known . . . itis by conversing
with him,maharajah, that a man’s wisdom is to be known,
and that too after a long time, [66] not by one who gives
it a passing thought or no thought at all; by a wise man,
not by a fool.’

‘It is wonderful, sir! Tt is marvellous, sir, how well
said is this by the Exalted One,—“This thing, mahar&jah,
is hard to be known by you . . . by & wise man, not by
a fool.” These people, sir, are informers of mine.*
They range about and investigate a district and come to

' Putta-sambddha-sayanay, (¥) ‘& bed encumbered with wife and
child ’ (Comy. putta=puita-dhare). S. i has semeyay (association,
nottime). &.v, sayanay (but the word may mean simply ‘lodgm%;);

? Text, iuarag. Comy. ittarena= kaiipaya-divasena, S.
itaray, against M. '

3 %ext sabbyohdrena. Comy. and S. sayvoharena.

* Text cord (for cur@, as S.). Comy. GKEL “eating the country’s
food unworthily,’ butlater, explaining ocarakd, says they are informers
to the rajah. The note at K.S. i, 105, wrongly interprets Comy. ad
loc.—viz., ‘in case he should ever leave the worldly life.” The rajah
says, ‘If I don’t do thus much for them (in saluting, etc.), they will
keep things back from me.” Ocaraka is also expl. at Vin. i1, 52.
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me. What they previously investigate! I suhsequently
shall give judgment on.* But now, sir, when they have
washed off therr dust and dirt, when they are well bathed
and anointed and have shaved their beards, arrayed
in white cloths, supplied with and possessed of the five
sense pleasures, they will enjoy thf;mseives.’ . _

Theraupon the Exalted One, seeing the meaning of it,
at that time gave utterance to this verse cf uplift:

One should spread ks efforts everywhere ;°
One should not be the man of someone else ;
Not in dependence on another should one live,
Nor go ubout to make a trade of dhamma.t

1

Thus have I heard: On a certain occasion the HExalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park.

Now on that occasion the Exalted One was seated con-
templating his own various unprofitable conditions which
he had discarded, and the various profitable conditions
which he had brought to fulness by cultivation of them.

Thereupon the Exalted One, seeing the meaning of it,
at that time gave utterance to this verse of uplift:

At first it was, then was noi ; "twas not at first, then was ;
*twas not, *twill not become, nor doth 1t now appear.”®

t Text’s otinnay should be ocinnay (ocarals) as at S.
3 Reading osapayissimi with S. and Comy. ‘
3 The gdthds at S. are different. Comy. expl. sabbattha as sab-
basmiy papakamme. o
+ Text dhammena na vani care (). Comy. dhammena na vini)jay
care. 1 propose to read, with Windisch, dhamme na vaniyjjay care.
s Of these cryptic verses . 2 is at Thag. v. 180 (Konhadinna) thus:
(bhavardgo me na vijjati)
na edhi na ca me bhavissali,
na ca me elaraht pi vijjaii.
Trans. by Mrs. Rhys Davids (Brethren v, 138): _
in me ’tis no more found, nor was't, nor will iv €’er
Come baclk in me, nor at this hour doth rise in me.
My version of the variant at 8. iii, 55=K.8. iii, 48, runs:
Were 1 not then, it would not now be mine.
It shall not be, and mine it shall not be,
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iv

Thus have T heard: On a certain occasion the Exalted
One was staving near Savatthi . . . in Anathapindika’s
Park.

[67] Now on that occasion a great number of recluses
and brihmins, who were Wanderers holding various
views, entered Savatthi to quest for alms-food. They
held various views, were tolerant of various things,
favoured various things, inclined to rely on various
views.! Some recluses and briahmins spoke in favour
of this, and held this view:—that the world is eternal,
that this is the truth, that any other view is infatuation.
Other recluses and braihmins . . . that the world 1is
not eternal; that this is truth, any other view infatuation.
Some . . . that the world is limited . . . others that,
it is unlimited. . . . Some held that the living principle
is body . . . others that the living principle is ane thing,
body another. Some held that the self> is heyond
death, athers that the self is not beyond death® . . .
that it both 1s and is not bevond death . . . that it
neither is nor 1s not beyond death; that thisis truth, that
any other view is infatuation. So they, by nature
quarrelsome, wrangling and disputatious, lived wounding
one another with the weapons of the tongue,* maintain-

where Comy. has, * If it were not for my past karma, my present
body-person would not exist,” In this Udana version Comy. expl.
‘at Airst the mass of passions was in my person; then on my attaining
the Ariyan way it was not.” (Some read tato forteda.) ‘My purifica-
tion at first did not exist, but came about when I reac}t)]ed the
heights, The Ariyan way st first had not arisen, come about; the
mass of passions will no more come to be, nor is it now to be seen’;
and illustrates by quoting Sn. v. T14, na piray digunay yanit, ‘ men
don’t tread the same path twice over.” See below vii, 8.

! For these various views see D. 1, 150 {Mahali-Sutta) and Inérod.
to Dialogue 1, 186 dlso M. 1, 484 S. iv, 393.
_ ? Tathagata; hers Comy.—atta; the usual comment on the word
Is saita, a being, not the Tathigata (the Buddha). For the term
¢f. Gotama the Man 44.

3 Na atthi, na upalabbhati, *is not got at.” Comy.

* Mukha-sattihi, of. 4.1, 710=G.8. i, 66.
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ing: ‘ Dhamma is such and such, dhamma is not such
and such; it is, it is not.’ '

Now a great number of monks, robing themselves
in the forenoon and taking bowl and }'obe, entered
Savatthi to quest for alms, a.r}d, after their rounds and
eating their meal, went to the Ex_alted One R and
eaid: ‘Sir, there are living here In Sﬁ.vattth g great
number of recluses and brahmins who are Wanderers
holding various views to the following effect (and they
detailed the various views). Then said the Exalted
One: '

“Monks, the Wanderers holding other views are
blind, unseeing. They know not the profitable, they
know not the unprofitable. They know not dhamma,
[68] they know not what is not dhamma. In their
ignorance of these things they are by nature quarrel-
some, wrangling and disputatious (In maintaining their
several views thus and thus). Formerly, monks, there
was 2 certain rajah of this same Savaith. '}:hen, monks,
that rajah called to a certain man, saymng, Come thou,
good fellow, go and gather together in one place all the
men in Savatthi who were born blind.”™ :

““ Very good, sire,” replied that man, and in obedience
to the rajah gathered together all the men bcirp blind
in Savatthi, and having done so went to the rajah and
gaid, ““Sire, all the men born blind In Savatthi are as-
sembled.” _

“Then, my good man, show the blind men an ele-

hant.” _

PR Very good, sire,” said the man, and did as_hq was
told, and said to them, “O blind, such as this is an
elephant”’; and to one man he presented the head of
the elephant, to another its ear, to apot-her a tusk, to
another the trunk, the foot, back, tail and tuft of the
tail, saying to each one that that was the elephant.

Now, monks, that man, having thus presented the
elephant to the blind men, came to the rajah and said,

1 Jaccandha (jti +tya-endha), ‘ blind from birth,’ gives the name to
this chapter.
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* Sire, the elephant has been presented to the blind
men. Do what 1s your will.”

Thereupon, monks, that rijah went up to the blmd
men and said to each, “Well, blind man, have you
seen® the elephant ?”

“Yes, sire.”

“Then tell me, blind men, what sort of thing is an
elephant.”

Thereupon those who had been presented with the
head answered, *‘ Sire, an elephant is like a pot.” And
those who had observed an ear only replied, ““ An elephant
is like a winnowing-basket.” Those who had been
presented with a tusk said it was a ploughshare.
[69] Those who knew only the trunk said it was a plough;
they said the body was a granary; the foot, a pillar;
the back, a mortar; the tail, a pestle; the tuft of the
tail, just a besom.

Then they began to quarrel, shouting, * Yes, it is!”
“ No, it i3 not | *“ An elephant is not that ! *“ Yes, it’s
like that ! and so on, till they came to fisticuffs over the
matter.

Then, monks, that rajah was delighted with the
scene.

Just so are these Wanderers holding other views,
blind, unseeing, knowing not the profitable, knowing not
the unprofitable. They know not dhamma. They
know not what is not dhamma. In their ignorance of
these things they are by nature quarrelsome, wrangling
and disputatious, each maintaining it is thus and thus.’

Thereupon the Exalted One at that time, seeing the
meaning of it, gave utterance to this verse of uplift:

O how they cling and wrangle, some who claim
Of brahmin and recluse the honoured name !
For, qugrrelling, each to his view they cling.
Such folk see only one side of a thing.

! Text diftho (sean), not & joke on the part of the rajah, but in the
8ense of ‘perceived by handling,’ as Comy.
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v

Thus have T heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park. (The same as the previous sutta down
to) . . . there were some recluses and brahmins who
spoke in favour of this, held this view; that both the
self and the world are eternal, that this is truth, the
other view is infatuation. Others, that both the self
and the world are non-eternal . . . that both the world
and the self are both eternal and non-eternal . . . that
they are neither eternal nor non-eternal.

Some held that both the self and the world are self-
made: athers that they are made by another . . . some
that they are both self-made and made by another;
others, that they are neither self-made nor made by
another, but that both the self and the world are unin-
tentional in origin.!

Some held that both weal and woe and the self and
the world are eternal; others that they are not. [70]
Some held that weal and woe and the self and the world
are hoth eternal and non-eternal . . . others that they
are neither eternal nor non-eternal.

Some held that weal and woe, the self and the world
are self-made . . . others that they are made by another.
Some held that they are both self-made and made by
another . . . others that they are neither, but unin-
tentional in origin; that this is truth, any other view is
infatuation. They, by nature quarrelsome (as in sutta
iv), maintained, ¢ Dhamma is such and such, dhamma 18
not such and such. Itis. Itisnot’

Now a great number of monks . . . repeated these

' Adhicca-samuppanno. Cf. D. i; Dialog. i. 41 (Brahmajala-
sutta) n.; D. iii, 138, and J.R.4.8., July, 1931, p. 566 ff., where
Dr. E. H. Johnston refers it to ‘ adhi- and the root ¢; not to Skt,
adhrtya, as is done by P, Dict. following Childers,’ and compares
patsccasamuppanna and adhicedpattika of M. 1, 443. Comy. expl.
“arigen at pleasure, without a cause,’ and ranks such views with
a hetuka-vida.

T
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views to the Exalted One, who replied: ' Monks, the
Wanderers holding other views are blind, unseeing;
they know not the profitable, they know not the un-
proﬁt‘c_mble; they know not dhamma, they know not
what 1s not dhamma. In their ignorance of these things
they are by nature quarrelsome, wrangling and dis-
p;.llba;;lous (maintaining their several views thus and
thus).”

Thereupon the Exalted One . .

e poI . gave utterance to this
verse of uplift:

0 Low they cling and wrangle, some who claim
Of brahman and recluse the honoured name !
For down they sink in midst of! erossing o’er,
Failing to win firm footing on the shore.2

vi

Thus have T heard: On & certain accasion the Exalted
One was staying near Savatthi . . . in Anathapindika’s
Park. '

(All as in the previous sutta, except the prose and verse
of uplift.)

Thereupon the Exalted One .
this verse of uplift:

" This world of men, given over to the idea of *“ I am the
agent,” bound wp with the idea °‘ another is the agent,”
understand not truly this thing ; they have not seen it as a
thorn.®  For one who looks at this thorn with caution,* the
wlea ** I am the agent ™ exists not, the idea *“ another is the
ugent > exists not.”

. . gave utterance to

L Antara=vemajjhe, Comy.

* Text has ogadha (ogalha, p.p.) for cgddha, noun. The four floods
of kama, etc., the great flood of saysara. ‘ Ogadha is Ariyamagga
or mitbana,” Comy. Cf. A. iii, 297, ogadhappatta; Sn. 635, amato-
gadhay anuppatiay.

_S_S_all:&ny, a synonym for kima. Cf. 8.1, 230; 4. iv, 289; Bhag.
Gita iii, 26, ‘Actipns are done by (the gunas) nature only, The
self, misled by egoism (ahankira) thinks: I am the doer.’

* Patikacca (ger. of patikaroti): see Trenckner on MP. 48, and
P. Dict.  Comy. ‘sees beforehand by insight of wisdom,’
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This folk 1s led by vain conceits,

Fettered thereby, bondmen thereby.

They, thro' their views thus quarrelsome,'
Qet not beyond the rolling round.”

Vil
[(71] Thus have T heard: On a certain occasion the
Exalted One was staying near Savatthi . . . in Andtha-

pindika’s Park. ]

Now on that occasion the venerable Subhuiti® was
seated not far from the Exalted One in cross-legged
posture, holding his body upright, having reached
the concentration that is void of thought. And the
Exalted One saw the venerable Subhiiti so seated . . .
and that he had reached the concentration that is void
of thought. Then the Exalted One . . . gave utterance
to this verse of uplift:

* In whose inner self all thoughts are scallered,* clean cut
off withowt remainder,—he by escaping that fetter,® 1s con-
scious of the formless ; transcending the fourfold bondage,
he goes not more to birth.’

viii

Thus have I heard: On a certain occasion the Exalted
One was staying at Rajagaha, in Bamboo Grove at
the Squirrels’ Feeding-Ground.

Now on that occasion at Rajagaha two gangs were
enamoured of, infatuated with, a certain courtezan;
they fell to quarrelling, uproar and abuse over her; they
attacked each other with fists, attacked each other with
clods of earth, with sticks and weapons. Thus in that
matter they got their death or mortal® pain.

1 Texts vary between -katd and -katha. Bydrambhakata (viya-
rambha) does not suit the context. Comy. sarumbha-kathd. 1 read

sarambha-kata.
: Saysara. Cf Mrs. Rhys Davids' Sakya, 106 f.; Manual of B.

PP- 50, 174,
3 At 4. i, 24 he is ranked etad aggae of those ‘ who dwell remote.
< Cf. Sn. . 5 Cf. Sn. 521.

¢ Marana-mattay, expl. by Comy. as * amounting to death.’
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Now a great number of monks, robing themselves in
the forenoon and taking bowl and robe, entered Rajagaha
to quest for alms-food. Having gone their rounds in
Rajagaha, returned therefrom and eaten their meal,
they went to see the Exalted One, saluted him and sat
down at one side. So seated they said this to the
Exalted One: Sir, here in Rajagaha there are two
gangs’ . . . and they explained the whole matter.

Thereupon the Exalted One . . . gave utterance to
this verse of uplift:

“ What has been won and what us to be won,—both of
these (ways)* are dust-begrimed for the man diseased who
follows them. Those who set chief value on training, who
set chief value on the following after wirtue, religious duties,
a way of liming, the Brahma-hfe. . . . This is the one
way.
Zy’ﬁose who maintain, who hold this view : There’s no
harm in sensual desires—ithis ts the other way.

[72] These two ways make the charnel-fields to grow ;
the charnel-fields make ews to grow.? By not compre-
hending these two, some stick fast, others go beyond bounds.
But as for those who, by fully comprehending them, have
not been of that way of thinking, who have not prided them-
selves thereon,—for such as these there is no whirling round
to be proclaimed.”

! A rather obscure passage. Text is unintelligible as it stands,
The version at Neiti, p. 173 1s clear. I quote the parts which differ
from our text: Gturass’ Gnusikkhato, Ye ca sikkhasdrd silay, valay
. . . ye cu evagvading evayditthmo, . . . katasiyo ditthwy vadghenty,
Ete ubho . . . Ye ca kho te ubho ante . . . te na ca amanfigsu (per-
haps teno is preferable).

¥ Comy. explains somewhat as follows: The two anta’s are
asceticism and sensualism, as set forth in the First Utterance. Both
are delusions, Yafi ca puttay weans * the miserable state of the self-
torturing ascctios.” Yafi ca patabbay is ‘the future retribution of
the sensualist” The ‘charnel-fields’ are craving and ignorance,
whichin turn cause wrong views to increase. Iread ditthiy vaddhenti
for Text's ditthi v.

 Vayay tesay wauhi pofiidpendys. The phrase occurs at
8.111,69; 1v, 391 (where text has vaddhay)—=K.8.111, B2; iv, 376, See
notes there.
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ix
Thus have I heard: On a certain occasion the Exalted
One was staying near Sivatthi . . . in Anathapindika's
Park.

On that occasion the Exalted One was seated in the
open air, on a night of inky darkness, and oil-lamps
were burning.

And =zt that time swarms of winged Insects’ kept
falling into those oil-lamps and thereby met their end,
came to destruction and utter ruin. And the Exalted
One saw those swarms of winged insects so doing, and
at that time, seeing the meaning of 1t, gave utterance
to this verse of uplift:

They hasien up and past, but miss the real ;
A bondage ever new they cause (o grow.
Just as the flutterers fall into the lamp,
So some are bent on® what they see and hear.

X
Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi . . . in Anathapindika’s
Park.

Now the venerable Ananda came to the Exalted
One . . . and said this:

‘Sir, so long as Wayfarers arise not in the world,
who are arahants, rightly awakened ones, the Wanderers
holding other views zre esteemed, honoured, thought
much of and worshipped, have deference paid to them
and get supplies of robes and alms-food, bed and seat,
comforts and medicines for sickness. But, sir, when
Wayfarers arise in the world, arshants, rightly awakened
ones, [73] then the Wanderers holding other views are

v Adhipatakd. Comy. calls them patangd or salabhd, probably
the flying ants, or possibly grasshoppers, which swerm in the tropics
after a rain. Cf. J.P.T.S., 1886, Morris, p. LO€ and Snd. i, 2, 572
(tato tato adhipatitn@ khidanti, tasmd adhipdtd ti vuccanid). Nidd.
ii, 484 has adhipatika.

% Nivittha, as at It. § 41, nivitthay ndma-ripasnny.
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no longer esteemed, no longer honoured and so forth.
So now, sir, the Kxalted One is esteemed, honoured . . .
and so forth. So also is the order of monks.’

“So it is, Ananda! So long as Wayfarers arise not
in the world (these things happen). . . . But when
a Wayfarer arises . . . these things cease. So now
the Wayfarer is esteemed, honoured . . . and so also
is the order of monks.’

Thereupon the Exalted One . . . gave utterance to
this verse of uplift:

“ That glow-worm shines so long as the light-bringer
has not arisen. But when the shining one has come up,
its Light vs quenched, it glows wno longer. Such is the
shinang of the sectarians. So long as the rightly awakened
ones arise not in the world, the sophists get no light,' nor
do their followers, and those of wrong wviews cannot be
released from Ill.

CHaPTER VII.—THE LitTrLe CHAPTER
i
[74] Tuus have I heard: On a certain oceasion the
Exalted One was staying near Savatthi . . . in Anatha-
pindika’s Park.

Now on that occasion the venerable Sariputta was in
various ways teaching, establishing, ronsing and making
happy the venerable Bhaddiya,® the Dwarf, with a
discourse according to dhamma. Then the heart of
the venerable Bhaddiya, the Dwarf, being thus taught,
established, roused and made happy by the venerable

Siriaputta, was released from the cankers without grasp-
ing.

' Takkika na sujjhanti (speculators, logicians). Comy. ‘a name
for adsatitthiya.’
LY Brethren 230; K 8. ii, 189; Apadine 489. At 4. i, 23 (G.S.
1, 17) he is ranked efad agga of those who have a sweet voice. For
another Bhaddiya ¢f. II, 10.

! Anupadaya=anavasesato, Comy.
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And the Exalted One saw the venerable Bhaddiya,
the Dwarf, being thus taught . . . by the venerable
Sariputta, and his heart . . . released from the cankers
without grasping; ard at that time, seeing the meaning
of it, he gave utterance to this verse of uplift:

Above, below* and everywhere set free,
He sees not anywhere that ‘ this am 1.’
Thus freed he's crossed the flood not crossed before.
He ts no more for coming back to birth.
ii

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi . . . in Anathapindika’s
Park.

Now at that time the venerable Sariputta was in various
ways teaching, establishing, rousing and making happy
the venerable Bhaddiya, the Dwarf, with a discourse
according to dhamma, all the more earnestly because
he considered him? to be a learner.

And the Exalted One saw the venerable Sariputta
so doing, [75] and at that time . . . he gave utterance
to this verse of uplift:

He has cul the round and won® desirelessness ;

Dried ullerly, the flood* flows on no more ;
Cut off, the round revolves not. That's IW's ending.

11
Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi . . . in Anathapindika’s

Park.
Now on that occasion men in Sadvatthi were for the

t Uddhay=in the world of form and the formless world. Adhe=
the world of desire, Comy. and Netis, p. 63. He has got rid of the
uddhay and oram-bhagiye fetters,

2 Madiiamano bhiyyoso-matidya. Text has wrongly -manay;
below it is correct. Sekho i, Comy. expl., ‘ one who is learning the
higher thought and higher insight.’

3 Byaga. Aga is pret. of gacchati. Comy. adhigatc ti.

+ Sarité. Cf. Dhp. 341, saritdnd sinehitdni ca.

L
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most part clinging inordinately to desires. They lived
lustful, greedy, longing, infatuated, entangled,' intoxi-
cated? with desires. And a great number of monks
. . . after going their rounds in Savatthi, went to the
Exalted One . . . and described these conditions.

Whereupon the Exalted One at that time . . . gave
utterance to this verse of uplift:

Clinging, in bondage to desires, not seeing
In bondage any fault, thus bound and fettered,
Né'er can they cross the flood so wide and mighty.

v

Thus have I heard: On a certain occasion the Exalted
l(gruakwmats staying near Savatthi . . . in Anathapindika’s

ark.

(T'he same as the previous sutta down to) . . . infatuated,
entangled, blinded, intoxicated with desires.

Then the Exalted One, robing himself in the forenoon
and taking bowl and robe, entered Savatthi to quest for
alms-food. And in Savatthi the Exalted One beheld
those men clinging inordinately to desires [76] . . .
living entangled, blinded and intoxicated with desires.
Then at that time, seeing the meaning of it, he gave
utterance to this verse of uplift:

Blinded are beings by their sense desires
Spread o’er them like a net ; covered are they
By cloak of craving ; by thewr heedless ways®
Caught as a fish in mouth of funncl-net.
Decrepitude and death they journey to,

Just as a sucking-calf goes to its mother.

' djjhopanna. Cf. 4.1, 74=@.8. 1, 70; at D. i, 244 (ajjhdpanna).

* Reading with Comy. sammattaka for text’s sampattaka.

* Verses quoted at Netti, p. 36, 128, with reading anventi for gac-
chanti in last line, The first two lines are at Thag. 297= Brethren,
b- 183 (from Rahula’s confession of afi#iz), which I quote; but text
and Comy, pamatta-bandhund is ar epithet of Mara (Friend of the
vareless) Newti handhand. For the simile ¢f, Dhp. 284,
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v

Thus have I heard: On a certain occasion the Ixalted
One was staying near Savatthi . . . in Anathapindika’s
Park.

Now on that occasion the venerable Bhaddiya, the
Dwarf, following in the footsteps of a great number of
monks, went to visit the Exalted One., And the Exalted
One saw the venerable Bhaddiya, the Dwarf, as he came,
following in the footsteps of a great number of monks.
while yes along way ofl,—ugly, unsightly, hunchbacked

and generally despised by the monks." On beholding

him the Exalted One called to the monks, saying, ‘ Monks,
do ye see yonder monk coming . . . who is generally
despised by the monks ¥’

‘Yes, sir.’

¢ Monks, that monk is highly gifted, of a lofty nature.
No easy thing it is to win that which formerly he had not
won, even that for the sake of which clansmen rightly
leave home for the homeless, even that uttermost goal
of the Brahma-life which he has won, wheremn he abides,
having come to know it thoroughly for himself and realize
it !

Thereupon the Exalted One . . . gave utterance to
this verse of uplift:®

Pure-limbed, white-canopied, one-wheeled, the car rolls

on.
See him that cometh ; faultless, stream-cutter, bondless
he.

vl

Thus have T heard: On a certain occasion the Exalted
One was staying near Savatthi . . . in Anédthapindika’s
Park.

[77) Now on that occasion the wvenerable Annia

L Cf 8.1, 2719=K.S.ii, 189. Comy. ssys the meaner monks used
to pull his hair and tease him, _
? Qathds at 8. iv, 291, where Citta the housefather explains them.

. o
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Kondahifia' was seated not far from the Fxalted One in
cross-legged posture, holding his body upright, and
contemplating his release by the destruction of crav-
ing. And the Exalted One beheld the venerable Affia
Kondaifina so doing, and at that time, seeing the meaning
of it, he gave utterance to this verse of uplift:

He hath no branches, how then leaves ? whose root 18 not

wn the ground.

Who 1s worthy to praise that man inspired, from bondage
free?

Not only devas praise that man ; he is also praised by
Brahma ®

vii
Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi . . . in Anithapindika's
Park.
Now on that occasion the Exalted One was seated
contemplating his abandonment of the ideas and marks
of the obstacles® Then the Exalted One . . . seeing

that he had abandoned them, gave utterance to this
verse of uplift:

He in whom obstacle and continuance are no longer,
He who has overcome bond and hindrance,—

That worthy one, from craving free, as he fares onward,
The werld with s devas knows not.*

t Text dfindta-K. ‘He of the Kondafifias,” the first of the five
followers of Gotama, was so called (Vin. i, 10, afifides vaia bho, Kon-
dafifia) hecause he grasped the meaning of dhkamma. He heads the
list at 4. 1, 23, of the etad aggas as the first of those first ordained.
Afifia was probably, however, his real name. Cjf. G.S.1i, 16.

® The latter half of the gathds is at Dhp. 230. Cf. 4.1ii, 8, As
Comy. notes, the order of words in text (kuwto lal@) is wmetri gratid.
The personality-root. pulled up is avija. _

3 Parafica=raga - dosa - moha - difths - tanhd - mane, Comy. which
quotes Sn. 874, safifid-nidand hi papadice-sankha, ‘ the characteristic
or mark of obstacle depends on theidea or imagination of it ' (? things
are just what one thinks them).

* The githds are at Neti 37, which expl. thus: ‘ The obstacles,
8o called, are craving, view, pride; and of these sankhard are com-
pounded. Thiti=anusaya : sendino=bondage (Text, sandhana):
poligha=illusion,’
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_ viii
ThugKave I heard: On a certain occasion the Exalted
One was staying near Savatthi . . . in Anathapindika’s
Park. |

Now on that occasion the venerable Kaccdna the -
Great! was seated not far fromthe Exalted One in cross-
legged posture, holding his body upright, with.mindful- -
ness as to body well set up before him in his inner self.\.
And the Exalted One beheld the venerable Kace@na -
the Great so doing, and/at that time, seeing the meanmg -

of it, zave utterance 6 this t{ rse of uplift:

78] In whom vs mindfulness on body cenired
In every way and always, as he thinks ;—
It could not be. for me 1t cannot be ;
It shall not become, for me 't shall not become :—¥

Thus ranging on wn thought from state o staie
In time ke’ld pass (the craving) that embrails.?

ix

Thus have T heard: Once the Exalted One was going
his rounds among the Mallas together with a great com-
pany of monks, and reached Thiinan* a brahmin village.
of the Mallas. And the brahmin® housefathers of Thanan
heard the rumour: They say, friend® that Gotama the
recluse, who went forth from the Sakyan clan, 1s going
his rounds among the Mallas with a great company of
monks and has reached Thiinay. Accordingly they
choked up the well to the brim with grass and husks,

! Reckoned st A. i, 23 a3 eladagga of * those who analyze (vibha-
jananay),’ for which and Lis school and Neit: see Gotama the Man,
73, 114.

2 See above VI, 3. o

3 For visailika see Netii 219 (Comy.) : Dhp. 180, a state of poisoning
running through the system. For kayageta see IIT, 5. .

* The word is perhaps thiind, a post where animals were sacrificed.

8 Here C'omy. gives as derivation of * brahmin ’: Brahmay anante,
‘they breathe the word Brahman, say mantras to Brahman.” .

¢ Khalu, bho. A hearsay-particle (but rather an emphatic one)
and a brihmin mode of address (bho-vddin), Comy.
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with the idea: Don’t let those shaveling recluses get
water.!

Now the Exalted One, stepping off the highway, went
towards the root of a certain tree, and on getting there
sat down on a seat made ready, and on sitting down
called to the venerable Ananda, saying, * Come, Ananda,
get me a drink from this well.’

At these words the venerable Ananda replied to the
Exalted One: * Just at present, sir, that well is choked
to the brim with grass and husks by the brahmin house-
fathers of Thunax, with the idea: Don’t let those shave-
ling recluses get water.’

Then a second time the Exalted One repeated his
request, and the venerable Ananda made the same
replv. A third time also the Exalted One repeated his
recﬁuest, and then the venerable Ananda replied, ¢ Very
well, sir,” to the Exalted One’s request, and took the bowl
and went towards that well.

Now as the venerable Ananda drew near that well,
1t vomited forth all that grass and husks and remained
brimful of water, translucent, unmuddied and tranquil,
and even overflowed, methinks.®

Then the venerable Ananda thought: A marvel indeed !
A miracle indeed has been Wrought by the mighty power
and majesty of the Wayfarer! Why, this well, as I
approached 1t, vomited forth all that grass and husks,
and now stands brimful of water, translucent, unmuddied
and tranquil, and even overflows, methinks | So taking
water in the bowl [79] he returned to the Exalted One,
and on coming to him exclaimed, ‘A marvel indeed !
A miracle indeed has been wrought by the mighty power

! The story is at Vimdna-valthu-A. 46, where Comy. states that
the brahmin villagers were afraid of the people’s being converted
by the Buddha.

* Ma apaysu of MS. Comy. and VimdA. should be read for text’s
adansu (7). Comy.expl. a8 piviysu.

3 Vissandanto (VimA. semantato sandati). Comy. expl. thst
previously it was 8 deep well and one had to use a long rope, but now
1t became kdka-peyya (crow-drinkable). Mafifie seems added by
the narrator. Comms. add that henceforth the well perennially
overflowed,
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and majesty of the Wayfarer! . . . Let the Exalted

Onedrink the water! Let the Wellfarer drink the water!’
Thereupon the Exalted One at that time, seeing the

meaning of it, gave utterance to this verse of uplift:

What should ome do with a well, when water’s every-
where ?
What should one go a-seeking, when craving’s cut ai the
root !
b

Thus have I heard: On a certain occasion the Exalted
One was staying at Kosambi, in Ghosita Park. Now
on that cccasion the harem of the Rajah Udena, who had
gone out to the garden, caught fire, and five hundred
women came to their end, chief of them being Samavati.!

Then a great number of monks . . . came to the
Exalted One, and seated at one side said: ‘ Here, sir, the
harem of the Rajah Udena . . . caught fire” . . . and
asked him, ¢ Pray, sir, what is the bourn, what the future
lot of those woman-disciples ?’

‘Monks, among these some woman-disciples are
streain-winners, some once-returners, some non-returners.
Not fruitless, monks, are all those woman-disciples
who have met their end.”

Thereupon the Exalted One . . . gave utterance to
this verse of uplift:

Bound to illusion 1 the world :
Bound-to-become® ’tis seen to be.
Bound to a basts s the fool

And companied with darkness* Yel
He seems eternal® But of lam

Who seeth clearly naughi remains.®

1 Cf. DhpA. i, 161 (Udena-vatthe) and 221 ff., a case of incendiarism
by Saimivatl

? Text strangely reads neuter plurals.

3 Bhabba-ripo=hetu-sampanno, Comy.

+ Text, Netti, tamasd; Comy. DhpA., tamassa.,

8 Text, sassar tva; Sinh. ed. sassato viya; Comy. and Dhpd. sassaty
tiyae; Netis 62, assiri miya.

® N'aithi kificanay (no ‘something,’ no possession or taint);
Netis, raga-dosa-moha= kificanay.
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CHAPTER VII[.—PAtaLrigima
1
[80] Trus have I heard: On a certain occasion the Exalted
One was staying near Savatthi . . . in Anithapindika’s
Park.

Now on that occasion the Exalted One was teaching,
establishing, rousing and making the monks happy with
a discourse according to dhamme that was centred on
nibbana. And those monks, earnestiy® paying attention,
mentally taking it all in. were listening to dhamma with
ready ears.

Then the Exalted One at that time, seeing the meaning
ol it, gave utterance to this verse of uphft:?

‘ Monks, there exists that condition wherein s neither
earth nor water nor fire nor air : wherein 1s neither the
sphere of infinite space nor of infinite consciousness nor
of nothingness nor of neither-consciousness-nor-uncon-
sciousness ; where there 1s newher this world nor a world
beyond mor both together® mor moon-and-sun. Thence,’
manks, I declare is no coming to birth ; thuther vs no govng
(from life) ; therein is mo duration ; thence s no falling ;
there is mo arising. It s not something fized, & moves
not on, 1t s not based on anything.® That indeed vs the
end of 11l

1

(This sulle repeats the previous oic and adds):

Thereupon the Exalted One . . . gave utterance to
this verse of uplift:

U Auithikatva= adhikicea, Comy.

? * Why (asks Comy., quoting the usual def. of the verse of uplift as
an ecstatic utterance) does the Exalted One address this one to the
monks 2 To convince them.’

® Reading with Windisch na ubho na candina-suriya.

* Comy, Teads tatra p'dhay for tad amhay of text. Taira has to do
duty for * there, thence and thither.’

® Andrammanay. It cannot be made an object of thought or
sense, it js unimaginable,

7
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Hard s the inﬁnitel to see ; truth 1s no easy thing to see ;
Craving 1s prerced by him who knows ; for him who
seeth naught remains.?

111
(Thas sutta repeats the previous two and adds):

Thereupon the Exalted . . . One gave utterance to
this verse of uplift:

* Monks, there 18 a not-born, a not-become, a not-made,
a not-compounded. Monks, if that unborn, not-become,
not-made, not-compounded were not, there would be apparent
no escape from this here that is born, become, made, com-

[81] But since, monks, there 1s an unborn . . . therefore
the escape from this here 1s born, become . . . 1s apparend.’

v
(This sutta repeats the previous three and adds) :

Thereupon the Exalted One . . . gave utterance to
this verse of uplift:

‘ For hum who clings* there is wavering ; for him who
clings not there s no wavering. Wavering not betng,
there is calm ; calm being, there is no bending.® Bending
not being, there 1s no coming-and-going (to birth)® ; coming-

! Text, anatlay. Comy. anatay (not bent, not inclined)=n'atth
eitha matd. Nata-bhild=tankd. BSome explain as equivalent to
endless (amatay). < Steinthal’s copy of Cemy. has a sentence not in
any M3, Imown to me—viz., anzitey, atta-virahitay. Comy. quotes
M. i, 167, ayay dhammo gambhire duddaso duranubodho santo panito
atakkdvacaro nipuno papdita-vedaniyo,

? Kificanay as above VII, 10, Cj?ﬂ. 6, vedaguno hi jand ckificand.

3 At Itiv, p. 37; Newi 62, 63. Cf. III, 10, bhava-nissaranay.
Comy. quotes 8. i, 135, tdam pi thanay duddasay . . . sabb’dpadh:-
patinissaggo and S. iv, 359, asankhatay vo dhammay desissdma.

4 The verse of uplift is quoted by Neits 65. Nissita; nissaya=
tanhd-dittht, Neili.

8 I read with Netts, Comy. and Windisch na#i, natiy@ for rais,
ratiyaof text. The passage resembles 8. i1, 67=K.8.1i, 46; 8. 1iv, 59=
K.S. iv, 34.

8 Agatigait, I take this as a compound (as above in first sut:a).
At K 8. ii, 46, it is trans. with Comy. ‘a going to a coming.’
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and-going mot being, there s no decease-and-rebirth.
Decease-and-rebirth not being, there is no “ here” or
* yonder " nor anything between the two.! This indeed is
the end of IU.

Vz

Thus have I heard: On a certain occasion the Exalted
Orne was going his rounds among the Mallas together with
a great company of monks, and came to Pavi. And 1t
happened that the Exalted One was staying in the
mango-grove of Cunda the smith® at Pava. Now
Cunda the smith heard it said: ‘ They say the Exalted
One, while going his rounds among the Mallas together
with a great company of monks, has reached Pava’:
“and I hear.’ said he, ‘ that he is staying in my mango-
grove." Accordingly Cunda the smith went to visit
the Exalted One, and on coming to him saluted him and
sat down at one side. As he thus sat the Exalted One
taught, establjshed, roused and made happy Cunda the
smith with a discourse according to dhamma.

Then Cunda the smith, being thus taught, established,
roused and made happy, said this to the Bxalted One:
‘ 8ir, may the Exalted One accept this day’s meal of
me together with the order of monks.” And the Exalted
One consented by his silence. Thereupon Cunda the
smith, seeing the Exalted One’s consent, rose from his
seat, saluted the Exalted One with lis right side and
wentaway. Then Cunda the smith, when that night had
passed, got ready in his own house choice food, both hard
and soft, together with a generous dish of truffles,* and

' Ubkeyam eniare (Nellt, andarena).

* Of. D. ii, 126=Dialog. ii, 137; Buddhist Suttas (Rhys Davids),
pp. 70-75, 82-84; Mil. Pafih. 1T4="Trans, i, 244.

¢ Kammaraputia. Comy. ‘a goldsmith, a rich householder who
had become a stream-winner at first sight of the Exalted One, and
built hut-shelters, ete., for him and the monks on his estate.’

' Panitay khadaniyay bhojaniyay paliitafi ca stikara-maddavay.
Rhys Davids at Bud. Sut. 71, ‘sweet rice and cakes (?) and & quantity
of dried boar's flesh.” But at Dialog. ii, 137 (the same) ‘and a quan-
tity of trufles’ (see notes). Comy. quotes the Great Commeniary
as saying that it was buar’s flesh, but adds. ‘ some say it was not, but
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announced the time for the meal, saying to the Exalted
One, ‘It is time, sir. The meal 18 ready.’

[82] Then the Exalted One, robing himself in the
forenoon and taking bowl and robe, set out together with
the order of monks for the house of Cunda the smith,
and on coming there sat down on a seat made ready.
On sitting down the Exalted One said this to Cunda the
smith: * Cunda, as to the dish of truffles you have pre-
pared, serve me with that. As to the other food, both
hard and soft, which you have prepared, serve the order
of monks with that.” * Very well, sir,” replied Cunda the
smith to the Exalted One, and did as he was told.

Afterwards the Exalted One said to Cunda the smith,
' Cunda, as to the remains of the dish of truffles, bury
themina hole. For I seenot any one, Cunda, in the world
with its devas, its Maras, its Brahmas, with its host of
recluses and brahmins, with ite devas and mankind.—
I see not any one by whom that food when eaten could
be digested, save only by the Wayfarer.” °Very well,
sir,” replied Cunda the smith, lending ear to the Exalted
One;and having buried in a hole the remains of the dish
of truffles he came to the Exalted One, and saluting him
gsat down at one side. As he thus sat, the Exalted One,
having taught, established, roused and made happy
Cunda the smith with a discourse according to dhamma,
rose up from his seat and went away.

Now after the Exalted One had eaten of the meal
given by Cunda the smith, there arose in him & severe
gsickness,? and grievous pains accompanied by a bloody

young bamboo sprouts crushed by boars.” Others, ‘snakeshood,
which grows ina place trodden down by boars.” Others thatit was (%)
fAavoured with boar’s flesh (¢ff DA4. i1, 568 n., cka-rasdyana); or this
may be a dish of curry.” Some have suggested mushrooms. Itseems
probable that Rhys Davids’ ‘ truffles * comes nearest to the truth.

! Comy. expl. that all the devas of the world-system put flavouring
(vjey) in it; thus no other could digest it (jirdpet). At MP. 175
Nigasens says to King Milinda that the food was good for digestion
(jathar'aggitejassa hitay, good for belly-fire); that the B. did not
die because of it, but because his life-period had elapsed. So below
Comms. quibble over the cause.

? Acc, to Comy. (A) vistcrka, cholera; (C) visabhdga, unusual.
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fAlux* and like to end in death. Those pains® indeed the
Exalted One, mindful and composed, endured without
being distressed thereby.
Then the Exalted One called to the venerable
Ananda, ‘Ananda, letus go! We will go to Kusinara.’
‘ Very well, sir,” replied the venerable Ananda to the
Exalted One.

(When he had eaten Cunda’s food,—thus have I heard,—
TW Inspired One® felt a sickness dire, to end in death.
So, having eaten, from those truffles sickness dire

Rose in the Teacker. When the flux had ended, said
Tk Ezalted One, ‘ I go to Kusinara town.’)*

[83] Then the Exalted One, stepping off the path,
went towards the root of a certain tree, and on reachmg 1t
called to the venerable Ananda, saying, ‘ Come, Ananda,
make ready my robe folded in four. I am weary. I
will sit down.” ‘¢ Yes, sir,’ said the venerable Ananda,
and in obedience to the Exalted One made ready the
robe folded in four. And the Exalted One sat down on
the seat made ready. After sitting down he called to the
venerable Ananda, saying, ¢ Come, Ananda, fetchme
water ! 1 am thirsty, Ananda. I would drink.’

At these words the venerable Ananda said this to the
Exalted One: '

‘ Just now, sir, as many as five hundred carts have
crossed over. That water, stirred by the wheels, being
shallow, flows foul and muddied. But not far off, sir, 1s

' Lohita-pakkhandika (vedand).

* Reading with D, ta for text’s tatra. -

® Dhiro. Windisch suggests viro; MP. 174 has Buddho.

* Thesc verses (see J.P.T.8., 1909, R. Otto Franke) were added,
say the Comms., by the compilers of the Canon aiterwards, ‘but
are not in the Sinhalese books’ (note to D.ii, 128). As to the
addition ‘I go to Kusinara ' and the further episodes, they seem
improbable, yet it is urlikely that he died at Cunda’s house,
The large number of monks, the Kukuttha incident below, the
mango-grove and the name *venerable Cundaka ' make a confused
ﬁtt.-i,ldjg together of rather doubtful incidents. See Gotama the Man,
p- 47 f.
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this river Kukuttha,' with water sparkling and pleasant,
cool and clear, easy of access, delightful. Here the
Exalted One can drink and cool his limbs.’

Then a second time the Exalted One made the same
request, and received the same reply. And yet a third
time he made the same request? Thereupon the
venerable Ananda, saying, ‘ Very well, sir,” in obedience
to the Exalted One, took the bowl and went towards that
rivulet.

Now that rivulet, stirred by the wheels and being
shallow, was flowing foul and muddied. But, as soon
as the venerable Ananda approached, it flowed bright
and pure, fresh and unmuddied.”*

Then the venerable Ananda thought: A wonderindeed!
A miracle indeed wrought by the mighty power and

majesty of the Wayfarer! Why, this rivulet which,.

stirred by the cart-wheels, being shallow, was fowing
foul and muddied, on my approach flowed bright and
pure, fresh and unmuddied! So taking water in the
bowl he went to the Exalted One, and on coming to
him said this:

‘8ir, 1t 18 a wonder ! It is a miracle wrought by the
mighty power and majesty of the Wayfarer! .. . this
rivulet now flows fresh and unmuddied. [84] Let the
Exalted One drink the water. Let the Wellfarer drink
the water” And the Exalted One drank that water.?

Then the Exalted One, with a great company of monks,
came to the river Kukutthi, and on reaching 1t plunged

t At D, ii, 129, Kakuttha. This river-episode (if actual)should be
placed before the coming to Cunda.

? It is & common thing for Ananda to ask, be asked or told
a thing three times over befors he graspe the matter. Perhaps
a device of the compilers to point to his dulness, for throughout
the Pitakas he is referred to as ‘learner,” ‘boy,” ‘dense ’ (perhaps
there is a touch of jealousy). He does not ‘ come into his own ’ till
after the Master's death, when he becomes chief authority for the
sayings.

3 Possibly & confusion here with the incident of the well in VII, 9.

¢ In D. 11 here follows the story of Pukkusa and the present of
robes and Ananda’s remarks about the Buddha’s transfiguration,
with the promise to pass away hetween the two sil trees.
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into the river,’ and having bathed and drunk and come
up again he went to the mango-grove? and called to the
venerable Cundaka, ‘Come, Cundaka! Make ready
my robe folded in four. I am weary. I willsit down.’

‘ Very well, sir,” replied the venerable Cundaka, and in
obedience to the Exalted One made ready the robe folded
in four. Thereupon the Exalted One lay down on his
right side in the lion posture, resting one foot on the
other, mindful and composed, and turned his thoughts
to rising up again.® But the venerable Cundaka there
and then sat down in front of the Exalted One.

(TR Awakened One went to Kukuttha’s stream
Bright-fiowing, fresh, unmuddied, and therein
The Teacher plunged, full weariéd was he.

In this world matchless, he the Wayfarer,
Bathing and drinking, came forth ; he the Teacher
Escorted midmost of a troop of monks.—
Teacher, Exalted One, World-teacher* he—

The mighty sage drew near the mango-grove.

He called @ monk, one Cundaka by name,
Saying, * Spread me a robe fourfold as couch.”
He, budden by the one-unth-self-made-firm,°
Spread him a robe fourfold as couch straightway.
Then down the Teacher lay full weariéd,

And Cunda sat him down tn front of hvm.)

Then the Exalted One called to the venerable Ananda,
saying, ‘ It may be, Ananda, that someone will arouse
remorse in Cunda the smith by saying: ““ It is a loss for
you, worthy Cunds. It is a thing ill-gotten for you,

U An unlikely thing for a man suffering from dysentery or cholera.

2 7 of Cunds. The insertion of the name of the monk Cundaks
is suspicious, He is called Cunda in the verses. Possibly it was
oue of the household of Cunda.

3 Utthana-safifiay. ? consciousness of energy.

* Pavatta; Text and Comy. idha dhamme P=ditth’eva dhamme.
But DA. eds: dhammo (? embodiment of dhamma).

® Comy. expl. thal Ananda was buaz wringing out his bathing-
gaown, go was not ip attendance, and that these verses were added
by the compilers of the Canon, those on p. 101 also.

* Bhavitatta ; ¢f. pahitatia. Tt occurs several times in Itivuttaka.
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worthy Cunda, in that the Wayfarer passed finally
away after eating his last meal at your hands.”

[85] Such remorse in Cunda the smith should be
checked, Ananda (by saying): “It is a gain to you,
worthy Cunda. It was we]glngotten by you that the
Wayfarer passed finally away after eating his last
meal at your hands. Face to face with him, worthy
Cunda, I have heard it, face to face with him I got this
saying: ‘ These two gifts of food are of exactly equal
merit, of equal® result, are far more fruitful and profitable
than any other gifts of food. What two? That gift
of food? after eatmg which a Wayfarer is awakened with
supreme wisdom and that gift of food after eating
which a Wayfarer passes ﬁnaﬁy away by the element of
nibbidna which leaves no remainder. These two gifts
of food are of exactly equal merit, of equal result, are far
more fruitful and profitable than any other gifts of food.’

By the worthy Cunda the smith karma has been set
going which conduces to length of days, which conduces
to beauty, to happiness, to the heaven world, and to
fame; karma has been set going which conduces to
supremacy.” That, Ananda, is how the remorse of
Cunda the smith should be checked.’

Thereupon the Exalted One . . . gave utterance to
this verse of uplift:

For him that giveth merit is increased.

I'n those restrained anger 1s not heaped up.
The reghteous doth abandon eval things.
By ending of lust, hatred and delusion
Released s such an one, cooled ulterly.®

vi

Thus have 1 heard: On & certain occasion the Exalted
One was going his rounds among the Magadhese together
with a great company of monks and arrived at Pataligima.*

I Text, samasama; D. and Comms. sama-sama.

2 The gift of Sujata. 3 Text, parintbbuto; D. sa nibbuto.

t At D, 1, 8=V 1, 326 (with different intreduction). Cf. M.
i, 354; S.iv, 183 (for the mote-hall); D. iii, 209,
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And the lay-followers of Pataligima heard the rumour:
It is said that the Exalted One, going his rounds among
the Magadhese . . . has arrived at Pataligama. So
those lay-followers went to see the Exalted One, and on
coming to him saluted him and sat down at one side.
So seated [86] they said this to the Exalted One: ‘ Sir, let
the Exalted One accept lodging at our mote-hall’
And the Exalted One accepted by his silence.

So those lay-followers of Pataligama, seeing the
consent of the Exalted One, rose up from their seats,
saluted him with their right side and went away to the
mote-hall. On reaching 1t they got it ready in every
way, appointed seats, set a waterpot and hung up an
oil-lamp. Then they went to the Exalted One . . .stood
at one side and so standing, said: ‘Sir, the mote-hall is
ready in every way. Seats are appointed, a waterpot
is set, an oil-lamp is hung. Let the HExalted One now
do what seems good to him.

Thereupon the Exalted One, robing himself in the
forenoon and taking bow! and robe, went along with
a great company of monks to the mote-hall, and on
reaching it had his feet washed, entered the mote-hall
and sat down against the middle pillar, facing the east.
The order of monks also had their feet washed, entered
the mote-hall and sat down against the western wall,
also facing east. with the Exalted One in front of them.
The lay-followers of Pataligama also had their feet
washed, entered the mote-hall and sat down against
the eastern wall, facing west and having the Exalted.
One in front of them.

Then the Fxalted One addressed the lay-followers
of Patalighma, saying, ‘ Housefathers, there are these
five disadvantages for the immoral man, by reason
Ef his falling away from virtue. What are the

ve ?

(1) Herein, housefathers, the immoral man, by reason
of falling from virtue, comes by a great loss of wealth
of his neglect. This is the first disadvantage for the
unimoral man by reason of falling from virtue.

(ii) Then again, housefathers. for the immoral man
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who has fallen from virtue an ill report arises. This is
the second disadvantage. . . .

(iii) Again, housefathers, the immoral man who has
fallen from virtue, into whatsoever company he enters,
be it of nobles, brahmins, housefathers or recluses,
enters timidly and confused. This is the third dis-
advantage. . . .

(iv) [87] Again, housefathers, the immoral man who
has fallen from virtue makes an end of life in bewilder-
ment. This is the fourth disadvantage. . . .

(v) Lastly, the immoral man . . . when body breaks
up, after death, is reborn in the Waste, the Ill-bourn,
the Downfall, in Purgatory. This is the fifth disad-
vantage. . . . And these are the five disadvantages
that befall the immoral man who has fallen from virtue.

These five advantages, housefathers, befall the virtuous
;ln,an because of his practice of virtue. What are the

ve ?

(i) Herem, housefathers, the virtuous man, possessed
of virtue, by reason of his earnestness comes by a great
mass of wealth. This is the first advantage that befalls
the virtuous man because of his practice of virtue.

(i) Again, housefathers, about the virtuous man pos-
sessed of virtue there arises a fair report. This 1s the
second edvantage. . . .

(i) Again, housefathers, the virtuous man possessed of
virtue, into whatever company he enters, be it of nobles
. . . or recluses, enters confident and unconfused. This
is the third advantage. . . .

(iv) Again, housefathers, the virtuous man, possessed
of virtue, makes an end of life without bewilderment.
This is the fourth advantage. .

(v) Lastly, housefathers, the virtuous man possessed
of virtue, when body breaks up, after death, 1s reborn
in the Happy Bourn, in the Heavenworld. This is the
fifth advantage. . . . And these are the five advantages
that befall the virtuous man by reason of his practice
of virtue.’

So the Exalted One, after teaching, establishing,
rousing and making happy the lay-followers of Patali-
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gama with a talk according to dhamma till late at night,
dismissed them saying, ‘ Now, housefathers, the night
is far spent. Do whatsoever seems good to you.’

So the lay-followers of Pataligama, delighted with the
words of the Exalted One, returned thanks, rose up
from their seats, saluted the Exalted One with the right
side and went away.

Now the Exalted One, not long after the departure
of the lay-followers of Pataligima, retired to his private
room.! And on that occasion Sunidha and Vassakara,
great officials of Magadha, [88] were building a town on
the site of Patalighma, for keeping off the Vajjians.?
And at that time a great number of devatas, in companies
of a thousand, had occupied the sites of the buildings
at Pataligima. Now in whatsoever place devatas of
great power occupy sites, they bend the thoughts of
great rulers and officials to build dwelling-places. In
whatsoever places devatas of less power occupy sites,
there they bend the thoughts of lesser rulers and officials
to build dwelling-places.

Now the Exalted One, with deva-sight purified and
more than human, beheld those devatds in companies
of a thousand occupying sites al Pataligima. Ile saw
that in whatsoever place devatas ococupy sites . . . they
bend the thoughts of rulers and officials to build dwelling-
places. . . . And rising up that night when dawn was
breaking, he called to the venerable Ananda, saying,
‘ Ananda, pray who is building a town at Pataligima ¥’

“Sir, it 15 Sunidha and Vassakara, great officials of
Mugadha, who are building a town at Pataligima for
keeping off the Vajjians.’

‘Tt would seem, Ananda, that they are doing so after
taking counsel with the devas of the Thirty-three. I
have just seen, Ananda, with deva-sight purified and
more than human, a great number of devatds in companies

! Susinidgira. Comy.says 'not a specially private room; but the
housefathers had fitted up a curtained space on one side of the mote-
ball and adorned it.” Lit.: empty rocm,

3 * To cut off the entrance of the Licchavi rulers,” Comy:; DA. 540
(Vajji-rulers),
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of a thousand occupying sites at Pataliggma. In whatso-
ever place the devatds of great power occupy sites,
they bend the thoughts of great rulers and officials to
bui;'d dwelling-places. In whatsoever place devatas of
less power occupy sites, they bend the thoughts of lesser
rulers and officials to build dwelling-places.

Ananda, as far as the sphere of Ariyans extends, as
far as merchants travel, this shall become the chief of
towns, the place where men shall open up their bales of
merchandise. But, Ananda, three misfortunes shall
befall Pataligima—namely, by fire, by water or by
breaking of alliances.™

Now Sunidha and Vassakdra, great officials of
Magadha, came to visit the Exalted One, and on coming
to him greeted him courteously, and after the exchange
of greetings and courtesies stood at one side. As they
thus stood [89] Sunidha and Vassakdra . . . said
this to the Kxalted One:

" Let the worshipful Gotama accept our invitation to
this day’s meal along with the order of monks.’

And the Exalted One accepted by silence. Thereupon
Sunidha and Vassakara . . . seeing the consent of the
Exalted One, returned to their own house, and on getting
there made ready in their own house choice food, both
hard and soft, and then announced the time to the
Exalted One saying, ‘It is time, Master Gotama.
The meal 18 cooked.’

So the Exalted One, robing himself in the forenoon
and taking bowl and robe, started to go to the house of
Sunidha and Vassakdra . . . and on getting there sat
down on a seat made ready. Then Sunidha and Vassa-
kara served and satisfied the order of monks, headed
by the Buddha, with choice food, both hard and soft.
Then Sunidha and Vagssakara . . . seeing that the
Exalted One had eaten his fill and had rinsed hand and

! At Dhel. i, 93, and Buddhist Suitas 19 Rhys Davids has a note
on this prophecy and the probability of the passage baving been
ingerted laterto suit the events, when Patna (Pataligima) had become
great in Asoka’s time, If this be true it would point to its having
been inserted at the Third Conference or Congress.
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bowl, took a low seat and sat down at one side. As
they sat thus the Exalted One returned thanks to them
in these verses: '

In whatsoever place the prudent man shall make his home,

Here let him feed good men controlled who live the
Brahma-life.

To all the devas dwelling there® let him make offerings.®

Thus honoured, they will honour him : revered, they'll
him revere.

As a mother doth compassionate the child that she hath
borne, .

He whom devas compassionate doth ever see good luck .

So the Exalted One, after returning thanks with these
verses to Sunidha and Vassakara, great officials of
Magadha, rose from his seat and went away.

Now at that time Sunidha and Vassakira . . . were
following behind in the footsteps of the Exalted One
with this idea: By whatsoever gate Gotama the recluse
shall depart, that gate shall become Gotama Gate. By
whatsoever landing-stage he shall cross the river Ganges,
that shall become Gotama Landing-stage. Accordingly
the gate by which the Exalted One departed was so called.

[90] Then the Exalted One reached the river Ganges.
Now at that time the river Ganges was brimful, level
with the banks, so that a crow might drink therefrom.
And some men were hunting for a boat, others for a
raft of logs, while some were binding together a bundle
of reeds, desirous of crossing to the further shore.*
But the Exalted One, just as a strong man might

! Reading onitéa-palia-panin (see note at 3.5, 1, 71). The reading
onite-p. is generally trans. ¢ having removed hand from bowl.” Some
translate wrongly ‘ his hands,’ but only the right hand is used in
eating. After the meal the bowl is rinsed by the monk himself and
the right hand .washed. This is still done in Ceylon. As above
at IV, 1i, we must supply a gerund like wvidiivd, or take the acc. as
absolut. constr. with Trenckner, Pali Miscellany, 67.

? Text and Vin., @suy : D. assu,

8 Dakkhinay adise. Comy. paitin dadeyya, * zive merit.’

* Reading apard-paray (from the not-beyond or hither side, to the
beyond). Text has apara piray ; Vin., oré paray ; D. apardparay.
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straighten out his bent arm or bend his arm outstretched,
—even 50 did he vanish from the hither shore of the river
Ganges and land upon the further shore together with
the company of monks.

And the Exalted One saw those men, some hunting for
a boat, others for a raft of logs, others binding together a
bundle of reeds, desirous of crossing to the further shore.
Thereupon the Exalted One at that time, seeing the
meaning of it, gave utterance to this verse of uplift:

To cross the pool, the flood, to span the swamps they
make o bridge!
See! follk bind their bundle! Sages have already
crossed.
vil
Thus have I heard: On a certain occasion the Exalted
One was travelling on the highroad among the Kosalans
with the venerable Nagasamala? as his personal atten-
dant. And as they went along the venerable Nagasa-
mila saw a branch-road. On seeing it he said to the
Exalted One, ‘O Exalted One! that is the road, sir.
Let us go by that road.’

At these words the Exalted One replied, ¢ This is the
road, Nigasamila. Let us go by thisroad.’

And a second time the venerable Nigasamala said,
‘Thatistheroad . . . ° Andasecond time the Exalted
One replied, ‘ This is the road, Nagasaméla. Let us
go by this road.” And yet a third time the venerable
Nagasamala repeated his words, and a third time the
Exalted One replied, ‘ This is the road, Nagasamala.
Let us go by this road.” Thereupon the venerable
Nagasamala set down the Exalted One’s bowl and robe

t Comy. ‘The pool is saysdra, flowing with taphd; the bridge is
the Ariyan Way.’

2 A monk of this name has verses at Thag. 267; Brethren, p. 175;
alsoat Ap. 119; M. 1, 83 (where M A. ii, 53 says it is the same man).
UdA. 216 (on Meghiya) has * Sometimes Nagasamila, sometimes
Nigita, sometimes Upavina, or Sunakkhata, or Cunda the Novice,
or Sagata or Meghiya.” Andadloc.,* but afterwards for twenty-five
vears till the final passing away, the venerable Ananda attended him
like his own shadow.’
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just there upon the ground and went away, saying,
* Here, Exalted One, are your bowl and robe, sir.’

Now it came to pass that as the venerable Nagasa-
mala went along that road robbers fell upon him as he
journeyed and beat and kicked him, broke his bowl and
tore his robes to tatters. [81] Then the venerable
Nagasamaila, with broken bowl and torn robes, went
back to the Exalted One, and on coming to him saluted
him and sat down at one side. As he sat thus the
venerable Nagasamala said this to the Exalted One:
“ 8ir, as I went along that road, robbers fell upon me
as I journeyed, beat and kicked me, broke my bowl]
and tore my robes to tatters.’

Thereupon the Exalted One at that time, seeing the
meaning of it, gave utterance to this verse of uplift:

Jogging along in company
With the blockhead! the sage rubs shoulders.
When ke finds he’s a rogue, straightway he leaves hum,
As a milk-fed heron abandons the water.?
Vil

Thus heve I heard: On a certain occasion the
Exalted One was staying near Savatthi in East Park,
at the storeyed house of Migiara’s mother.

Now at that time the dear and lovely grand-daughter
of Visakha, Migara’s mother, had died. So Visiakhi,
Migaira’s mother, with clothes and hair still wet (from
washing).? came at an unseasonable hour to see the
Exalted One, and on coming to him, saluted him and
sat down at one gide. As she gat thus the Exalted One
said this to Visikha, Migira’s mother:

‘Why, Visakha! How is it that you come here
with clothes and hair still wet at an unseasonable hour ?’

' ARna-jano. Comy. aiifio ti, attano hitay na jandtt. Bdloti aitho.
* Comy. states that if the crane (or heron) tastes mingled milk
and water, it separates them, taking the milk. Ninnage=udakay.
Khirapaka, gen. of a sucking calf. Cf. Dhp. 61,
carafi ce nddhigaccheyya seyyan sadisamn attanu
ekacariyay dalhay kayira. n'aith: bale sahayata.
¢ As above at 11 vi,
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¢ 0, sir, my dear and lovely grgnd-daughter 1s dead !
That is why I come here with hair and clothes still wet
at an unseasonable hour.

¢ Visakha, would you like to have as many sons and
grandsons as there are men in Savatthi?

“Yes, sir, I would mdeed _ o

‘But how many men do you suppose die daily in
Savatthi ¢’ ‘ ‘

¢ Ten, sir, or mayhe nine, or eight. Ma_,ybe; sg‘\ien, SIX,
five or four, three, two ;maybe one a day dies In _ba.}ratthi,
sir. Savatthi is never free! from men dymng, sir.

¢ What think yon. Visakha ! In such, case would
you ever be without wel hair and clothes !

“ Surely not, sir!  Fnough for me, sir, of so many sons
and grandsons !’ ;

[92g]r ¢ Visakha, whoso have a hundred things bei_oved,
they have a hundred sorrows. Whoso have ninety,
eighty . . . thirty, twenty tnings beloved . . . whoso
have ten . . . whoso have but one thing beloved, have
but one sorrow. Whoso have no one thing beloved,
they have no sorrow. Sorrowless are they and passion-
less. Serene are they, 1 declare.’

(Text omits the usual phrase here.)

All griefs or lamentations whaisoe'er

And divers forms of sorrow in the world,—
Because of whai is dear do these becomne.

Thing dear not being, these do not become.
Happy are they therefore and free from grief
To whom is naught ot all dear in the world.
Wherefore aspiring for the griefless, sm-rowlessi
Make thou in all the world naught dear to thee*

1x
Thus have I heard: On a certain occasion the Exalted

One was staying near Rijagaha, in Bamboo Grove at the
Squirrels’ Feeding-Ground. And on that occasion the

L Avivitts (=asuffia) Savattht. Text has wrongly Savatthiyd.
as if av. were a noun.

» At Netti 6T. Comy. quotes Dhp. 209 (Piya-vaggal; Sn.vv, 862 f.
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venerable Dabba’ of the Mallas came to see the Exalted

One, and on coming to him saluted him and sat down at

one side. As he thus sat the venerabie Dabba said this

to the Exalted One: ‘Now is the time for my utter
assing away, Wellfarer.’

* Do what you deem it time for, Dabba.’

Accordingly the venerable Dabba of the Mallas rose
from his seat, saluted the Exalted One with his right
side, rose into the air and, sitting cross-legged in the
sky, attained the sphere of heat, and rising from it
passed finally away.

Now when the venerable Dabba of the Mallas [93]
had risen into the air, and after sitting cross-legged in
the sky and attaining the sphere of heat, had risen from
it and passed finally away, his body was consumed,
burned up utterly, so that not an atom of ash or soot
was to be seen. Just as, for instance, when ghee or
oil is consumed and burned utterly, not an atom of ash
or s00t is to be seen, even so, when the venerable Dabba
of the Mallas had risen into the air . . . not an atom of
ash or soot was to be seen.

Thereupon the Exalted One at that time, seeing the
meaning of it, gave utterance to this verse of uplift:

Broken 1s body, percewing 1s dissolved,
All feelings cooled,* component parts have ceased,
And consciousness of mind® has reached its end.

! For Dahba see Vinm. iii., pp. 76-80, 124; Thag. 5= Rrethr. 10.
He had the faculty, by using the fire-element, of illuminating his
thumb (or finger), which he used as a torch on dark nights. For
tejo-dhaiuy samapajiin of. S. i, 144=K.S. i, 182 n.; Vis. Magg. 173.
The power is ascribed to the Buddha at Vin. 1, 25, and to the nun
Uppalavanna; Thigd. on Thig. 224-6. This power over the fire-
element is probably the basis of saké7 (sustee) in India. At 8. v,270
the dpo-dhatu (water-element) is employed for causing motion by
Moggallana. Cf. Snd. 337.

? Text vedana pu 'tidahaysu (1), for which Windisch suggests sitiy
dohiysu (Sinh. text). Thereare many v.1l. Comy. has siti-bhaviysu
= stli-bhiild ahesuy.

3 Here one of the five skandhas (misplaced metri gratid). For
vififidna as the principle persisting from Iife to life, the knower who
fares on, the mind-er, see Sakye 158-9, 322, etc.

8
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X

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park.

Then the Exalted One called to the monks, saying,
‘ Monks !’

‘ Yes, sir,” replied those monks to the Exalted One.
The Exalted One said this: ¢ Monks, when Dabba of the
Mallas rose into the air (as in previous sutta) . . . not
an atom of ash or soot was to he seen. Just as, for
instance, when ghee or oil is consumed, utterly burned
up . . . sowasitin the case of Dabba of the Mallas.’

Thereupon the Exalted One st that time, seeing the
meaning of it, gave utterance to this verse of uplift:

Just as the bourn of o blazing spark of fire

Struck from the anvil, gradually fading,

Cannct be known,—so mn the case of those

Who've rightly won release and crossed the flood
Of lusts that bind, and reached the bliss unshaken,
The bourn they’ve won cannot be pointed to.!

1 Comy.. na upalabbhati: oppafifialike-bidvay so gato.

¢ VERSES OF UPLIFT ' IS FINISHED

AS IT WAS SAID
I.—THE ONES

CuapreER [.—SURETY.
1
THis was said by the Exalted One, said by the Arahant;
so I have heard:

‘Monks, do ye give up one thing. I am your surety
for not returning (to birth). What one thing ? Lust,
monks, is the one thing ye must give up. I am your
surety for not returning.’

This is the meaning of what the Exalted One said.
Herein® this meaning is thus® spoken.

By whatsoever lust inflamed®
Beings to the ill-bourn go,

Thai lust, completely knowing i,
Those who have insight do reject.
Rejecting it, no more again
They come unto this world at all.

This meaning also was spoken by the Exalted One;
so I have heard.
1l
This was sald by the Exalted One, said by the Arahant;
so I have heard: '
‘ Monks, do ye give up one thing. 1am your surety

L Comy. ‘in that sutta.’

_* “Is again thus spoken. By the HExalted One and by the com-
pilers also on sugh cccasions verses are added. Here, however,
the verses were composed by the Exalted One himself to suit the
inclinations of those persons who are fond of verses” As I have

ﬁ;dtin the Preface, many of these verses cannot be aseribed to the
ster.

A Luddhdse,
IIS



